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Introduction

By Mowlana Khalid Mahmid Siyalkott
All praise belongs to Allah, peace and salutations upon His chosen servants.

Allah Ta‘ala has placed much emphasis upon maintaining family ties in the Noble
Qur’an. In the early years before the advent of Islam, a person would associate
the lineage of his adopted son to himself and not the biological father. This
untrue association of lineage was deemed opposite to the natural system of
Islam. In the cultural norms of the Hindus, the children of one’s wife, born from
another marriage, would be ascribed to the present husband. Islam abolished
the incorrect cultural practices of many creeds, making declaration of correct
lineage and abstaining from incorrect attribution a compulsory principle of the
natural order of Islam. It is also a fact that one possessing sound intellect feels
no honour in having another’s children attributed to him. Allah Ta'ala says in the

noble Qur’an:
N AT BT D e
Cadlle Ll i V.@;L\J Pyl

Call them by (the names of) their fathers; it is more just in the sight of
Allah.!

The wisdom behind this decree is so that there will remain no doubt with regards
to biological relations and as a result there will be no doubt or confusion with
regards to the laws pertaining thereto. Therefore the correct course of action

would be to ascribe children to their biological fathers.

This does not apply to men only — that there should be no confusion with regards
to their lineage — but the same ruling applies to women as well; they too are
required to attribute the children to their biological father. General laws such as

these which are spelt out in the Noble Qur’an apply to both male and female.

1 Stirah al-Ahzab: 5
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The Arabs were extremely passionate regarding genealogy and lineage, Islam

intended to raise this passion more meticulously, Rastlulldh i=:£4 thus said:

f‘;’“tl-‘a;?du“ﬂ‘x.’mpi‘iﬁj%l‘ﬁd‘f"&‘

Whoever ascribes his lineage to another besides his biological father, and
he is aware that he is not his biological father, then Jannah is Haram on

such a person.!
Rastlullah Asedfie also said:

Gl p gy el all) 2l kb adl g oo I o5 al b I 3l e

Whoever ascribes his lineage to another besides his biological father and
claims to be a slave other than his true master; the curse of Allah is upon

him until the Day of Qiyamah.?

This clear declaration of Islam was so pertinent that the adopted son of Rastlullah
Jssdfie — who was up to this point referred to as Zayd, the son of Muhammad
— now became Zayd, the son of Harithah; and the law was set forth that one’s
lineage will be attributed to the biological father. This is just and closest to
the truth. Maintaining family ties is a fundamental teaching of Islam, which is
only possible if the family relation of each is recognised. Thus, learning about
one’s genealogy is incumbent. Sayyiduna Abi Hurayrah 445 has narrated that

Rasiilullah As.&4e has said:

AVl s dLl sl e (a1 b Eoe o I Ao O o Salo 5145 0 o e oSGl o godad

Learn of your genealogy such that you will be able to maintain family ties;
because maintaining family ties creates love amongst your family, blessing

in wealth, and increases one’s lifespan.

1 Sunan Abi Dawid vol. 2 pg. 350
2 ibid
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It was in this environment that the Ahl al-Bayt of Rastlullah #=s<&4= was raised.
The call of Islam also reached the ears of the four daughters of Rastlullah Fs.&iie
— Zaynab, Ruqayyah, Umm Kulthiim and Fatimah &2 — and those who
referred to them as the four daughters of Rastlulldh &4z could not discard
this principle of Islam, resulting in a practice contrary to Islamic teachings
coming into vogue, nor could history arrive at a decision contrary to reality. It
is impossible that these honourable ladies were the daughters of another and
then incorrectly dubbed to be the daughters of Rastlullah 4%, who in turn
approved of this attribution (despite the prohibition of the Qur’an). If Rastlullah
4> did not act upon the Qur’an or upon his own blessed instructions, then

who would thereafter?

When Zayd 88 could no longer remain Zayd ibn Muhammad but had to now
be referred to as Zayd ibn Harithah; then how is it possible that these four
noble women, despite being the daughters of another, came to be known as the
daughters of Rastlullah Az edf=?

In light of the decrees of the Qur’an and guidance of the ahadith, it is impossible
that Rastlullah z.&sfie, the Ummahat al-Mu'minin, and Sahabah #:&is all
continued referring to these ‘adopted’ daughters as the daughters of Rastlullzh
Jasedile, and Rasiilullah dsskde — who was sent as a universal nabi — failed to
practice upon the injunctions of the Qur’an and apply its teachings in his own

home.

Thus, it is a fact that these pure honourable women were the biological daughters
of Rastlullah As.&4{=. How is it possible for one to ascribe her lineage to a non-
biological father when it is established that one will be summoned forth on the
Day of Qiyamah by the name of one’s father, then too such an act is perceived
to emanate from the house of the Rasiil #5:&4i=? It can never be that the very

household of the Nabi #s.&4{= are unmindful of the teachings of risalat.

Sayyiduna Abii Darda’ 45 narrates that Rastlullah As«edie said:

15
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Verily (on the Day of Qiyamah) you will be called forth by your names and

the names of your fathers’.!

Rasilullah s3> would have definitely announced the purity of his lineage,
cleared the blemish from his name and declared his honour. There would have
been no fault on him in doing so, or any accusation of pursuing a personal agenda.
Rastlullah has said:

CUS LS =l 03T 0 o ST 3 ol L3 3 L (oKl U1 IG5

I am the purest in terms of descendants, in-laws and lineage, there is none
in my ancestors from Adam #=it who was born from adultery, all were

born in wedlock.?

When Rastlullah ds.&idf= was so particular with regards to his genealogy,
describing its uniqueness and purity, how can it be envisaged that he would
conceal the true lineage of Sayyidah Zaynab, Sayyidah Rugayyah and Sayyidah

Umm Kulthim &=24. This is impossible.

Furthermore, this is not just one daughter; the true lineage of three daughters
is brought into question, and for years they are left in this condition; not in just
any home but in the home of Rastlullah isedf=, which is an example for all

creation.

ife to
attribute his single adopted son to him, would then permit Rastlullah Js4ie to

It is in no way logical that Allah, Who did not permit Rastlulldh Az

attribute three daughters to him, thus including them amongst his Ahl al-Bayt.
If it was permissible to do so then there would have been a clear unambiguous
announcement as such, in the same manner as it was announced for Sayyiduna

Zayd ibn Harithah iz,

1 Sunan Abi Dawid vol. 2 pg. 328

2 Zurqani, Sharah Mawahib vol. 1 pg. 67
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The Child Resembles the Father

It is common knowledge that some of the physical features and peculiarities are
inherited by the child, such that doctors are able to perform blood transfusions
between father and child, as most often their blood types are the same. Sayyiduna
Anas ibn Malik #4ks5 narrates that a Jewess (Zaynab bint Harith) presented
some lamb meat before Rasilullah is:&4= which contained poison. Rastlulldh
Az consumed from it. Allah Ta‘ala informed Rastilullah A& about it and
he pulled his hand away'. Rastlullah 5.4 was saved from its dreadful effects
but the Sahabah could tell that it had entered the blood stream of Rastlullah
Jzssfeifle. The Muhaddithin wrote:

gl 05 rny U3 Gy O 31— 30 1 w4y 23 WL O 3LEN ym Lol A5 31 0

The effects of this poison remained until his demise, as the effects of this

poison were recognised by the colour change in the palate.

In his final illness, Rastlullah is<edfie felt the full effects of this poison and it was
on account of this that the senior Sahabah regarded NabT #5:£4{= to be a shahid
(martyr). Mowlana Ashraf ‘All Thanwi &&= writes: “Rastilullah Fs.&4e also said
that the effects of this poison continued (from the time it was consumed) but now
it has fulfilled its purpose. In light of this, Rastilullah A%« attained martyrdom
through poisoning. ‘Abd Allah ibn MasGid 45 as well as a few others of the pious

predecessors were also of this opinion.”

Harmful effects being suppressed and then emerging at the time of demise was
also seen in the daughter of Rastlullah is:&ie, Sayyidah Zaynab wedis. The
difficulties she had to endure when performing hijrah was acknowledged by
Rasilullah dsaEdie himself, he said:

1 Refer to Sahth Bukhari vol. 1 pg. 1356, vol. 2 pg. 610

2 Nash al-Tib pg. 203
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The best of my daughters, who suffered on account of me.

In the same manner that Rastlullah A%« felt the intense effects of the poison
in his final illness, Sayyidah Zaynab @i also experienced something similar;
the wounds she had suffered when migrating (the effects of which had been
suppressed) again began to pain her and resulted in her departing from this
world as a martyr. This was a unique physical resemblance between Rastlullah

Jddfle and his daughter, Sayyidah Zaynab @zgis:
B Ll 05 2 1580 o 1 I3 o e o dne s I 5 (S
The pain did not subside up until she passed away from that very pain.
Everyone considered her to be martyr.!
Ibn Kathir also referred to her as a martyr:
slgd e3be
She passed away as a martyr.?

These incidents inform us that Sayyidah Zaynab &is resembled her father,
Rasalullah 5.4z, very closely in physical condition. This physical resemblance
is an undeniable fact and serves as surma (antimony) for those who wish to view
this discussion with perfect eyesight. Thus there is no doubt whatsoever that
Sayyidah Zaynab @dis was the biological daughter of Rastlullah A5 and
that she bore a definite physical similarity to Rastlullah sz, This similarity

between the two martyrs, father and daughter, is exceptionally clear.

In addition, consider that the husband, Abti al-‘As ibn al-RabT, of Sayyidah Zaynab

Gy was amongst the prisoners of Rastlulldh As«&dfl= in the Battle of Badr

1 Majma’ al-Zawa'’id vol. 9 pg. 216

2 Al-Bidayah wa al-Nihayah vol. 5 pg. 308
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and Rastlullah 4s:&40e showed such sympathy towards him on account of his
daughter Zaynab ziis, Her concern became his. It’s obvious that such heartfelt
consideration and care would not be shown to the step-children from one’s wife,
and more so when that wife is no longer alive and the step-father has married

others thereafter.

The truth is that Rastlullah &4z fulfilled the role of both father and mother
in terms of the affection he showered upon his daughters after the demise
of Khadijah @iz, He said with tenderness: “She is the most virtuous of my

daughters, who suffered on account of me.”

The Difference Between Most Virtuous and Most Superior

The incidents which transpired at Badr and during hijrah, that is the difficulties
which Sayyidah Zaynab @45 endured, resulted in Sayyiduna Aba al-‘As «edis
embracing Islam. The virtue of Sayyidah Zaynab @i guided Sayyiduna Abi al-
‘As #d5 and it is in this quality that he she surpassed her other three sisters,
whose husbands were already Muslim. Sayyidah Zaynab’s @i husband, on the
other hand, was not yet a Muslim and even participated in the Battle of Badr
on the side of the mushrikin, where he was then captured. Sayyidah Zaynab
@il forwarded his ransom from Makkah — which was the necklace of Sayyidah
Khadijah ez — and ultimately became the means of her being able to migrate
to Madinah, which is a well-known amongst the learned. Thereafter whatever
good deeds and sacrifices were performed by Sayyiduna Aba al-‘As edis will

count as a virtue for Sayyidah Zaynab ceidis,

The words most virtuous and most superior should be considered carefully. The
most superior of all Rastlullah’s As.24e daughters is Sayyidah Fatimah @iz
— her rank and status being extremely lofty — but the most virtuous will be
Sayyidah Zaynab ez, Possessing enumerable meritorious traits is a separate
matter altogether, and one’s inherent qualities affecting another this is termed

being virtuous. Mulla ‘AlT QarT &= writes:
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Virtuous, which is adherence to the truth and benefitting others is Muta‘adi

and possessing meritorious traits is 1azim.

In other words, possessing meritorious traits does not require benefitting others
(which is termed lazim) whereas being virtuous necessitates benefitting others
(which is termed Muta‘adi).

The most superior (possessing enumerable praiseworthy and meritorious traits)
was Sayyidah Fatimah &dls — the wife of Sayyiduna ‘All 48l — and the most

virtuous was Sayyidah Zaynab &gk — the mother-in-law of Sayyiduna ‘Alf zdis,
Sayyiduna ‘All &5 married the daughter of Sayyidah Zaynab @dis, Sayyidah
Umamah ¢4k, in accordance with the bequest of Sayyidah Fatimah i (after
her demise). This is yet another example of the virtuous nature of Sayyidah
Zaynab @&l which extended towards Sayyiduna ‘Al 445 in this instance, as

well as Sayyiduna Husayn &, who continued to receive motherly affection on
account of this union. If we look closely then from this angle Sayyiduna ‘Alf g
can also be dubbed Dhii al-Niirayn (possessor of two lights); the most superior of
the daughters of Rastlullah iz being his wife and the most virtuous being

his mother-in-law.

The prestigious Kabah is the epicentre of Islam and the giblah of the Muslims.
The day Makkah was conquered, Rastlullah is.&ifl= entered Makkah with his
grandson, ‘Alf ibn AbT al-‘As (the son of Sayyidah Zaynab &) seated behind

5o~

him. Ibn Hajar al-‘Askalani &%z writes:

il o el o 031 ol s ke dlll o 10U 5 ool 2L 5 5 ol o o e b5

...‘All ibn AbT al-'As passed away, and he was a recipient of great affection
(from Rasiilullah A«24=), Nabi 45«4 seated him on his steed the day

Makkah was conquered.*

1 Al-Isabah vol. 2 pg. 503
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In short, we only wish to point out that the daughter whom Rasalullah A
referred to as the most virtuous of his daughters; her virtue touched the entire
ummabh. This is the reason why Rastlulldh As:&4= seated his grandson, ‘Alf ibn
AbT al-‘As 245, with him the day Makkah was conquered. Such affection for a
step-daughter or the daughter of one’s sister-in-law is not found in the history of
the Arabs, more so when this wife — their mother — no longer lives and the ‘step-
father’ has married someone else. Therefore the truth of the matter is that this
is the true grandson of Rasiilullah Zs«&df= and Sayyidah Zaynab w&is was the
true daughter of Rastlullah ds.£4z, and most deserving of the love and affection
which her father showed to her.

The Marriage of Sayyidah Rugayyah and Sayyidah Umm Kulthtim to
‘Utbah and ‘Utaybah

Rastlullah is.&4f= had wedded his beloved daughters, Sayyidah Ruqayyah and
Sayyidah Umm Kulthtim &z, to the sons of Abh Lahab, ‘Utbah and ‘Utaybah
before the advent of nubuwwah, but they had not yet been sent off to their marital
homes. When Sarah Lahab was revealed, Abt Lahab became more obstinate and
increasing in his ignorance wished to retaliate against Rastlullah As.&4ie. He
summoned his sons and instructed them both; invoking his right as their father,
to divorce the daughters of Rastlullah izs«&4z, Sayyidah Rugayyah and Umm

Kulthim &g,

The shame of one’s step-daughters or adopted daughters was never a blemish on
one’s honour or a target of scorn from one’s enemies, and their shame was never
regarded to be a shame upon the step-father. Whereas Abt Lahab instructed his
sons to divorce the daughters of Rastlullah is«Eidi=, Sayyidah Ruqayyah and
Sayyidah Umm KulthGim &5, so as to harm Rastlullah s, Step-daughters
never become the target of the enmity one holds for another, it is only those who
share blood relations who become the target. The risalat of Rastlullah Zsedie
was the topic of discussion and the Qur'an had been revealed to him, which

contained Strah Lahab; the primary cause which set Abti Lahab on a path to
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cause harm to Rastlulldh Fs.&4z. 1t would make no sense for him to direct this
anger towards the orphaned children of Sayyidah Khadijah ¢&ks. Thus, Utbah
and ‘Utaybah divorcing Sayyidah Ruqayyah and Sayyidah Umm Kulthiim &z
screams out that they were the biological daughters of Rastilullah 454 and
never his step or adopted daughters. Step-daughters will never become a target
of one’s honour, as was the case here, nor is there any example of such in the
history of the Arabs.

The Grief of Sayyiduna ‘Uthman on the Demise of Sayyidah Ruqayyah

Sayyiduna ‘Uthman 855 was grief-stricken on the demise of Sayyidah Ruqayyah
@iz and at the centre of this grief was that his link to the house of Rastlullah
Jsdedfle — being his son-in-law — had been severed. This in truth is a tragedy.
If Sayyidah Ruqgayyah iz was the step daughter of Rastlullah &s:£4(e then
he was never the son-in-law of Rastlullah J&.&4e and thus this link was not
severed, leaving no reason for him to grieve over it. However this is a reality
— undeniable too at that — that the grief of Sayyiduna ‘Uthman i was on

account of his link to Rastlullah #%.£4f being severed. Imam Abt Hanifah @iz

reports from Haytham ibn Habib al-Sarft:

JOJ}\\HJG&)@DJ\E@?)A)&;M\LFJE)QL&QJA”&Q\);Swdw)n&ori:gj\&o

‘Umar @ passed by ‘Uthman i and he was extremely forlorn. ‘Umar g
asked: “What depresses you so?” ‘Uthman zas replied: “Why should I not
be depressed when my marital link between me and Rastlullah st has

beenbroken.” Thiswas whenthe daughter of Rastlullah iz.zii= passed away.!

Rastlullah is:&4e was not pleased with this sadness Sayyiduna ‘Uthman gk
and so wedded his other daughter, Sayyidah Umm Kulthtim @i, to him. In the

history of man, Sayyiduna ‘Uthman & is the only person to have ever married

1 Musnad Imam A‘zam pg. 205
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two daughters of a nabi. The honour of being Dhii al-Nirayn is an honour that

belongs to Sayyiduna ‘Uthman &5 alone.

Distinctiveness of the Daughters of Rastilullah iz

It has very rarely occurred that the two wives of one man lived lovingly and
graciously with each other. Co-wives usually gaze upon each other with envy and
if ever they were to fight, will they belittle each other’s husbands? Of course not,
there husband is the same. Will they attack the in-laws of each other? Again, this
would be absurd as they share this too, instead they will attack the parents of the

latter as this is unique to each.

Now ponder, whichever woman will become a co-wife to the daughters of
RasTlullah As«dfe, there will be the possibility of her harbouring enmity to
the parents of the latter, which in this case will be Rastlullah &4 himself.
Now, if on account of natural jealousy she were to bear some form of enmity —
however minute — towards Rastilullah iz.4i=, what would become of her iman?
One might ask at this juncture: What protocols have been instituted by Islam to

prevent this from happening?

The only solution to this would be that the daughters of Rastilulldh iz
should not be co-wife to any other, so the jealousy and enmity of the other will
never be directed to their father (who in this case is Rasiilullah iz«&4). In this
light, it is yet another quality unique to Rastlullah #s.&4fe that his daughters
will not share wedlock with any other woman and the daughters of Rastlullah

Asedfle will not be co-wife to anyone,

Jalal al-Din al-SuyTtT &4z has written a chapter in al-Khasa'is al-Kubra:

The unique quality of Rastilullah 4s.5i- that his daughters will not be co-

wives.

As long as Sayyidah Ruqayyah @iz was in the wedlock of Sayyiduna ‘Uthman

24 he took no other wife, then as long as Umm KulthGim was in his wedlock he
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never married. Similarly, as long as Sayyidah Fatimah il was in wedlock with

Sayyiduna ‘Al 22455 he took no other wife.

After the demise of Sayyidah Umm Kulthiim €, Sayyiduna ‘Uthman married
other women and after the demise of Sayyidah Fatimah @&, Sayyiduna ‘Alf sedis
did the same. This too proves that Sayyidah Rugayyah and Sayyidah Umm KulthGim
wzils were the daughters of Rastlullah Asadfe. If they were the daughters of
Sayyidah Khadijah il from previous marriage then it would not have been
impermissible for him to marry others while she was in his wedlock. After the
demise of Sayyidah Umm Kulthiim, he married many others; Fatimah bint
Walid, Fakhitah bint Ghazwan, Ramlah bint Shaybah, and Na’ilah were his wives.

May Allah Ta‘ala reward Mowlana Muhammad Nafi* abundantly and make his
efforts a means of benefit to all. He has executed his duty in explaining the lives,
traits and rank of the beloved daughters of Rastilullah 45«4 in such an amazing
manner that without a doubt publishing this book would add to the scholastic
legacy of this age. Mowlana’s method of elucidation is not merely propagatory
but analytical as well, and in the manner of a historian explains matters to
the minutest detail. After Ruhama’ Baynahum this piece of research is a gift of
knowledge to the world. May Allah accept this effort and protect from all trials

and jealous eyes.

Discussing the family of Rastilullah 7=5<&4( in this manner that it creates love and
honour for them in the hearts of the readers is a clear proof of the deep affection
and regard that the author has for the Ahl al-Bayt of Rastlullah is.&4{=. We have
high hopes that this book will grant the readers contentment and gratification.
It is the unique trait of the family of RasTilullah iz« that reading about them

creates peace of heart and increases one’s love for Rastlullah sk

Khalid Mahmud
(While on a visit to Pakistan)

Lahore
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The Four Daughters of Rastlullah ‘.

“’U)‘J‘JM‘HBJJFY‘}J:})Y‘J:“J‘(’MUSMUML"J‘UJ“-U"-“"-”
u‘i‘m r}i L;‘ QL.:’-L: &L,S‘}&gbw\

Necessity for Writing this Book

The purpose of writing this book is to bring to the fore the biographies and noble
lives of the four daughters of Rastlullah As«&ie, with the help of Allah. A few
prejudiced individuals unjustly consider Rastlullah is4ie to have only one
daughter, namely Sayyidah Fatimah i, excluding the other three — Sayyidah
Zaynab, Sayyidah Ruqayyah and Sayyidah Umm Kulthiim @&z — from the list
of Rastilullah’s #s.£4(= biological daughters and instead referring to them as his
adopted daughters or step-daughters. They do so despite the instruction of Allah
Ta‘ala:

© 0 de Lo 3R 10y 45280

Call them (your adopted children) by (the names of) their fathers. This is
more just in the sight of your Rabb.!

The necessity of this divine decree is that children should be ascribed to their
biological parents and never to any other. This injunction applies equally to both

men and women.

Ascribing the true biological daughters of Rastlullah 454z to another sheer

obstinacy and discarding the teachings of the Qur’an and Islam.

This era is one filled with many trials and tribulations and traversing the path of

Tman and upholding the teachings of Islam has become extremely difficult. Efforts

1 Stirah al-Ahzab: 5
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are underway to distort and alter the clear unanimously accepted teachings of
Islam. As for the belief structure of Islam, there is a tireless endeavour to distort

this completely.

The daughters of Rastlullah iss&ifi= have been shamelessly made a target
of accusation and derision, and the sacred blood of this noble family has been
questioned. There honour has been slandered with the most demeaning of

statements.

In light of these conditions, it was thought only prudent to discuss the true
lineage of all four daughters of Rastlullah #sdie and thereafter present the
biography of each of these noble ladies so as to highlight the lofty status of these

pure personalities.

Composition of the Book

We have opted to present this information in the following manner. After
concluding the preludes and introductory discussions, first the nobility of the
first blessed wife of Rastilullah — Sayyidah Khadijah gz — will be discussed as

well as the previous husbands and children born from those unions.

This will be followed by a discussion on the children she bore for Rastlullah
Asdedfle as well as mention of her merits and virtues. The content for these
discussion were derived from the books of both factions — Sunni and Shiah —
especially citing references from fourteen ShiT books , considered reliable by
them, which clearly mention and prove these pure ladies to be the daughters of

Rastlullah e,

Thereafter a biography of each of the daughters of Rastlulldh is.idf= will be
discussed in sequence, which will also address commonly raised objections and
misconceptions against them. When concluding the biography of Sayyidah
Fatimah e&is a few additional dissertations were added which seek to clarify the

merit of Sayyidah Fatimah ez,
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The book concludes with a chapter dedicated to the removal of misconceptions
which some people have raised in their exertion to prove that Rastilullh Fs.&ie
only had one daughter. These misconceptions were replied to and all misgivings

laid to rest, and all praise belongs to Allah.

It should be kept in mind that I have attempted in all instances to site references
from both Sunni and ShiTbooks so as to ease understanding of the true reality of

the four daughters of Rastilullah #s.£4(z and attain conviction thereof.

The True Substantiation

The fundamental proof for this discussion whether Rastlullah Fs.&4df= had four
daughters or not is the noble Qur'an. When Allah Ta'ala was issuing the instruction

of hijab, Allah addressed his beloved Nabi 444> in the following manner:
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0 Nabi (ds4), tell your wives and your daughters and the women of the

believers to bring down over themselves of their outer garments.

This verse is explicit in that the order of hijab is for all of the wives of Rastlullah
dssadediie, all of his daughters and all of the believing women. This verse informs

us that Rastlullah Zs«£4= has more than one wife and similarly more than one

daughter, just as there are more than one believing woman.

To discard the clear purport of the verse and render some alternate interpretation
or explanation is denial of the text of the Qur’an, which is impermissible for a

Muslim.

In this verse, the wives, daughters and believing women are plural, and it is this
very plural meaning which is intended here. If any one of them were considered
to be singular in meaning (despite being plural), let us say for example the word

daughters, and claim that the plural form of the word was used not to indicate
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multiplicity but nobility then it would be possible to claim the same for all those
mentioned in this verse. One may also then go on to claim that Rastlullah Az
only had one wife and wherever the plural word was used (which denote multiple

wives) such as in the verses:

32 /ﬁf»‘}

P PE
His (Nabi is-&4=) wives are their (believers’) mothers.
L1358
Say (0 Muhammad J=<z4) to your wives,

As well as many other verses, only one wife is implied and the plural was used to
denote nobility. Thus, just as this substantiation is incorrect so too claiming that
the word “daughters” is singular in meaning and is only plural to denote nobility

will also be one hundred percent incorrect.

In those instances where the plural has denoted a singular meaning, it was on
account of clear and ambiguous indications as such. This is sorely lacking in
this case and such indications are absent. In fact, in this particular case it is

contradicted by authentic ahadith, History, as well the study of genealogy.

One Principle

A principle to remember is:
Bl VL i1 e ek el 151

Deriving laws from the actual text takes precedence over deriving laws

from the interpretation of the text.!

Accordingly, Rastlullah 454> having many daughters and that they were

1 Fath al-Bari vol. 9 pg. 229
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more than one has been proven by the text of the Qur’an, regarding which no
alternate interpretation or substantiation is permitted. Whatever proofs will be
cited henceforth, whether they are authentic ahadith, biographies, genealogy or

history, they all serve to support what is stated clearly in the Qur’an.

We now begin with the book in accordance to the sequence mentioned, first
with the biography of Sayyidah Khadijah @i then the four daughters of
Rastlullah #5248 and finally concluding with a discussion on commonly raised

misconceptions and the reply thereto.
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Umm al-Mu’minin Sayyidah Khadijah

Sayyidah Khadijah bint Khuwaylid bin Asad ¢ belonged to the well-known
tribe of Banii Asad. She was an honourable and respected woman, known to be
one of the wealthiest women of that era. Due to the nobility of her tribe and
refined conduct, she was highly respected admired. She is regarded to be amongst

the most blessed and pious women of history.

Previous Husbands

Prior to having the good fortune of coming into the wedlock of Rastilullah .z,
Sayyidah Khadijah @& had been married twice previously. A brief synopsis of

these marriages is as follows:

Abu Halah Hind ibn Nabash ibn Zurarah: Sayyidah Khadijah ¢éis was
married to Abii Halah and from this union two children were born; a son -
Hind ibn Ab1 Halah and a daughter - Halah bint Abi Halah.

‘Atiq ibn ‘A’id al-Makhzumi: Sayyidah Khadijah &5 also married ‘Atiq

ibn ‘A’id and from this union one daughter was born: Hind bint ‘Atiq.

These were the children of Sayyidah Khadijah i who were born before her
marriage to Rastilullah #.&4(z, and this fact has been attested to by both the Ahl
al-Sunnah wa l-Jama‘ah and Shi'ah. There is however one difference of opinion
amongst the historians and that is whether Sayyidah Khadijah @&l married
Abu Halah first or ‘Atiq. Whatever the case may be, the children born from these
two unions have been mentioned in accordance with the well-known narrations.

Other narrations have also been mentioned in some books:

1. Al-Haythami: Majma’ al-Zawa'id vol. 9 pg. 219
2. Abu Ja'far al-Baghdadr: Kitab al-Muhabbar pg. 78, 79
3. Ibn Sa‘d: Tabagat vol. 8 pg. 8

4. Al-Baladhurt: Ansab al-Ashraf vol. 1 pg. 406
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5. Al-Bayhadqt: al-Sunan al-Kubra vol. 7 pg. 71

Shiibooks

Note:- I think it only appropriate to mention for the research scholars that there
is a difference of opinion regarding the name of Sayyidah Khadijah’s previous
husband whether it is ‘A’id (with a ‘s’) or ‘A’idh (with a ‘). If you seek a satisfactory
verdict on this difference then refer to Sharh Mawahib al-Laduniyyah of Muhammad

al-Zurgani. The honourable Shaykh has recorded excellent research in this regard.

The Honour of Being a Spouse of Rastilullah is<di= and the Sublimeness

1. Ni‘mat Allah al-Jaza'irT: al-Anwar al-Nu'maniyyah vol. 1 pg 367

2. Bagqir al-Majlist: Hayat al-Qulib vol. 2 pg. 768

of Khadijah

1.

When the age of Sayyidah Khadijah ez drew close to forty, fortune
knocked her door and the chit chatter of the praises and description,
honour and truthfulness, honesty and trustworthiness of Rastlullah
kil reached her, she herself then sent a marriage proposal to
Rastlullah sz, Rastlullah Asedfe accepted her marriage proposal
and as per custom of those days the marriage was contracted with the
consent of ‘Umar ibn Asad — the paternal uncle of Khadijah gz — in lieu
of 12 tgiyah (480 silver coins). In this way Khadijah e&is was blessed with

this honour of being the consort of Rastlullah is.idfe.

Rastlullah’s blessed age at the time of nikah was 25, while according to
some 30. This was prior to the advent of nubuwwah. According to Hakim ibn
Hizam, Khadijah &5 was 15 years elder than Rastilullah A=, From this

the ‘ulama’ deduce that Khadijah eadis was approximately 40 years of age.!

1 Tabagqat Ibn Sa‘d vol. 8 pg. 9-10 - Mention of Khadijah, Tabaqat Ibn Sa‘d vol.8 pg.8 - Mention of
Khadijah, al-Isabah ma‘aha al-Ist’ab vol. 4 pg. 274 - Mention of Khadijah, Tabagqat of Ibn Sa'd vol. 8 pg.

156 - The number of wives of Rasiilullah Js&ie,
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3. At the advent of nubuwwah, the degree of unshakable assistance lent by
Khadijah @45 to Rastlullah 4544 has been recorded in much detail and
depth by the Muhaddithin, the ‘ulama’ of sirah (biography of Rasalullah
A5424() and the Muslim historians. The scholars are fully aware of those
details. In the hardships of the beginning stages of Islam, the steadfastness
and consolation of Khadijah @i has been described by the ‘ulama’ of this

subject in many different ways. The author of Zad al-Ma‘ad has written:
...L@JLA}W@\}}WQME}BN\&GJJUJ\L;h

Khadijjah @as helped Rastlullah is<esfe through the difficulties of
nubuwwah, became a firm support for him and stood together with him
through his sufferings. She supported him with her life and wealth and
displayed her well-wishing for Rastilullah is<esge at every level. 1t was
her perfect display of preference to Rastlullah i<z over herself which
served as an aid and support in the spreading and dissemination of Islam

in the most cumbersome of times.!

4, One of the virtues of Umm al-Mu’minin Khadijah ¢z&is has been mentioned
thus that Allah Ta3la through the medium of Jibril 2% instructed

“

Rastlullah isaedie: “Convey my salam to Khadijah @485 and that of Jibril

and give her the glad tidings of a fantastic palace in Jannah.”

The conveying of the salam of Allah Taala and Jibril ¥2& through the
medium of the angels and the giving of glad tidings in this very world of
a fabulous palace in Jannah is an accolade of great honour and virtue in

her favour.

5. Anas ibn Malik #&ks reports that Rastlullah Zs<edie has announced:
“Khadijah €& has been given the glad tidings of such a palace in Jannah

wheretherewillbeneither hustle andbustle norwill fatigue overcome one.”?

1 Zad al-Ma'ad by Ibn Qayyim vol. 1 pg. 26 - The chapter regarding the wives of Rastlullah Fs.&ie,

2 Bukhari vol. 2 pg. 787 Kitab al-Nikah - The chapter regarding the self-honour of women and their

anger. Mishkat pg.573 - The chapter concerning the accolades of the wives of Rastlullah ez,
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6. Another great virtue of Khadijah @iz has been mentioned in Zad al-Ma'ad.
Rastlullah 4s:&4z did not marry a second wife in the lifetime of Khadijah

Gedls until she passed away.!

This is a great proof of her sublimeness and a sign of the lofty status she

enjoined in the sight of Rastilullah. May Allah Ta‘ala be pleased with her.

7. The privilege of enjoying the honour of being the consort of Rastlullah
Jsedfle for Khadijah wedis lasted for approximately 24 years and a few
months. She passed away in Makkah three days after the demise of the
paternal uncle of Rastlullah is«&die — Abt Talib — after the month of
Ramadan. Her age at that time was close to 65 years. This occurred three

years prior to the migration to Madinah.?

8. When Umm al-Mu’minin Khadijah &5 passed away, Rastilullah iz«
was extremely grieved and sorrowful at the separation of his life partner.
Preparations for the burial of Khadijah @dis took place at a place called
Hujin. When the blessed grave was ready, Rastlullah is:&idfe himself

descended into the grave to lower Khadijah edis. Hakim ibn Hizam?® «edis

1 zad al-Ma‘ad by Ibn Qayyim vol. 1 pg. 26 - The chapter regarding the wives of Rastlullah =i,
Jami* Masanid al-Tmam al-A‘'zam vol. 1 pg. 207 - The fourth chapter regarding virtues, Zad al-Ma’ad by
Ibn Qayyim vol. 1 pg. 26 - The chapter regarding the wives of Rastlullah s.&idfe,

2 Al-Ma‘arif by Ibn Qutaybah pg.59 - The wives of Rastlullah As«&dfe. Tarikh Ibn Jarir al-Tabar vol. 13
pg.2 extracted from the book Dhayl al-Muzil by Abi Ja'far al- Tabari, Tabagat of Tbn Sa‘d vol. 8 pg. 156 -
The number of wives of Rastlullah Js-&ide.

3 His full name is Hakim ibn Hizam ibn Khuwaylid ibn Asad. He is the biological nephew of Khadijah
i.e. Khadijah is his paternal aunt. The scholars of this science have mentioned one of his specialities
that he is known as the one born in the Ka‘bah. Just as it is famous about ‘Alf #&&5 that his birth took
place in the Ka’bah, similarly Hakim ibn Hizam & was also born in the Ka'bah. He accepted Islam
at the conquest of Makkah [Kitab al- Muhabbar of Abu Ja'far al-Baghdadi pg.176 - The heading; The
counsel of Quraysh; Al-Isabah fi Tamiz al-Sahabah of Ibn Hajar pg. 348 - The heading Hakim ibn Hizam
ibn Khuwaylid; Al-Tkmal fi Asma’ al-Rijal of the author of Mishkat pg. 591 - The heading Hakim ibn

Hizam]
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was also present at that burial with Rastlullah is«&ife, Until then, the
sharT law of Salat al-Janazah had not yet been prescribed.!

9. One of the virtues mentioned in favour of Khadijah €z is that Rastlullah
dssdedie declared regarding Maryam bint ‘Tmran @dis and Khadijah bint

Khuwaylid e&is:

Maryam was the best woman from the women of her time and Khadijah

g4 is the best woman from the women of her time.?

This declaration of Rastlullah Fs44df= in praise of Khadijah &z holds high
esteem which exalts Khadijah @dis to the highest pedestal among the women
of her time. The person to narrate this is the nephew of ‘Alf viz. ‘Abd Allah ibn

Ja'far xesis,

Regarding this matter, more detail will follow after mention of Sayyidah Fatimah

The Children of Rastilullah i.£4f from Sayyidah Khadijah

The first blessed wife of Rastlullah is:<&4il= is Khadijah @i, She enjoys the
honour of being the first wife of Rastlullah 454> from the other pure wives.
Furthermore, all the children of Rasiilullah is:&dfe besides Tbrahim #edis are

born from her.?

1 Al-Ma‘arif by Ibn Qutaybah pg.59 - The wives of Rastlullah 4z, Tarikh Ibn Jarir al-Tabari vol. 13
pg.2 extracted from the book Dhayl al-Muzil by Abi Ja'far al- Tabari, Tabagat of Tbn Sa‘d vol. 8 pg. 156 -
The number of wives of Rastlullah Js-&ide.

2 Al-Musannaf ‘Abd al-Razzaq vol. 7 pg. 492, 493 - The chapter regarding the wives of Rastilullah F=s-£:e,
Bukhari vol. 1 pg. 538 - The chapter concerning the marriage of Rastlullah 4s<&4 to Khadijah wedis
and her virtue, Muslim vol. 2 pg. 284 - The chapter concerning the virtues of Khadjjah eedis, Mishkat
pg.573 - First portion of the chapter concerning the accolades of the wives of Rastilullah A<z,

3 Majma’ al-Zawd’id vol. 9 pg. 220 - The chapter concerning the virtue of Khadijah bint Khuwaylid egis.
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After mentioning some of the virtues and accolades of Khadijah ¢zdis, mention of

the illustrious children who were born from Khadijah ¢&ks will ensue.

The Children of Rasiilullah iz4di= According to the Muhaddithin

The Muhaddithin have elaborated upon the discussion of the blessed children
of Rastlullah Zsdfe under numerous headings. The famous Muhaddith al-

5o~

Haythami &2 has written regarding this discussion in the following manner:

The first son of Rastlullah i<k to be born from the blessed womb of
Khadijah s was Qasim a5, He was the eldest. Thereafter, his daughter
Zaynab s was born. Then ‘Abd Allah w5 was born. He is also called
Tayyib and Tahir. He was born after nubuwwah and passed away in
infancy. Then his daughter Umm Kulthiim was was born. Then Fatimah
@ds was born. Thereafter, Ruqayyah i was born. In this sequence were
the children born. (According to some, this is the sequence.) Then, the first
son Qasim &5 passed away in Makkah. Thereafter ‘Abd Allah passed away.

(Tabrani has recorded this with reliable narrators.)*

An Apology

At this juncture, an apology is extended to the honoured readers i.e. numerous
Muhaddithin have mentioned Rastlullah’s Az blessed children including the
four daughters in their respective writings. Here, we have sufficed on recording
the reference of ‘Allamah al-Haythami &5, whereas, in the Sihdh Sittah (the six
famous compilations of hadith) and other books, their respective mention has

been recorded at several places.

The Children of Rastilullah is&ige According to the Historians

Ibn Hisham has mentioned the discussion of the children from Khadijah @i in

Sirah Nabawiyyah under a separate heading in the following words:

1 Majma’ al-Zawd'id of al-Haythami vol. 9 pg. 217 - The chapter regarding the children of Rastlullah

&
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All the children of Nabi is-&ii- besides Ibrahim were born from Khadijah
w5, Qasim a5 (through his name, the agnomen of Rastilullah &s.esg- Abt
al-Qasim began), Tayyib and Tahir s, then Zaynab wass, Ruqayyah, Umm

Kulthlim a5 and Fatimah ceass were born.!

In the above mentioned narration, there is a slight difference. Nevertheless,
there is consensus upon the fact that Nabt's isedfle four daughters were born
from the blessed womb of Khadijah @dis and these are the biological children
of Rastilulldh A&z, not from another husband, that they be referred to with
words like foster or adopted.

Ibn Qayyim &5 is one of the most renowned historians. He compiled the sirah
in a fight sequence. One separate chapter has been dedicated to the mention of
the blessed offspring of Rastilullah s> wherein it is recorded that the very
first son Qasim & was born from the blessed womb of Khadijah wzédis. By his
name, the agnomen of Rastlullah As.&4= Abu al-Qasim «iis became famous. He
passed away in infancy. Some have recorded that he lived to such an age that he
was able to sit on a conveyance. Thereafter, Zaynab @&l was born. Some ‘ulama’
are of the view that she was elder than Qasim . Then Ruqayyah @&, Umm

Kulthlim G4k and Fatimah cedis were born.

zoq.b-wr.g.ls;f}{}h)

All the above-mentioned blessed children were from Khadijah wzdks. Besides
Khadijah @&, Rastlullah 45«24 had no children from the other pure wives.
Thereafter in Madinah, Ibrahim was born from one of the slave girls of Rastilullah
Asdfle by the name of Mariyyah Qibtiyyah, who was sent as a gift by al-
Magawqas. This happened in 8 A.H. Abt Rafi‘ &5 came to give the glad tidings

of the birth of Ibrahim #&is. Upon this, Rastilullah 4= gifted Aba Rafi® sedis

1 Sirah Nabawiyyah of Ibn Hisham vol.1 pg.190 - The hadith concerning the marriage of Rastlullah
dsedfie to Khadijah @ and his children being from Khadijah ez, Kitab al-Thigat of Tbn Hibban vol.

1 pg.46,47 - The mention of Rastlullah’s Fs«&4{ journey to Sham.
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with a slave. Ibrahim i passed away in infancy prior to being weaned. !

After quoting the texts of the Muhaddithin and the scholars of sirah, now the
writings of the genealogists will be presented. Read them carefully so that there
remains no doubt that the four daughters of Rastlulldh &4z are his own

biological offspring.

The Children of Rasiilullah izedi= According to the Genealogists

The scholars are aware of this, however for the benefit of the general masses, it
needs to be mention that whatever ancestry and family trees etc. are recorded
by the genealogists in their ancestral books are recorded from the perspective
of genealogy. The lineage is not recorded according to some sect (e.g. the views
of Shi'ah or Ahl al-Sunnah) and there is absolutely no interference of religious
favouritism in the genealogical details. Whatever is recorded in the books of
genealogy has been compiled and sequenced from the perspective of historical

facts.

After this humble explanation, we wish to relate the discussion of the offspring
of Rastlullah As.&df= who were born from Khadijah @&y from the great
genealogists. The objective of this is to make it explicitly clear to the readers that
whatever rumours people are spreading nowadays amongst the masses regarding
the children of Rastlullah #=<£4( i.e. that three daughters of Rastlullah Az
are not his biological offspring, but in fact the offspring of the previous husbands
of Khadjjah @& or that they are the nieces of Khadijah @&l are completely
false. This is in stark conflict to reality and a slander upon the offspring of

Rasilullah Zs<&diz, Injustice is being done to the biological sisters of Fatimah
@il These three daughters are the biological offspring of Rastlullah dsaafe
who were born from the blessed womb of Khadijah &gis. They are the real sisters

of Fatimah ez,

1 Zad al-Ma‘ad of Tbn Qayyim vol. 1 pg. 25, 26 - The chapter regarding the children of Rastlullah
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The readers should research this matter from the books of the great scholars of
this science and be rest assured. The research of the genealogists regarding this
matter are presented in sequence hereunder. Read carefully with full attention.
The six authentic references of the genealogists are presented. These books are

reckoned on the level of the primary sources of this science.
1. Tabagat of Ibn Sa‘d has the following:
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The first son of Rastlullah Ze&ii born in Makkah prior to nubuwwah
was Qasim . By him, the agnomen of Rasflullah il became Aba
al-Qasim. Thereafter, Zaynab s was born. Then Ruqayyah s, then
Fatimah s and then Umm Kulth@im sz, Thereafter, in the era of Islam,
Rastlullah’s son ‘Abd Allah &5 was born. He is known as Tayyib and Tahir.
The mother of all these children is Khadijah bint Khuwaylid ibn Asad wass.!

2. Al-Mus’ab al-ZubayrT (d. 236 A.H) — one of the early genealogists — has
recorded the offspring of Rastlullah is.&4{e from Khadijah @&l in the

following way:
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Regarding Khadijah wais bint Khuwaylid. She gave birth for Rastlullah
Jesude to Qasim w4k, who was known as Tahir, Tayyib #dss — who was born
after Nubuwwah and passed away in infancy and whose name was ‘Abd

Allah — Fatimah «as, Zaynab edis, Umm KulthGim eais and Rugayyah wass.?

1 Tabagat of Ibn Sa'd vol. 1 pg. 85 - portion one under mention of the children of Rastlullah Az
and their names, Tabagat of Ibn Sa‘'d vol. 8 pg. 156 - under mention of the number of wives of
Rasalullah Js.eage

2 Nasab Quraysh of Al-Mus‘ab al-Zubayr1 pg. 231 under the children of Asad ibn ‘Abd al-Uzza.
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3. Abu Jafar al-Baghdadi (d. 245 AH) is a famous genealogist. He has
written regarding the discussion of the offspring of Rastlulldh Asafe
in his famous book, al-Muhabbar, in the following words. He writes in the

biography of Khadijah zdis:
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Khadijah was gave birth! to Qasim &, Zaynab s, Umm Kulthlim cegss,
Fatimah e, and ‘Abd Allah =& — who is known as Tayyib. At the time
of marriage, Rastlullah Zs-£4f- was 25 years of age and Khadijah «as was

40 years of age.?

4, A famous renowned scholar of this field Ibn Qutaybah al-Dinwart (d. 276

AH) writes in his book, al-Ma arif, concerning the offspring of Rastlullah:
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The children of Rastlullah iseste from Khadijah e are Qasim wass
(through which his agnomen became Abi al-Qasim ), Tahir and Tayyib
g, Fatimah e, Zaynab eas, Ruqayyah @as and Umm Kulthtim eeas,

Ibrahim & was born from Mariyyah Qibtiyyah wass.®

1 Abu Ja'far al-Baghdadr has at this juncture - under the lives of the wives of Rastlullah s -
mentioned the children of Rastlullah #s:£5{= (born from Khadijah &) but he did no mention the
name of Rugayyah in the list of daughters. Only this amount of explanation is needed to clear any
misgiving; the scribe from the original work has made a typing error. The proof of this is that the
author of the Kitab al-Muhabbar has written further where mention has been made of those women

@

who pledged allegiance to Rastlullah Js<ife: “The daughters of Rastlullah Fs«&dfe: Zaynab, Umm
Kulthim, Fatima and Ruqayyah and Safiyyah ‘Abd al-Muttalib.” He mentioned the names of all four
daughters including Ruqayyah. (Kitab al-Muhabbar pg.406).

2 Kitab al-Muhabbar pg. 79 under the wives of Rastilullah iz of Abii Ja'far Muhammad ibn Habib
al-Baghdadi.

3 Al-Ma‘arif pg. 61
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5. The prominent genealogists of the third century Ahmad ibn Yahya al-
Baladhuri (d. 277 A.H) has dedicated a special chapter in volume two of his
book Ansab al-Ashraf, entitled: The wives and children of Rasiilullah Asife,

He mentioned Khadijah bint Khuwaylid ibn Asad @i first coupled with

her children in numerical order:
. The son of Rastilullah, Qasim iz was born from Khadijah gzdis,

1. Then, the daughter of Rasiilullah A& Zaynab wdls was born.
She was the eldest daughter of Rastlullah. She was married to Aba
al-‘As ibn RabT" 4245 who was her maternal cousin i.e. the son of
Halah ibn Khuwaylid ibn Asad.

III. Then Ruqayyah wdls the daughter of Rastlullah ke from
Khadijah @8ks was born.

IV. Then Umm Kulthiim G&&s the daughter of Rastilullah A%« from
Khadijah €8s was born.

V. Then Fatimah @l was born from Khadijah @zdis,
Baladhuri here has given the detailed biography of each.!

6. Tbn Hazam al-Andaliisi (d. 456 A.H) has dedicated a separate chapter to the
blessed lineage of Rastilullah i%:&4 in his book Jamharah Ansab al-‘Arab
titled: This is the lineage of ‘Abd Allah ibn ‘Abd al-Muttalib ibn Hashim ibn
‘Abd Manaf. Under this title, he has discussed this issue in the following
words:
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Rastlullah fzaie had four daughters; Zaynab wass the eldest followed

1 Kitab Ansab al-Ashraf vol.1 pg.397, 398, 401, 402 - The wives and children of Rastlullah Js-£ife.
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by Ruqayyah @&, then Fatimah &= and then Umm Kulthiim wais

mother of all of his children besides Ibrahim s was Khadijah ez — the

mother of the believers — bint Khuwaylid ibn Asad ibn ‘Abd al-Uzza ibn

Qusayy.'

The readers have read the discussion regarding the daughters of Rastlullah
iz in the light of the research of the genealogists. All of the genealogists
have attributed the four daughters of Rastlullah F=<&ife to Khadijjah eedis.
From here it becomes clearly evident that the propaganda of them being foster
or adopted children is baseless. These are the biological daughters of Rastlullah
dsudedfe and Khadijah edis.

Adequate clear texts of the Muhaddithin, historians and genealogists have come

before you proving that Rastlullah #5244 had four biological daughters.

Hereafter, now at the service of the readers, the writings of the leaders of the
Shi‘ah, their illustrious Mujtahidin and senior scholars will be produced so that
the authenticity of this discussion becomes apparent in front of the readers from
both sides.

And my capability comes only from Allah!

The Children of Rastilullah izdie According to the ShiT Scholars

The majority of ShiT scholars and their famous Mujtahidin and historians have
concurred with the scholars of Ahl al-Sunnah with regards to the daughters of
Rastlullah 4544z born from Khadijah @dis and have stated that all the children
besides Ibrahim #&is are born from Khadijah wadis. If there is any difference, it
is regarding the sequence of birth of the blessed children. Therefore, we wish
to include the texts of the ShiT scholars only as much as is needed. Whether it
be their ‘infallible’ leaders, or early scholars or historians; we desire to quote

their texts thereby solidifying this discussion. In this manner, the readers will be

1 Jamharah Ansab al-‘Arab pg.16 - The heading: This is the lineage of ‘Abd Allah ibn ‘Abd al-Muttalib.
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fully assured regarding this discussion that the scholars of both groups testify to
the truthfulness of the fact that the four daughters of Rastilulldh is.&ie were
born from Khadijah @i, And so that there remains not the slightest doubt
regarding this discussion. Nowadays, some Shi‘ah are writing that Fatimah i
was the only daughter of Rastilullah i5<&e born from Khadijah wzdis whereas
the other three viz. Zaynab @iz, Umm Kulthiim @iz and Ruqayyah e were
the children of Khadijah w&is from previous spouses or that they are the nieces
of Khadijah @&, This is a blatant lie which is in stark contrast to the accepted
view of the consensus of Muslims and in direct conflict to the statements of their
‘infallible” scholars. It is tantamount to causing divergences and confusion in the
Muslim ummah through this matter which is totally against a unified din. And the
worst thing is that it is a grave slander against the blessed offspring of Rastlullah

Josuedfie. A grave oppression is being done to the blessed family of Rasalullah

Asedfle and his household is being dishonoured, Allah forbid!

May Allah Taala grant each and every Muslim the ability to have correct
conviction and belief regarding this pure family which will be beneficial in the
hereafter and may He save us from wrong belief which will be a cause of great

loss in the hereafter.

1. Firstly, this discussion will be taken from the ShiT book Usal al-Kafi. Usul
al-Kafi is the highest ranking of their four principles which also has the
affirmation of their ‘absent Imam’ and the authentication of all the ShiT
scholars and Mujtahidin who accept its narrations and contents. The
author of the book Muhammad ibn Ya‘qub al-Kulaynt al-Razi has written
in the section titled Kitab al-Hujjah of this book in the chapter concerning
the birth of Rastlullah Asediz:
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He married Khadijah was when he was 25 years old. Prior to nubuwwabh,

Qasim, Ruqayyah, Zaynab and Umm Kulth@im 28 were born to him from
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Khadijah was. After nubuwwah, Tayyib, Tahir and Fatimah #zg: were born

to him. May peace be upon them all.!

This authentic narration of Usal al-Kaft has made this discussion clear in
explicit words that Rastlullah &s.&de has four daughters who were all
born from Khadijah ¢4 i.e. they are not born from the previous husbands

of Khadyjah ezgis.

The commentators of Usiil al-Kafi have commented and elaborated on
this narration in a very beautiful way. It has many commentaries in
Arabic e.g. Mirat al-‘Uqal Sharh Usil of Baqir al-MajlisT and its famous
commentary in Persian al-Saft Sharh Usal al-Kafi of Khalil al-Qazwini. All
of the commentators have accepted the above narration and commented
accordingly i.e. they did not term it to be weak and reject it but rather

accepted it.

Now if some Shi‘ah of the fourteenth century want to term this narration
as weak and reject it then they should firstly present a suitable reason for
its weakness which is accepted by the scholars of this field. Otherwise,
this will be committing treachery with their previous Mujtahidin and
leaders and this will be synonymous to making the nation opposed to

their seniors.

We will now relate the commentary of the above mentioned narration
of Usul al-Kafi from al-Safi in the words of Khalil al-Qazwini so that the
readers are rest assured that the correct meaning of this narration is what

we have reproduced. Khalil al-Qazwini elaborates:?
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1 Usul al-Kaft pg. 279 Kitab al-Hujjah - The chapter concerning the birth of Rastilullah Fs.&je.

2 Al-Saft fi Sharh Usil al-Kaff, Kitab al- Hujjah vol. 3 sec. 2 pg. 147 - The chapter concerning the birth

of Rastlullah As«ife,
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Khalil’s text has the same implication as what we have mentioned under

the original text i.e. the children of Rastlullah i< from Khadijah ceais

are as follows; prior to nubuwwah — Qasim s, Ruqayyah wass, Zaynab
and Umm Kulthiim «as were born and after nubuwwah — Tayyib s,

Tahir a5 and Fatimah @as were born.

2. Secondly, the famous Shaykh al-Sadiiq ibn Babawayh al-Qummi, one of
the authors of the four canonical works of the Shiah, has mentioned this
discussion many times in his famous book Kitab al-Khisal. He reports from
Ja'far al-sadiq @z
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Qasim, Tahir — who is ‘Abd Allah — Umm Kulthiim, Ruqayyah, Zaynab and
Fatimah »za& were born to Rastilullah -4 from Khadijah ceais. ‘Al ibn Abt
Talib w2 married Fatimah eegis, Abi al-‘As ibn RabT g who is a man from
the Bani Umayyah married Zaynab wais. ‘Uthman ibn ‘Affan «as married
Umm Kulthiim eas who passed away before consummation of the marriage.

When they proceeded to Badr, Rastlullah i<z4i wedded him to Rugayyah.!

3. Atthisjuncture, Shaykh al-Sadiiq has mentioned a statement of Rastlullah
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Allah Ta‘ala has blessed the woman who bears many children and has
excessive love for her husband and kids. May Allah have mercy on Khadijah

@i who bore for me children viz. Tahir — who is ‘Abd Allah and Mutahhar

1 Kitab al-Khisal of Shaykh al-Sadtq pg. 375 7th section
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— Qasim, Fatimah, Rugayyah, Umm KulthGim and Zaynab.!

Shaykh al-Sadiiq has clearly elaborated regarding this discussion on the
four biological daughters of Rastlullah A& in these two texts and has

refuted them being from earlier husbands.

4, Furthermore, Shaykh al-Sadiq has in al-Amali, related a sermon of
Rastlullah 4s.&4(e which he delivered to the people. Shaykh ‘Abd Allah
al-Mamagqani in the end of Tangth al-Magal has mentioned this same virtue
regarding the daughter of Nabi izs<&i{iz, Zaynab ¢dis. Mentioned therein

is:
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0 people! Should I not inform you of the best of people with regards to
having the best maternal uncle and aunt?” The people replied in the
affirmative. He A4l said, “Hasan and Husayn for indeed their maternal
uncle is Qasim ibn Rastlilldh &si= and their maternal aunt is Zaynab
bint Rasalillah #&5i-” He then made a gesture with his hand stating:
“Allah will gather us all” He then said: “O Allah! You have full knowledge
that Hasan is in Jannah, Husayn is in Jannah, their maternal grandfather
is in Jannah, their maternal grandmother is in Jannah, their father is in
Jannah, their mother is in Jannah, their paternal uncle (Ja‘far al-Tayyar)
is in Jannah, their paternal aunt (Umm Hani) is in Jannah, their maternal
uncle (Qasim) is in Jannah and their maternal aunt (Zaynab) bint Raslillah

Jsud is in Jannah.?

1 ibid
2 Al-Amali of Shaykh al-Sadiiq pg.262 Majlis 67, Tangth al-Magal by ‘Abd Allah al-Mamaqani pg.79 - The
end of third volume, the virtue of women, under Zaynab bint Rastlillah &4, Muntaha al-Magal of

Abi ‘All pg.434 - The chapter of the wives of Rastlullah As+£4{z, under Zaynab bint Rasalillah AsEife.
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The above mentioned sermon has been narrated by innumerable ShiT
scholars. We have only included a few references here. By this prophetic
words, it is established that:

» Zaynab @& is the biological daughter of Rastlullah Ak
» She is the respected aunt of Hasan and Husayn &gz,

» This is also established that Zaynab bint Rastlillah will be gathered
in the company of Rastilullah A5+&4(= on the Day of Judgement.

» She will be with her nephews; Hasan and Husayn & in Jannah.

» The glad tidings of Zaynab & being in Jannah is established

explicitly in this narration.

Note: - Presently, some ShiTauthors are claiming very boldly and brazenly

in their writings:

No virtue at all can be located in any Sunni or ShiT books regarding the
three daughters of Rastlullah i< viz. Zaynab wais, Ruqayyah @i and

Umm Kulthiim egis,

After reading these narrations, the readers will judge for themselves what
truth is found in the writings of those who reject them. Is it that their
esteemed leaders and grand Mujtahidin who are mentioning the virtues
of each of the three daughters over and over are speaking the truth or
are these amateurs saying this as an open challenge that no virtue can be
located in the books?

The intelligent and far-sighted will through this discussion find out
vividly if there is any difference between speaking the truth and blurting
out drivel — and there is definitely polarity between the two — and will be

able to distinguish between truth and falsehood.
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5. Amongst the disciples of Hasan al-‘Askarf is the famous ShiT scholar ‘Abd
Allah ibn Ja'far al-HimyarT al-Qummi. In his ‘famous’ and ‘reliable’ book

5o~

Qurb al-Asnad, he has recorded the statement of Ja'far al-Sadiq &z just as

how his father al-Baqir 4%z has narrated it. Ja'far al-Sadiq narrates from

his father Muhammad al-Baqir who states:
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Rastlullah Zs<afe had the following children from Khadijah e viz.
Qasim, Tahir — who is ‘Abd Allah — Umm Kulthiim, Ruqayyah, Zaynab
and Fatimah szais, ‘All ibn AbT Talib wais married Fatimah wais, Abl al-‘As
ibn RabT & who is a man from the Bani Umayyah married Zaynab e,
‘Uthman ibn ‘Affan &s married Umm Kulthim s who passed away
before consummation of the marriage. Then Rastlullah Zseif wedded

Rugayyah @@ to him in her place.!

This narration of the Aimmah has explained this discussion in detail that
Rasilullah 4z had four biological daughters who were all born from
the blessed womb of Khadijah @iz, Neither from any previous husband

nor the daughters of Khadijah’s 24t sister.

A ploy or crippled excuse

It is appropriate to inform the readers that since this statement of Ja‘far
al-sadiq @iz is detrimental to some ShiT folk, hence the previous ShiT
scholars would explain that this statement of the Imam is a form of

Tagiyyah (dissimulation). They had no other ploy besides this.

Now some of the cunning ShiT of the fourteenth century have opted for

this path that the narrator of this narration is weak and in order to detect

1 Qurb al-Asnad of Abu ‘Abbas ‘Abd Allah ibn Ja'far al-Humayri pg.6 - The children of Rasalullah

e:de4e - Iran print, Tehran
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the reason of weakness have presented a crude recommendation that the
narrator’s name is so and so who is an ‘Ami (Sunni). Hence, this narration

is not acceptable.

Subhan Allah! This amazing scheme has been adopted to reject the
statement of the Imam. Narrators having the same name is not something
extra-ordinary. There are scores of narrators who possess the same name.
An intelligent man sees whether the narrator who I am regarding weak, is
he the exact same one or some other person. Due to a similarity of names
we are rejecting it. This means that clarification is necessary and if this is
not carried out then this is deception. Here we have done the very same
thing that on the basis of a name, we have rejected ‘Mus‘idah’ whereas
this man is a ‘devout ShiT, who is a ‘dedicated disciple’ of Ja'far al-Sadig,

whose narrations are accepted.

Matters that need attention

» This narrator, Mus‘idah ibn Sadaqah, on account of whom this
narration is being rejected; his narrations appear copiously in this
very same book. And all those narrations are accepted. Moreover,
countless narrations of this narrator - Mus‘idah - are recorded
in books considered reliable by the Shi'ah such as al-Kafi, Kitab al-
Khisal, al-Amali of Shaykh al-Sadiiq and Man la Yahduruhu al-Fagih
etc., which are all accepted by the Shiah. If it is correct to reject
this narration under discussion because of him being an ‘Am (i.e. a
Sunni) then all the above mentioned dozens of narrations will have

to be rejected as well, whereas all of his narrations are accepted.

» Secondly, the ShiT Mujtahidin have cited this narration of Qurb
al-Asnad in their respective writings as a form of support. For
example, Bagir al-MajlisT has in Hayat al-Qulab (ch. 15 vol. 2 pg. 718)
Shaykh ‘Abba al-Qummi has in Muntahd al-A'mal (ch. 8 vol. 1 pg.
108) and Shaykh ‘Abd Allah al-Mamagant has in the end of Tangih
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al-Magal under the chapter Umm Kulthiim bint Rasalillah Aside
with reference to Qurb al-Asnad authored by al-Himyari, When the
above mentioned ShiT scholars have mentioned this narration to
lend support, and not in order to reject it, then this is another proof
of the authenticity of this narration and a sign of its acceptance.
Otherwise, their senior scholars would have rejected this narration

on the grounds of it being weak.

» Thirdly, this narration conforming to other narrations in this
discussion according to the ShiT scholars and ShiT Mujtahidin is a
clear proof of its authenticity. If for arguments sake there is some
weakness in this narration due to the isnad (chain of narrators),
then since this narration conforms to other narrations, it is
accepted. And there is no logical reason to reject it. Now those who
wish to reject it by tactic of a weak narrator are trying to reject
their senior Mujtahidin and deeming the works of the philosophers

of the ShiTreligion as false.

The Shiah should now themselves judge whether their early senior
scholars were truthful or these contemporary amateurs? Their senior
scholar authors who dealt favourably with this narration was this correct

or just a ploy?

An early famous ShiT historian al-Ya'qubi (who passed away in the third
century) has written about Rastlullah’s 45«4 children who were born

from Khadijah €& in Tarikh al-Ya'qubt in the following words:
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Rastlullah &s.si= married Khadijah bint Khuwaylid s when he was 25

years of age. It is said that he married her at the age of 30. Qasim, Ruqayyah,
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Zaynab and Umm Kulthiim 28 were born to him before nubuwwah while
after nubuwwah ‘Abd Allah g — who is called Tayyib and al-Tzhir since

he was born in the period of Islam — and Fatimah .

6. A famous historian ShiT historian of the third century —considered reliable
by the Shi'ah —has recorded the discussion of the blessed children in very
clear words, differentiating between pre and post nubuwwah in a very explicit
way. All the daughters being mothered by Khadijah @& is an accepted fact
which is being announced by both the Shiah and Ahl al-Sunnah.

To deem the three daughters as children of previous husbands is
tantamount to falsifying the entire history of Islam which is not befitting

for any intelligent Muslim.

7. After the ShiT historian, Ya‘'quibi, now the text of another famous ShiT
historian, MasGdi, regarding these noble children will be quoted. He has

written in his famous book, Murij al-Dhahab:
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All the children of Rastilulldh &5 save Ibrahim & are from Khadijah
@@=, Qasim was born with whose name Rastlullah’s il agnomen
became Abu al-Qasim. He was the eldest child. Rugayyah and Umm
Kulthtim were then born, who were married to ‘Utbah and ‘Utaybah — the
sons of his uncle Abl Lahab (which was done according to a custom prior
to the advent of Islam). They divorced them prior to consummation of the
marriage. Thereafter ‘Uthman ibn ‘Affan married them one after the other.

And Zaynab was born who was married to Aba al-‘As ibn RabT'.2

1 Tarikh al-Ya'qubi of Ahmad ibn Abi Ya'qub ibn Ja'far ibn Wadih al-Katib al-‘Abbast known as al-
Ya'quibi vol. 2 pg. 20 - The chapter of the marriage to Khadijah bint Khuwaylid.

2 Muriij al-Dhahab vol. 2 pg. 298 - The chapter concerning matters and events from the birth to the

demise of Rasiilullah A&t
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MasGdi has mentioned Fatimah @i in detail together with these three
daughters. By the text of Mas‘Gd], it is established without an iota of doubt
that the four daughters born from the blessed womb of Khadijah ez are
the noble offspring of Rastlullah k.

The famous ShiT historians (Ya‘qibi, MasGdi, etc.) have reproduced the
discussion of the four daughters in a wonderful manner leaving no scope
for rejection or objection. After reading all of these details, if they are
not regarded as the offspring of Rastlullah 5:&4i= and them being from
the previous husbands of Khadijah @4k is echoed, then this is not just
obstinacy but in fact a display of hostility to Islamic history and a motive
to disprove it. An intelligent person does not reject his history, but rather

protects historic narrations.

8. The book Nahj al-Baldghah is considered to be a famous and authentic
compilation of the speech of ‘Ali s by the ShiTbrotherhood. And in the

sight of their scholars it is very authentic. Therein, at one place, ‘Alf zeéis

addresses ‘Uthman ibn ‘Affan s saying:
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0 ‘Uthman! You enjoy closer relation to Rastlulldh i<z than Aba Bakr
and ‘Umar and you have the honour of being the son-in-law of Rastlullah
iz which was not attained by Abl Bakr and ‘Umar (i.e. the two

daughters of Rastlullah s« were married to you one after the other).!

By this statement of ‘Alf 245 (recorded in Nahj al-Balaghah) it is clearly
established that ‘AlT#2dis considers ‘Uthman &85 to enjoy closer proximity

to Rastlullah #5424 in relation to Abl Bakr %245 and ‘Umar 28z, and he

1 a) Nahj al-Balaghah vol. 1 pg. 303 - The chapter concerning the speech of ‘Ali &5 when the people
gathered by him and began complaining about ‘Uthman &4

b) Tarjamah wa Sharh Nahj al-Balaghah vol. 3 pg. 516-519
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verifies ‘Uthman s being the son-in-law of Rastlullah is&dfe which
is well-known i.e. the two daughters of Rastlullah =& were married
to ‘Uthman s one after the other. The discussion on the daughters of
Rastlullah A4 has been completely verified by this statement. After
finding these clear-cut attestations, rejection of the biological daughters
of Rastlullah Fs<edfie is pure falsehood and refutation of the above

statement of ‘AlT &edks,

It is appropriate to inform the readers that the commentators of Nahj al-
Balaghah (viz. Ibn AbT al-Hadid, Ibn Mitham al-Bahrani and the author of
Durrah Najafiyyah, etc.) under the commentary of the above text of Nahj al-
Balaghah have recorded the daughters of Rastilullah s« viz. (Rugayyah
and Umm Kulthiim &:£55) as being in the marriage of ‘Uthman dis
one after the other. All of these commentators accept all the biological
daughters of Rastlulldh 4=« being from Khadijah @&l and not from
previous husbands. In other words, ‘Uthman %4 is the true son-in-law
of Rastilullah Az&idfe and not a son-in-law in relation to foster/step-

daughters.

. A famous ShiT scholar of the fourth century Shaykh al-Mufid has stated
in his book al-Irshad under the accolades of ‘Alf #&iz that when the kuffar
forced Rasulullah A4 to emigrate, Rastulullah 5.4 found no one in
his family and people more trustworthy than ‘Alf 28 who would return

the trusts of the people to them without any deduction whatsoever.
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Thus, Rastlullah fssie chose ‘All #ai to return all trusts and to settle
all debts. Moreover, Rastlullah Z&ai- emigrated and selected ‘All =& to

bring his daughters and the rest of his family to him.
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Shaykh al-Mufid says, that to fulfil all those responsibilities:
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‘All prepared himself for this responsibility, returned the trusts to their
respective owners, fulfilled the rights of the rightful, protected the
daughters and family of Rastlullah s and emigrated on foot with
them. He guarded them from the enemy, defended them from opposition
and escorted them to the presence of Rasiilullah i<zsi in Madinah under

maximum security.'

It becomes apparent from the text of Shaykh al-Mufid that Rasalullah
dsdedfe had more than one daughter who emigrated to Madinah
Munawwarah in the security of ‘All #&ks, Sayyidah Fatimah wedis was

one of the women who emigrated and the emigration of all these sisters

happened at once.

10. A renowned ShiT scholar, ‘Alf ibn Tsa al-Arbili wrote a book in the seventh
century titled Kashf al-Ghummah fi Ma'rifat al-Aimmah. He dedicated a
chapter to the virtues of Khadijah & in the second volume of this book.

He writes in the end of that chapter:
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A Sh1T translator has translated it into Persian in the following words:
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1 a) Al-Irshad pg. 23 - The chapter concerning the speciality of ‘Al
b) Al-Irshad pg. 23 - The section concerning Rastlullah 45450 being the trust keeper of the Quraysh

2 Kashf al-Ghummah fi Ma'rifat al-A'immah vol. 2 pg. 80 with translation of al-Mandgib (Persian) - The

chapter of the final virtues of Khadjjah cedis
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11.

Khadijah s was the first wife whom Rastlullah is<esi- married. All of his
children (sons and daughters) were born from her except Ibrahim who was

born from Mariyyah Qibtiyyah. (Translated by ‘Alf ibn Husayn Zawwari)

The writer of this book ‘Alf ibn Tsa al-Arbili and translator ‘Alf ibn Husayn
Zawwarl - both senior ShiT scholars - have agreed to all the daughters
of Rastilullah is<&ifie being from Khadijah @&k and have not noted any

difference of opinion in this matter.

The above author is a renowned ShiT scholar and mujtahid of the seventh
century and the above commentator and translator is a distinguished

scholar of the ninth century.

The readers should consider how all the ShiTscholars of all the eras relate
the discussion on the daughters of Rastlulldh &4z and in what form
are the contemporary writers presenting it, and accept that which appears
to be the truth. In other words, the contemporary writers have made it a
practice to refute their senior mujtahidin and have opted to disprove their
elders. Now, only the considerate and understanding of the ShiT sect will

be able to judge as to who is truthful and who is false.

Another renowned and distinguished scholar and mujtahid of the Shit
sect Baqir al-MajlisT al-Isfahani (a renowned mujtahid of the 11th century)
writes in chapter 52 of his book Hayat al-Qulib:
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The first son of Rastilullah Jz<esie born from Khadijah was ‘Abd Allah who

was titled Tayyib and Tahir. Thereafter Qasim was born. Some ‘ulama’
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say that Qasim was elder than ‘Abd Allah. Four daughters were born, viz.

Zaynab, Ruqayyah, Umm Kulthiim and Fatimah &zas.!

Bagqir al-Majlist has spoken highly about the four daughters of Rastlullah
Jodedfle at several places in his book. The readers should peruse yet

another text:

pb g ol g pld amad 5l st Jgite Jogmy Wpias 4 1y 51 S sl 05,8 culyy Wy piae s gl o0l

nebld g i3 g md) 5 pgtlS pl g g Al s sl

5 sl 9 5l a9 4558 5l 5 may o elall ol |y iy 35 P 9 95 P |y mebld utagell sl pias
2y a0 Koo gz e M Joly ol S 390 53] Wil S U1 e 9 3900 e | podlS pl plis op plese

3905 7295 9L |y mady Jgmoy opia>

Ibn Babawayh al-Qummi relates with an authentic chain from Imam Ja‘far
Sadiq that these children of Rastilullah &s«&4f were born from Khadijah:
Qasim, Tahir whose name was ‘Abd Allah, Umm Kulthiim, Rugayyah,
Zaynab and Fatimah. ‘Alf married Fatimah and Aba al-‘As — who was from
the Bani Umayyah — married Zaynab. ‘Uthman ibn ‘Affan married Umm
Kulthtim. Before she could go to his house, she reached the mercy of Allah
(i.e. she passed away). Thereafter, when Rastlullah i.&a% went to Badr, he

married Ruqayyah to ‘Uthman.?

Just as Bagir al-MajlisT has at other places clarified this matter, similarly,
he has clarified the narrations of the above two scholars as well i.e. the
four daughters of Rastlullah iz« are biological, born from Khadijah
Gdls; neither from a previous husband of Khadijah @il nor the nieces
of Khadijah @i,

The readers should pay attention to the fact that Bagir al-MajlisT has

1 Hayat al-Qulub vol. 2 pg. 728 ch. 52 - The chapter concerning the number of daughters of Rastilullah

2 Hayat al-Quliib vol. 2 pg. 718 ch. 51 - The chapter concerning the biographies of the children of

Rasalullah Js-eage
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sternly rebutted both views (the daughters being the children of previous
husbands and being nieces). He thus writes in the same chapter 51 of Hayat

al-Qulab: “Authentic narrations reject both these claims.™

12. A prominent ShiT Muhaddith of the 11th century Sayyid Ni‘mat Allah al-

Jaza'irT states in volume 1 of his recognised book al-Anwar al-Nu ‘maniyyah:
Lkl sptlSel 5435 5 o) oly mol 5 0Lyl al s L)

Khadijah bore two sons and four daughters of Rastlullah issfe viz.

Zaynab, Ruqayyah, Umm Kulthtim and Fatimah.?

A prominent ShiT scholar Ni‘mat Allah al-Jaza'irT has lent support to
this discussion i.e. these four are the biological daughters of Rastlullah
Jsedfe born from none other than Khadijah ¢&is; not the children of the

previous husbands of Khadijah cedis.

13. An eminent author of the Shi‘ah, ‘Abd Allah al-Mamaganti, in his famous
work Tangih al-Magqal ft Ahwal al-Rijal has titled a separate section at the end
of the third volume as al-Nisa’. Therein under mention of Umm Kulthtm
bint Rastlillah €& he has written the following, Muntaha al-Magal of Ab
‘AlT has the same quote:
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When Rastlullah &5t married Khadijah, her age was forty years and
six months and Rasalullah is&si- was twenty one years old. She bore

four daughters of his, all of them lived till the era of Islam and migrated

1 Hayat al-Qulab vol. 2 pg. 719 ch. 51 - The chapter concerning the biographies of the children of
Rastlullah Js.eage

2 Al-Anwar al-Nu‘maniyyah vol. 1 pg. 367
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to Madinah. Their illustrious names are Zaynab, Fatimah, Rugayyah and

Umm Kulthiim.!

‘Abd Allah al-Mamagqant has at this juncture included relative biographies
under the name of each daughter. And for the information of the scholars
and researchers; Shaykh al-Mamagant has at all of those junctures strongly

rejected the daughters being step-daughters.

Furthermore, Abt ‘AlT under this section (i.e. the biography of Khadijah
Gy and Zaynab @@is) of Muntaha al-Magal has mentioned these in a
proficient manner which efficiently refutes the ideologies of modern day

ShiTeulogy writers.

14. One renowned scholar of the later ShiT scholars Muhammad Hashim ibn
Muhammad ‘Alf al-Khurasani (d. 1352 A.H) who is called the ‘pillar of Islam
and the Muslims’ in (ch. 1 sec. 5) his famous history book — considered
authentic by the Shi'ah — Muntakhab al-Tawarikh has discussed in detail the

illustrious children of Rastilullah 4s«&4{e. Therein he writes:
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Khadijah bore three sons and four daughters of Rastlullah iz viz.
Qasim, Zaynab, Rugayyah, Umm Kulthtim prior to nubuwwah and Tayyib,

Tahir and Fatimah al-Zahra’ after nubuwwah.?

Mention is made, to make the readers aware, that just as the senior Shi'T

scholars, Muhammad Hashim al-Khurasani — a renowned ShiT scholar of

1 a) Tangih al-Magqal vol. 3 pg. 73 - The section of women, chapter al-Hamzah; Umm KulthGim bint
Rasilillah Fs.ade
b) Muntaha al-Magqal pg. 434 - chapter his wives; Khadijah bint Khuwaylid ¢
2 Muntakhab al-Tawarikh vol. 1 pg. 23 ch. 1 sec. 5 - The chapter concerning the offspring of Rastlullah

It
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that era — at this point of Muntakhab al-Tawarikh has also mentioned a
detailed biography of each of the four daughters of Rastlullah iss&ife
wherein he has spoken about their husbands including details on the
different years of demise of the four daughters. Whichever scholar has
perused this point of this book will be fully aware of the details. This
section five alone is a sufficient answer to the ‘one daughter’ propaganda
on condition that the fervour to belie their seniors is not overwhelming
their disposition and that they have not made their objective rejection of

their elders.

Shaykh ‘Abbas al-Qummi is one of the Shi'TMujtahidin of the 14th century.
In his book Muntahd al-Amal (vol. 1 ch. 8) he discusses the offspring of

Rastlullah Js:&4= in the following words:
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Sadiq szt reports that the children of Rastlullah is<si- born from
Khadijah are T3hir, Qasim, Fatimah, Umm Kulth@im, Rugayyah and Zaynab.
Fatimah was married to ‘Alf; Zaynab was married to Abl al-‘As ibn RabT'
from the Banii Umayyah and Umm Kulthiim was married to ‘Uthman ibn

‘Affan. When she passed away, Ruqayyah was then married to him.!

Shaykh ‘Abbas al-Qummi has written here about the four daughters of
RasTlullah Jsdfe in different ways. By these details, the readers are
fully satisfied that the biological daughters of Rastlullah s&die from
Khadijah &5 are four. There is no doubt in this! And the propaganda of
them being foster or step-daughters is absolute drivel even according to

the Shr'ah and is rejection and denial of the seniors of the ShiT creed.

1 Muntaha al-Amal vol. 1 pg. 108 sec. 8 - The chapter concerning the biographies of the offspring of

Rasalullah Js-eage
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Summary

The readers have read the texts of approximately 14/15 geologists besides the
honoured Aimmah, great mujtahids and the historians. These references are
merely a sample. To present all the views of the Shi'ah on this discussion was a
lengthy task. But to ascertain the truthfulness of this discussion, this amount is

sufficient.

It is quite apparent that these are not scholars of one era. In fact, these are the
quotations of the senior Shi‘ah of every era from the ‘infallible’ Aimmah and early
scholars to the 14th century hijri. All have stated that the four pure daughters are
biological in a very explicit manner, rather than them being foster. Now, no just
and intelligent person will have the slightest doubt regarding them being the
biological offspring of Rastlullah ds«afe,

For the benefit of the unprejudiced readers, a fair amount of reliable material
from the Shi books has been reproduced to determine the truthfulness and
veracity of this discussion. Consensus of every era is found in these references

which no sane person will reject.

Think for yourselves; were their Aimmah truthful or the modern day eulogy
writers? Were their great mujtahidin truthful or the modern day orators? Were
their senior scholars of the creed speaking the truth or these mourners of the
lowest category? Similarly, the high calibre historians and geologists of the Shi'ah

religion are correct or these ShiT zealots?

Keep this saying in front of you “If you cannot differentiate between statuses, this
is apostasy,” and in accordance to justice and truth, decide for yourself. There is

no need for any explanation.

Note:-

The majority of ShiT authors have included the statements of their Aimmah

regarding the four daughters. Consensus of every era is found therein, which we
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have quoted sufficiently and we have presented nearly all of their texts so that

the scholars are at ease with regards to references.

Nevertheless, there are some people like the author of al-Istighathah fi Bid' al-
Thalathah, Aba al-Qasim ‘Al ibn Ahmad al-‘AlawT al-KafT etc. who have opposed
their honourable A'immah, great mujtahidin and renowned scholars and have
devised an odd obscure view that the only biological daughter of Rastlullzh
Asdedfle is Sayyidah Fatimah al-Zahra’ @iz, The other three daughters are
adopted, step-children or the nieces of Khadijah wzdis.

To rebut these type of odd views, we have produced sufficient material from
reliable ShiTbooks and have presented the consensus of the different eras which
is the accurate answer. Go back and be satisfied. References are reproduced

correctly.

Now, we will produce answers to this odd view from the senior ShiT scholars and
their reliable books to ascertain what the great thinkers of the ShiT creed have

said regarding such drivel.

Shaykh ‘Abd Allah al-Mamagant has at the end of Tangth al-Magqal written a
detailed answer to Aba al-Qasim al-‘Alawt. Kindly read through it carefully:
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We have quoted the exact text of al-Mamagant for the benefit of the ‘ulama’. The

meaning of the above text is as follows:

Sayyid AbT al-Qasim al-‘AlawT al-Kaff has brought a lengthy discussion
in his book al-Istighathah fi Bid7 al-Thalathah. He adamantly claims that
Zaynab — the wife of Abl al-‘As ibn Rabi’ — and Ruqayyah — the wife of
‘Uthman — are not the biological daughters of Rastlulldh issi= but are
in fact his foster children. The gist of the proof furnished by Abi al-Qasim

for his claim is:

It is impossible for Rastlullah i<z to be on the din of jahiliyyah
(ignorance) prior to nubuwwah. In fact, in the era of jahiliyyah
Rastlullah sl was on such a path opposed to the din of
jahiliyyah which was pleasing to Allah Ta‘ala. In that period, for
Rastlullah Zz<a= to give his daughter in the marriage of a kafir
without any pressing need is impossible since Rastilullah izt was

opposed to their din and well aware of their treachery and atheism.

Thereafter, Abil al-Qdsim began producing such evidences which prove
that those two girls were the daughters of the sister of Khadijah whose
names were Zaynab and Ruqayyah and who were married to Abi al-‘As ibn
Rabt and ‘Uthman. This is the gist of his explanation. Due to the length of

his research, we have opted not to fully reproduce it.

Although Aba al-Qasim tried his utmost best, but he was unable to furnish
reliable proofs free from stretching things. His proof is just like a spider’s

web, because:

1 Tangih al-Magqal ft ‘Tlm al-Rijal vol. 3 pg. 79 - chapter 7, 8, 9 - Section of women; Zaynab bint Rastlillah

Josfedfe
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Firstly, he presents his ijtihad in direct conflict to the clear statements of

Rastlullah iz and our honoured A'immah.

Secondly, we accept that in the era of jahiliyyah, Rasiilullah Az« did
not follow the din of jahiliyyah, but rather followed the din loved by Allah.
And he would not give any new command; but complied fully with the
command which was revealed. He would not fabricate any new law. In
that time, commandments were being revealed slowly after intervals. At
the time of the marriage of Zaynab and Rugayyah there was no condition
in the sharTah for the spouses to be on Iman. Hence, Rastilullah iz
wedded his daughters to those two men in conformity with the correct
sharTah of that time.

Thereafter, when the command was revealed that until a mushrik does
not become a mu'min, do not marry (your daughter to) him, Rastlullah
Jszife separated Abal al-'As and Zaynab. If unity in Islam was a condition
for marriage before the revelation of this Ayah, Allah Ta‘ala would not have

revealed this command.

Thirdly, just as there is no doubt that Zaynab and Ruqayyah got married
with the permission of Rastilulldh .5z, similarly there is no doubt that
Zaynab and Ruqayyah were believers when they were married to Aba al-
‘As and ‘Uthman.

Moreover, the cause of rejection furnished by Abti Al-Qasim is present in
all these instances whether Zaynab and Ruqayyah are Rastlullah’s is.zag-
foster daughters or biological daughters or the daughters of Khadijah’s

sister. There is no difference in these instances.

(Meaning that if Islam was a condition in marriage and for this reason the
daughters of Rastlullah is<if Zaynab and Ruqayyah were unable to get
married to Abd al-'As and ‘Uthman, then this condition is still present even
if they were the foster daughters of Rastilullah i< or the daughters of
Khadijah’s sister.)

Hence, the proof furnished by Aba Al-Qasim is baseless.!

1 Al-Mamagqani vol. 3 pg. 79 - Section of women; Zaynab bint Rasalillah is£4fe

63



The proof of Abii al-Qasim was rejected by his own Shaykh ‘Abd Allah al-Mamaqgani
and Shaykh has clearly pointed out the weakness and flaw in his proof. There is

no need for us now to further scrutinise it.

Nonetheless, we feel it appropriate to produce the views of the senior Shiah
regarding Abu al-Qasim al-‘AlawT al-Kuff, author of al-Istighdthah, so that his
religious and academic level may become apparent to all, the weight of his

writings according to the Shi'ah known and his unworthiness evident.

Abu al-Qasim al-‘Alawi al-Kufi according to the Shi scholars

The ShiT scholarly giants have mentioned the following qualities of ‘Al ibn

Ahmad Abt al-Qasim al-KGft besides others. Examine them carefully.

1. This man is from the people of Kifah and he claimed to be from the family
of Abii Talib.

2. Towards the end of his life, he became extreme in his ideologies and his

creed became fallacious.

3. He has written quite a number of books which are mainly based on
falsehood.

4, According to the statement of al-Ghada’iri, he was a liar in his claim to
being ‘AlawT; he was extreme and an innovator. He has scores of books

which are not worth a glance.

5. He adopted the ideology of takhmis. The meaning of takhmis as defined
by their scholars is: Salman Farsi, Miqdad, Abx Dhar, ‘Ammar and ‘Umar
ibn Umayyah al-DamarT #:4i; Allah Taala has handed over His entire
universe’s affairs to these five persons. (i.e. all the matters of the world
have been given in their control.) People with such ideologies are called
Mukhammisah and Abt al-Qasim al-‘AlawT was fully supportive of this

corrupt ideology.

64



6. Abii Al-Qasim died in Jumad al-Ula 352 A.H and was buried in Karmi in the
district of Fusah which is close to Shiraz'

To summarise the above, we have mentioned the individual views of some Shiah
which was followed by pointing out his mistakes and deviances by the help of the
opinions of the senior scholars. Thereafter, we made it clear to the readers the
religious and academic level of Abl al-Qasim according to the Shiah. 1t is hoped
that this will be sufficient material to let the hearts be satisfied and so that the
position of the individual viewers are centred and so that there remains no need
for us to scrutinise and criticise. There is no difficulty for the intelligent and just

to come to a conclusion. Remember:

The corrupt ideology of there being only one daughter fabricated by the
Shiah of this age and time; their fundamental proof and primary source is
this author of al-Istighathah — the commentary on whose beliefs, actions
and writings the writers have heard from the tongues of the senior ShiT
scholars. After knowing this dimension of the discussion at hand, no
intelligent sensible man will be deceived and will not be affected by this

propaganda.

Now the biography of each daughter will be presented separately. Firstly, the
eldest daughter Sayyidah Zaynab’s ez biography will be written followed by
the biographies of the other three daughters in sequence. Allah willing,

1 a) Rijal al-Najasht pg. 188, 189
b) Rijal al-Tafrishi pg. 226 - ‘Ali ibn Ahmad
c) Jami‘ al- Ruwat vol. 1 pg. 553
d) Muntaha al-Magqal fi ‘Iim al-Rijal pg 275, 276 - ‘Al ibn Ahmad Ab al-Qasim al-Kaft
e) Tangih al-Magqal fi Ahwal al-Rijal vol. 2 pg. 265 - The chapter of ‘Ayn ‘Ali ibn Ahmad al-Kaft
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The Biography of Sayyidah Zaynab bint Rasalillah

The eldest daughter of Rastlullah is.&dfe was Zaynab @l whose honoured

mother was Sayyidah Khadijah bint Khuwaylid ibn Asad @&z,

Blessed Birth

The marriage of Rastilullah izs<&4f= to Sayyidah Khadijah @455 was in accordance
with the custom prevalent before the advent of Islam. According to the report of
some historians, after five years of this blessed marriage Sayyidah Zaynab gk
was born when the blessed age of Rastlullah 5«4 closed in on thirty. At the
advent of Islam, the age of Sayyidah Zaynab reached about 10 years. After the
proclamation of nubuwwabh, firstly Khadijah was honoured with Islam coupled
with the children of Rastlullah A5z, Naturally, the mother has an effect on
the thoughts and preferences of children. Accordingly, all the daughters being

honoured with Islam is manifest and in accordance to the principles of nature.

The ‘ulama’ state that Sayyidah Zaynab lived up to the era of Islam and accepted
the faith, and when the time to migrate came, she migrated. The incident of her
migration will come further on. The natural attachment one has with one’s elder
children is well known. Rastilullah #.£4= would display special love to his eldest
daughter. This has been recorded by Ibn ‘Abd al-Barr which also appears in the
book of Muhib al-Tabari Dhakha’ir al-‘Ugbd. Al-Shaykh Husayn Dayyar al-Kubra

writes in Tartkh al-Khamis:
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‘Ubayd Allah ibn Muhammmad ibn Sulayman al-Hashimi relates: “Zaynab

bint Rastlillah was born thirty years after the birth of Rastlullah ieage.
She lived until the era of Islam, accepted the faith and migrated.
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Rastlullah #2566 used to love her dearly.”!

The Narration Regarding the Marriage of Sayyidah Zaynab

c,JLIuLb\ja)bu‘)\!u_ﬂ:jW\Kﬂdb)u_ﬂ@)_fyw\yw&duw&\y)wa

Some narrations are related from Sayyidah ‘A’ishah wais who says: “Aba
al-‘As ibn Rabi? (ibn ‘Abd al-‘Uzza ibn ‘Abd al-Shams ibn ‘Abd Manaf)

1 Dhakhd’ir al-‘Ugba pg. 156 sec. 4 - Zaynab bint Rasalillah is.&ife
Al-Istiab vol. 4 pg. 305 - The daughter of Rastlullah isEife
Tarikh al-Khamis vol. 1 pg. 273 - Zaynab Gdiz

+ Some say that the full name of Abii al-‘As was Laqit while others have said Muqassim. His
lineage is as follows: Abii al-‘As ibn RabT ibn ‘Abd al-'Uzz3 ibn ‘Abd al-Shams ibn ‘Abd Al-Manaf,
i.e. Abil al-'As’s lineage meets with Rastilullah A<= and “All 455 at the fourth forefather.

+ Regarding the demise of Abii al-‘As & the scholars have written that it took place in the
khilafah of Abl Bakr #&&s in Dhi al-Hijjah 12 A.-H while others say that Aba al-'As & was
martyred in the Battle of Yamamah.

+  Abi al-‘As &85 is the nephew of Khadijah @&, His mother’s name is Halah bint Khuwaylid
ibn Asad, who is the sister of Khadijah @& and Khadijah is the aunt of Abl al-‘As &,

+  Abu al-'As 4 is the cousin of Sayyidah Zaynab ¢ and a very loyal and dignified son-in-
law of Rastlullah Fs.&de. Allah willing, points regarding his loyalty will ensue.

+  Since Sayyidah Zaynab &5 and Fatimah &6 are biological sisters, Abil al-‘As 4 and ‘Al
w4z become brothers-in-law joint by this honourable relationship.

+  Just as Abi al-‘As ibn RabT &5 is the son-in-law of Rastilullah Fs:£ide, similarly ‘Alf &8s is
Abi al-‘As’s &85 son-in-law (Kitab al-Muhbir pg. 99).

+ Sayyidah Fatimah i bequeathed ‘All 45 prior to her demise that if you marry after me
then marry my niece i.e. Umamah bint AbT al-‘As Gzdis. Hence, ‘All %485 practiced on this
bequest and married Umamah bint AbTal-'As @&, More detail will come further, Allah willing.

+ Sayyiduna Aba al-‘As ibn RabT is the father-in-law of Sayyiduna ‘Ali and Sayyidah Zaynab
@il due to this marriage becomes his mother-in-law. These family relationships are not

temporary but rather permanent. Continued...

68



was considered to be among the affluent businessmen of Makkah. He was
an honest person. Sayyidah Khadijah s requested Rastlullah iz to
marry Sayyidah Zaynab s to Abil al-‘As w2, Rasilullah F<&die would
not oppose Sayyidah Khadijah @t in any matter, but instead would accept
her opinion. So accordingly Sayyidah Zaynab wai= was married to Abi al-
‘As s, (According to this narration, this marriage was contracted prior
to nubuwwah.) When Allah Tadla commanded Rasiilullah 45640 to
proclaim his nubuwwah, Sayyidah Khadijah @5 accepted Tman coupled

with her daughters.?

The Services of Sayyidah Zaynab in the Initial Stages of Nubuwwah

When Rastlullah #s.24{ began inviting the people to din and called the Quraysh
towards Islam, they were extremely angered. They were not at all prepared to
listen to the call of Islam and were at the forefront in harming Rastlullah s«&4ge.
Accordingly, an incident of this era is narrated in the hadith from which the

services of Sayyidah Zaynab &&is become manifest.

‘Allamah al-Haythami with reference to Tabarani narrates the words of Harith
ibn al-Harith:

My father and I once reached Makkah. People were surrounding a man

who they were calling sabt (one who has renounced his faith). This man

+ The readers should notice that we mentioned briefly about Sayyidah Zaynab w&is and
Sayyiduna Abi al-‘As #2455 in Ruhama’ Baynahum the section of al-Siddiq pg. 166, 167. Here
again in the biography of Zaynab @& they are mentioned.

+ When Aba al-‘As is the son of Halah bint Khuwaylid and his marriage takes place with
Sayyidah Zaynab @& then it becomes evident that the narration of Zaynab wz&ix being the
daughter of Halah is absolutely false otherwise brother and sister will be getting married
which is not permissible in any religion or creed.

2 a) Dhakhd'ir al-'Uqba pg. 157 - Chapter regarding her marriage (Zaynab bint Rastlillah Js.24f=)
b) Al-Bidayah vol. 3 pg. 311 - Section regarding the news of the adversities of the participants of Badr
c) Sirah Ibn Hisham vol. 1 pg. 651, 652 - Chapter regarding the reason why Aba al-'‘As married
Zaynab
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was Rastlullah izt who was inviting the people towards the oneness
and belief in Allah. However, the people were belying Rastlullah is.zag-
and were trying to harm him. This continued until noon when the people
dispersed from Rastlulldh izcag, Then a young girl came who (out
of concern and worry) threw her scarf behind her. She was carrying a
large bowl of water and a scarf. She presented this to Rastlullah feage.
Rastlullah &.esfe drank the water and wiped his face. He then lifted his
gaze and said: “My beloved daughter! Place your scarf over your chest
and do not fear destruction for your father in these circumstances. (Allah
Ta‘ala is the protector and helper.)” We asked: “Who is this girl?” to which
the people replied: “This is the daughter of Rastlullah &z, Zaynab.”

(Narrated by Tabarani with reliable narrators.)!

Regarding this portion of the incident, plenty narrations appear in the ahadith.
The original text of one authentic narration is presented for the benefit of the

scholars.
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The following points are deduced from this incident:

Sayyidah Zaynab e always remained busy in helping her beloved father in
the hardships and difficulties of the initial stages of Islam and according to her
capacity lent her full service. At that stage, to help Rastlullah 540z even a
little was a mammoth task. In fact, it was synonymous to throwing oneself
into destruction. In those most challenging stages, Rastlullah A& lovingly

consoles his beloved against the fears of his destruction that we should not dread

1 Majma‘al-Zawd'id vol. 6 pg. 21 - The book of battles, section regarding Rastlullah is<4fe spreading

the message he was sent with and his perseverance while doing this
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or fear, for Allah is our protector and helper. The enemies of din cannot harm us

in anyway.

Just as this era was the most arduous for the last Rasiil of Allah iz.dfe, it was
just as tough for his children and beloved daughters. Those innocent pure souls
remaining diligent in supporting the truth in trying situations and continuing to
aid in the problematic stage of Islam is a lofty paragon of their religious status
and practical assistance which is a thing of great envy for all the Muslim women

of the ummah and an example to follow.

It should be noted that an incident similar to this has been related by the
Muhaddithin regarding Sayyidah Fatimah al-Zahra ¢gi which will be mentioned
in her biography, Allah willing.

The Sincere Services of Abli Al-‘As During the Boycott (as mentioned in

Shi1books)

The scholars of history have written among the incidents that took place in the
Shi‘ab (valley) of Abi Talib:
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Abi al-‘As ibn RabT, the son-in-law of Rastilullah izeage, at the time of
poverty and wont of the people ostracised in the valley, would bring camel
loads of wheat and dates to help and assist them. He would call out and
leave the supplies at the entrance of the valley so that it could enter the
valley and would then return from there. In this manner, Aba al-'As would
help the ostracised people and would arrange for food to be delivered to
them. For this very reason, Rastlullah &5k would remark: “Aba al-‘As

has duly considered our in-law relationship and has fulfilled its right.”

1 Hayat al-Qulub vol. 2 pg. 337 sec. 26 - Section regarding entering the gorge of Aba Talib
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Numerous ShiT scholars have narrated this incident in their writings. Hereunder,
the original text of this incident is presented from the book Hayat al-Qulib of
Mulla Bagir al-Majlist, Shaykh ‘Abbas al-Qummi has also related this incident:
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Among the good people who would send food were AbT al-‘As ibn RabT
who was the son-in-law of Rastlullah izsi, Hisham ibn ‘Amr and Hakim
ibn Hizam ibn Khuwaylid @& the cousin of Sayyidah Khadijah sz, It has
been reported that Abi al-‘As would bring camel loads of wheat and dates
and leave it by the valley. For this very reason, Rastlullah i.&si- would

comment, “Abtl Al-‘As has fulfilled the responsibility of a son-in-law.

Shaykh ‘Abbas al-Qumm has in the above quotation clarified that amongst those
who arranged for food to be taken to the ostracised people in the valley of Aba
Talib was Abl al-‘As ibn Rabi® who was the son-in-law of Rastlullah Az.fsiie,
Hisham ibn ‘Amr and Hakim ibn Hizam ibn Khuwaylid #2485 the cousin of Sayyidah

Khadijah e,

To summarise the above, Abil al-‘As ibn RabT 8 specially assisted Rastlullah
dsedfle and the other ostracised people of the Banti Hashim in this most
challenging time and fulfilled the right of kinship in the most beautiful manner.
This is proof of the sincerity and noble habit of Abli al-‘As &4 and an admirable
example of caring and sympathy. This incident is counted among the special feats

of Abii al-‘As i,
The renowned Sh1T scholar Mulla Baqir al-MajlisT has mentioned this subject in

his book Mir'at al-‘Uqal Sharh al-Usil vol. 5 pg. 183 under the chapter concerning
the birth of Rastlullah ds.kiiie,
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The Assistance of Hakim ibn Hizam in the Valley of Aba Talib

Ibn Kathir & has mentioned this in al-Biddyah wa al-Nihayah (vol. 8 pg. 68) under

the chapter of Hakim ibn Hizam in the following words:
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Hakim (ibn Hizam) would approach the caravans coming from Sham and
buy the entire caravan. He would then ride them until he entered the
valley carrying food and clothes as a form of honouring Rastilullah s

and his paternal aunt, Khadijah bint Khuwaylid caass,

The Scheme to Incite Abu al-‘As to Divorce Zaynab and his Open

Rejection

Rastlullah As.&4e went through extremely challenging times in Makkah. All the
residents of Makkah and the surrounding areas were averse to Islamic teachings.
This populace was not at all prepared to listen and understand the injunctions
of tawhid and risalat and harboured deep hatred for the Muslims. The hatred
for Islam and the Muslims had reached its peak. In these difficult times, just as
Rastlullah Jsedfe continued the efforts to spread Islamic teachings and din, he

fulfilled social responsibilities in a kind loving way.

According to the prevalent custom of the Arabs, Rastlullah #5.&4i{= got his
daughters married in his family and tribe. The Makkans opposed Islam and
made it their objective and goal to put obstacles in every step of the way. Even
in the matter of marriage, they adopted the path of opposition and made a firm
intention to incite those who were married to the daughters of Rastlullah Az

to terminate the marriage and divorce them.
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The eldest daughter of Rastilullah Z«&ii- Sayyidah Zaynab wais was already
married to Sayyiduna Aba Al-‘As ibn RabT i, The leaders of the Quraysh
compelled Sayyiduna Abi al-‘As =& to divorce Zaynab bint Rastlillah
Jsedle, and promised to marry him to whichever woman of the Quraysh
he desired. Abi al-‘As @i replied that he will not separate from Zaynab
and divorce her, and that he does not like nor desire any woman from the

Quraysh in lieu of her.!

The Sincerity of Sayyiduna Aba al-‘As to Maintain Family Ties and
Rastlullah’s ds<edi= Appreciation of him

Sayyiduna Abii al-‘As ibn RabT &5 at this instance displayed his full steadfastness
notwithstanding the coercion extended by the Quraysh to terminate that relation
he enjoyed with Rastlullah is«dfe. Sayyiduna Aba al-‘As s is worthy of
being congratulated a thousand times, more so when this was his attitude despite
having not embraced Islam yet. When the people forced the issue of divorce
and separation from his wife, he considered the relationship he enjoyed with
Rasalullah 4s.&40e and flatly refused declaring:

el GLUIY 151 alll 5 Y Js
By Allah! I will never separate from my wife (Sayyidah Zaynab was)!?
At this juncture, the historians write in favour of Aba al-‘As:
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This steadfastness of Abii al-‘As is worthy of appreciation. Sayyiduna Aba

1 a) Dhakhd'ir al-‘Ugbd pg. 157 - Chapter regarding her marriage (i.e. Zaynab bint Rastlillah i)
b) Al-Bidayah vol. 3 pg. 311 - Section regarding the news of the adversities of the participants of Badr
¢) Tarikh al-Khamis vol. 1 pg. 273 - Mention of Zaynab &

2 Al-Bidayah vol. 3 pg. 311 - Section regarding the news of the adversities of the participants of Badr

74



al-'As a5 fully appreciated Rastlullah Jsag and sincerely maintained

the family relation he enjoyed with Rastlullah i<z,

Rastlullah 4s.240= also expressed his thankfulness and appreciation in sublime
words and praised Abii al-'As &5, These statements of Rasitilullah As«&4d were
made at that time when the Quraysh persuaded him to divorce Sayyidah Zaynab

il which Aba al-‘As #8s flatly refused. !

The Arduous Life of Makkah

When the hatred of the Makkans for the Muslims reached its peak, the command
of Allah Ta‘ala descended and permission was granted to Rastlullah #%.&4i and
the Muslims to migrate to Madinah Munawwarah. Accordingly, this migration

continued until with the command of Allah, Rastlullah &4 also made hijrah.

After hijrah, a second phase of Islam began. After reaching Madinah Munawwarah,
the Most Beneficent Master gave permission to fight the kuffar. In the Madant
period, great battles took place between Islam and kufr, and several battles were
fought. One famous battle is known as the Battle of Badr where on one side,
the Quraysh — fully prepared — came to Badr to fight the Muslims and on the
other side the Muslims under the leadership of RasTlullah is«&if= came from
Madinah to the battlefield. The details of this battle (Badr) is well known to the
general scholars. There is no need to mention them here. Only one incident will

be narrated here which deals with Abii al-'As £e&&s and Zaynab wegis,

The Episode of the Necklace of Khadijah s

When the Muslims were victorious in the Battle of Badr then according to the
laws of war, the Muslims imprisoned the defeated kuffar who were according

to custom brought to the base of Islam, Madinah. Judgement was passed by the

1 a) Dhakhd’ir Al-'Uqba pg. 158 - Chapter concerning the Islam of her husband Aba al-‘As
b) Al-Bidayah wa al-Nihayah vol. 3 pg. 311, 312 - Section regarding the news of the adversities of the
participants of Badr
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Muslims that a fair ransom be taken from those people who were imprisoned

at Badr after which they will be freed. Sayyiduna Aba al-‘As ibn Rabt 24k had
also been captured at the hands of the Muslims and brought to Madinah and
Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib &k the paternal uncle of Rastlullzh

Jsedfle was also among the captives.

It should be remembered that Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib il and
Sayyiduna Abi al-‘As ibn Rabi #4855 were such individuals who were forced to
come with the kuffar. However, they did not kill any of the Muslims. Nevertheless,
they were counted among the enemy. The people of Makkah sent ransoms to
Madinah to free their captives. Sayyidah Zaynab @& sent her necklace (which
was gifted to her by her mother Sayyidah Khadijah @&is as ransom to free her
husband, Abti al-‘As.
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These ransoms were presented to Rastilullah Z&if and the ransom of
Sayyiduna Abii al-‘As wais was presented in the form of a necklace. As soon
as Rastlullah’s Z«zai= glance fell on the necklace, he became emotional,
for the necklace had refreshed the memories of Sayyidah Khadijah e,
All the people in the gathering were affected by the emotions of Rastilullah

dzsdedie, Rastlullah isaie addressed the Sahabah #:zais saying that if they

1 a) Dald’il al-Nubuwwah vol. 2 pg. 423, 424 - The narrations regarding Zaynab bint Rasulillah &5
b) Musnad Ahmad vol. 6 pg. 276 - The musnadat of ‘Aishah cedis
¢) Abii Dawiid vol. 2 pg. 367 - Section concerning ransoming the captives with wealth
d) Mishkat pg. 346 - The chapter concerning the ruling regarding captives - sec. 2 with reference to
Ahmad and Abt Dawid
e) Al-Bidayah wa al-Nihdayah vol. 3 pg. 312 - Section regarding the news of the adversities of the
participants of Badr
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wish to free Abl al-‘As and return the necklace of Sayyidah Zaynab e
which was sent as his ransom, then they are free to do so. The Sahabah
#5 acceded to the proposition of Rastlullah s and decided to
free Abi al-'‘As without any ransom and return the necklace of Sayyidah
Zaynab e, Rastlullah fsae then took a vow and promise from Aba
al-‘As that as soon as he reaches Makkah, he will grant Sayyidah Zaynab
el permission to come to him, AbT al-‘As made this vow. Hence, Abl
al-'As was released without ransom and the necklace of Sayyidah Khadijah

w5 was returned to Sayyidah Zaynab was.

This episode has been narrated by the great Muhaddithin and famous historians
in their own respective ways. Only a few references will be quoted here. Firstly,
references of the Ahl al-Sunnah have been presented, which will now be followed

by the texts of the ShiT scholars for corroboration. The ShiT scholars write:
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Abl al-‘As was captured in the Battle of Badr. Thus, Zaynab sent to
Rastlullah =it the necklace given to her by her mother, Sayyidah
Khadijah as ransom of her husband (Aba al-‘As). When Rastlullah isezag-
saw the necklace, the memories of Khadijah were refreshed, which had
an emotional effect on the pure body of Rastlullah it Rastlullah
Iseife expressed his wish to the Sahabah to free Abl al-'As without any
ransom. Thus, the Sahabah conformed to this request. Rastlulldh iz.zag-
took a pledge from Abii al-‘As that when he goes to Makkah, he will send
Zaynab to Rastilulldh Js<ig in Madinah Munawwarah which Aba al-‘As
fulfilled. When he reached Makkah, he sent Zaynab. Thereafter, he himself

migrated to Madinah and became a Muslim.!

1 Footnotes of Muntahd al-Amal vol. 1 pg. 108 sec. 8
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In this episode, after taking this pledge, Abi al-‘As was freed coupled with the
necklace of Zaynab widls being returned.
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After a few days, Rastlullah Js<&ae sent Zayd ibn Harithah and another
Ansari to bring Sayyidah Zaynab iz with orders to wait at a certain place
in a certain valley. (Some Muhaddithin say that the valley’s name was
Ya'jaj.) It was his command that Sayyidah Zaynab s will come to that

valley. She will accompany you until you bring her here to Madinah.!

A Point of Reflection

If a daughter is step, then family connection with her remains until the wife (her
mother)isalive. The above episode is long after Sayyidah Khadijah ¢4z had passed
away. At that time, Rastlullah As.&4ke had left his homeland already. Now in this
situation, the desire for Sayyidah Zaynab e to return and come to Madinah
after the demise of her motherisadisplay of fatherly love and affection. If Sayyidah
Zaynab Gedls was the daughter of the first husband of Khadijah ez, Rastlullah
Asedfle would have never called her to Madinah after conditions have changed.

The Incident of the Migration of Sayyidah Zaynab and the Attack of
Habbar ibn Aswad

When Sayyiduna Aba al-‘As ibn RabT «edis after being set free reached Makkah,
he informed Sayyidah Zaynab &5 about what happened. Aba al-‘As 855 told
Sayyidah Zaynab @iz that he grants her permission to go happily to her beloved
father. Sayyidah Zaynab i began preparations for the migration. When her
preparations were complete and the promised days came, Abi al-‘As i left

her in the protection of his brother Kinanah ibn RabT. Sayyidah Zaynab gk

1 a) Abi Dawiid vol. 2 pg. 367 - Section concerning ransoming the captives with wealth

b) Tabagqat Ibn Sa'd vol. 8 pg. 20
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mounted the camel. Kinanah took a bow and quiver etc. with him. Kinanah was
walking ahead of her pulling the reigns of the camel. Sayyidah Zaynab wedis was
on the palanquin on top of the conveyance. In the meanwhile, the people of
Makkah were informed that Sayyidah Zaynab @& is migrating. (This happened

during the day.) When Sayyidah Zaynab & reached the valley of Dhii Tuwa,
the Makkans reached there to assault her.
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The first person who began the assault was Habbar ibn Aswad' who plunged
his spear. Zaynab s was in the palanquin and she was with child. The
historians explain that Sayyidah Zaynab s fell off the camel onto a rock.
Due to the severe blow, blood began to ooze out and she was injured very
badly. At this, Kinanah pulled out his quiver and began firing arrows at the
opponents shouting: “Whoever comes close will be ripped to pieces with

arrows!” They then softened up and fell back.?

Due to the fierce assault, Sayyidah Zaynab @&z had to return. The people of
Makkah could not accept Sayyidah Zaynab's @iz open migration. For this
reason, Sayyidah Zaynab @&k paused her advance.

1 Regarding Habbar ibn Aswad, Hafiz Ibn Hajar has recorded in al-Isabah that Habbar came into the
presence of Rastlullah Fs:&4{ and testified to tawhid and risalat. He then sincerely apologised for
his previous crimes and sins, acknowledged his ignorance and sought forgiveness. Rastlullah iz-&ife
told him:
A3 Lo 5 oV 1 s o L ) 15 5 i 5 5
I have forgiven you. Indeed Allah has been extremely kind to you that He guided you to Islam.

Islam wipes out all previous sins. [al-Isabah vol. 3 pg. 566 - Habbar ibn Aswad]

2 a) Al-Bidayah wa al-Nihayah vol. 3 pg. 330 - Section regarding the migration of Zaynab bint Rasilillah
Jsuedfe from Makkah to Madinah

b) Majma’ al-Zawa’id vol. 9 pg. 215, 216 - Chapter concerning the virtues of Zaynab w=di

¢) Nasab Quraysh pg. 219 - Biography of Habbar ibn Aswad
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When the chatter of this incident simmered down, Sayyidah Zaynab sz
left Makkah with her brother-in-law at night. She was delivered to Zayd
ibn Harithah and his comrade who were sent for this task from Madinah
Munawwarah and who were anticipating her. Thus, they brought her to
Rasiilullah #4450 and handed over the trust of Rasiilullah Fs«<&dfie with

dignity and honour.*

1 a) Bukhari vol. 1 pg. 438 - The chapter concerning the armour of Rastllullah Az«
b) Bukhari vol. 1 pg. 528 - The chapter of virtues; in laws of Rastlullah As.eai-
¢) Musnad Ahmad vol. 4 pg. 326 - The narrations of Musawwar ibn Makhramah

;;

2 1t is important to clarify this point that when Rasiilullah Fs«&die freed Abi al-‘As 45 from the

captives of Badr and returned to him the necklace of Khadijah iz, he took a pledge from Aba al-

‘As &5 that when he reaches Makkah, he will send Rastilullah’s As«&ii= daughter Zaynab i to
him in Madinah. Abii al-‘As &5 promised to fulfil this pledge. Hence, when Abii al-‘As & reached
Makkah, he despatched Zaynab @i to Madinah in compliance with the pledge. This is the reason
why Rastilullah As:£5 would say:
éwj&jwc:g}.‘\wupbd\u\;aﬁ\@\
Indeed I married (my daughter) to Abii al-‘As ibn RabT'. He promised me and was true to his

promise.

In the narration of Ibn Hisham, it appears thus, Musawwar says:

S5 5 B 5 e JB e sl 6 ks e (6 a4 g S5 s il Lo bl U gy n
dds
L heard Rastlullah Az« speaking about his son-in-law from Banti ‘Abd al-Shams. He praised
him for upholding this relationship and appreciated his kindness. He said: “He promised me

and was true to his promise and vowed to me and fulfilled his vow.”

In short, Rastilullah &4 would praise Abii al-As &5 for being his son-in-law and would appreciate
his fulfilment of promises. This is a great attestation in favour of Abl al-'As’s %4 noble practice
and an appreciation of his relationship. The attestation and confirmation of someone on the blessed
tongue of Rastlullah #+£4 is no ordinary thing. It is a grand accolade which speaks volumes of his

noble traits. [Al-Bidayah vol. 6 pg. 345 - Abii al-'As ibn Rab1]
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A Special Virtue of Sayyidah Zaynab

Similar to how the Muslim men endured great hardships in their journey of
hijrah, the Muslim women also underwent severe difficulties in the incident of
hijrah. Due to woman being the more sensitive gender and naturally weaker and
frailer in comparison to men, they get very worried and fearful in the face of a
little harm.

The fearful incidents of the hijrah of the daughter of Rasilullah Zsedf,
Sayyidah Zaynab @edis, have been narrated above. This noble woman bore all of
these adversities only for the cause of din and only because she was the daughter
of Rasulullah Az, she had to undergo grave suffering. Her being stopped
during her hijrah and being treated so harshly was only because she was the
daughter of Rastlullah i<z, Otherwise, she neither made any mistake nor
was guilty of any crime. She was at that time not considered the daughter of
Khadijah @iz but rather the daughter of Rastilullah is«&die, hence she had to
suffer those hardships. Nonetheless, when Sayyidah Zaynab éis passed through
these adversities and bore these difficulties and then finally reached the court of
Rastlullah 4544 then Rastlullah A4z exclaimed in favour of his beloved

daughter:
P e Gl A
Some narrations have the wording:
el Gl il
She is the best of my daughters who suffered the most because of me.!

This exclamation of Rastilullah #%.&4 was after the hijrah of Sayyidah Zaynab

1 a) Majma’“ al-Zawa’id vol. 9 pg. 213 - The chapter concerning the virtue of Zaynab bint Rastlillah

b) Dala’il al-Nubuwwah vol. 2 pg. 426 - The chapter concerning Zaynab bint Rasilillah As&si=
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which has been documented by numerous ‘ulama’ in their books. We have
sufficed on reproducing the quotations of only two authors which is sufficient.
Herein, Rastlulldh Zs<&5= has proclaimed a great virtue in favour of Sayyidah

Zaynab Gedls.

Inregard to Islam, conviction and iman, Sayyidah Zaynab ¢&is enjoys a lofty rank,

the glad tidings of which have been proclaimed from the station of nubuwwah.

For the benefit of the readers, we would like to clarify this point that this
virtue mentioned in favour of Sayyidah Zaynab @& from the blessed tongue
of Rastlullah Zsedie is with regards to bearing adversities and undergoing
hardships and the great virtue of Sayyidah Fatimah &&is articulated on the
tongue of Rastlullah 5.4 is with relation to superiority. Often is the case that
a father is present and is superior to his son, but due to other factors the son
becomes the leader of the people. To be superior is one thing and to be a leader is
something else. Both these daughters’ virtue on its place is accepted. There is no

need to compare the two. The Arabic proverb is most apt here:
e 8 e 115
Treat people according to their status
Thus, to practice accordingly from every angle is correct.

Furthermore, this explanation may also be extended that the words of virtue in
favour of Sayyidah Zaynab edis mentions a partial virtue attained by her lengthy
companionship with Rastlullah 4.4 whereas the words narrated regarding
Sayyidah Fatimah @i is an encompassing virtue. This daughter of his lived
after his demise and Rasalullah &4 was only survived by her. Therefore,
there is no polarity between the two statements. Alla willing, this will be further

discussed in the biography of Sayyidah Fatimah ez,
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Caution

At this point, the dialogue between Sayyiduna ‘Urwah and Sayyiduna Zayn al-
‘Abidin which is found is mudraj* from some narrators and their own speech. The
evidence for this is that in the lifetime of Rastlullah #s.&4{= and the Sahabah
#edls, deficiency in the right of Fatimah had not been an issue. In fact, this issue
only popped up after that blessed era, which was then falsely attributed to the
seniors. To recognise the addition of words in a narration is the work of alert
Muhaddithin. Any addition or subtraction should not be adopted in this matter.

The matter is clarified itself just as we have explained above.

The Incident Regarding the Protection Extended by Sayyidah Zaynab
Followed by the Islam of Ab al-‘As

Abii al-‘As remained in Makkah and did not enter the fold of Islam while Sayyidah
Zaynab ¢4z remained with her father in Madinah. The people of Makkah would
travel to Syria for business. A business caravan left for Syria which Sayyiduna
Abii al-‘As ibn RabT 4% joined. The capital of the Quraysh was with him, When
this caravan returned from Syria after conducting business, the Muslims came
to know of their arrival. They detained this caravan in Jumada al-Ula 6 A.H and
took possession of their wealth. Abi al-‘As slipped away from the caravan and
reached Madinah Munawwarah before the caravan and then sought protection
by Sayyidah Zaynab iz, Sayyidah Zaynab wzéls gave him protection. The rest
of the caravan reached Madinah thereafter. The general Muslims came to know
of this after Rastilullah A% led the Sahabah #2455 in the Fajr Salah. After
making salam, Sayyidah Zaynab iz called out from the rows of the women:
“O Muslims! Ab al-‘As is under my protection.” When Rastlullah &4 heard
this he turned to the congregation and asked them if they had heard what he just
heard. They replied in the affirmative. Thereafter Rastlullah s &4 swore on

oath that he had no knowledge of this before. And after even the lowest ranking

1 Idrgj: Refers to the inclusion of the commentary of the narrator into a narration, which is not part

of the actual narration. This addition is then termed as Mudraj.
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Muslim gives protection to someone, his protection is accepted and upheld.
Therefore, the protection of Sayyidah Zaynab e&is for Abh al-‘As is correct which
should be respected by the Muslims.

Thereafter, Rastlullah A4 went to the house of his daughter Sayyidah Zaynab
@il and addressed her: “O my beloved daughter! Treat him well and serve him
with honour. However, avoid matrimonial relations with him.” Rastlullah Az«
then sent a messenger to those Sahabah #2485 who had captured the wealth of
Abii al-‘As and had it in their possession. Rasiilullah’s s«&ife command was to
return all of Aba al-‘As’s wealth to him without hoarding even a cent. Therefore,
Abii al-‘As was returned all of his wealth after which he proceeded to Makkah.
After reaching Makkah Mukarramah, he called all the people whose wealth he
had and gave them the same. He then asked them, “O people of Quraysh! Do I
still have any outstanding wealth or have you all received your wealth?” They all
replied that he had none of their wealth.

May Allah Ta‘ala reward you well. We found you to be very noble and loyal.

Subsequently, AbT al-‘As announced in front of the gathering of Quraysh:

I bear witness that there is no deity except Allah and that Muhammad
is the servant and Rasil of Allah. By Allah! Only this prevented me from
accepting Islam in Madinah that it should not happen that you think that
I had the intention to usurp your wealth. After Allah Ta‘ala returned your

wealth to you and the job is completed, I now embrace Islam.

Sayyiduna Abi al-‘As! #&ks then left Makkah and came into the presence of

Rastlullah 4s.4ie. His Islam was then strengthened and beautified. Rastlullah

A5 returned Sayyidah Zaynab Gdts to Sayyiduna Aba al-‘As ibn RabT zdis

1 Siyar A'lam al-Nubala’ by al-Dhahabi vol. 2 pg. 176 - The biography of Sayyidah Zaynab wzgis
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Corroboration of These Incidents from the ShiT historians

For the benefit of the scholars, the text of the ShiT historian, al-Ya'qubi will be

reproduced verbatim:

Lol (Lo 5 ae alll o alll sy oy G slamanls Badl oo o s 0 oWl sl 315
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When the Muslims captured the Quraysh’s caravan and took possession
of their wealth, Abii al-‘As ibn Rabi’ fled to Madinah Munawwarah and
sought protection with Sayyidah Zaynab s, When Rastlulldh iseeag-
completed the Fajr salah, Sayyidah Zaynab «a» announced that she had
given protection to Abi al-‘As ibn Rabi, whereupon Rastlullah st
exclaimed: “O gathering of Muslims! Have you heard?” Everyone replied
in the affirmative. Rastlullah =56 then said: “I have given protection
to whom my daughter has given protection. Even if a low ranking Muslim
wishes to give protection, he is free to do so.” Rastilullah is«e5i- then exited
from the Masjid and went to Sayyidah Zaynab s and Abi al-‘As. He then
addressed her saying: “O Zaynab! Do not fail in serving him and treat him
with honour and respect.” Rastilullah is<esie returned the wealth of Abl
al-'‘As which was captured to him. Aba al-‘As then returned to Makkah and
paid back all of those he owed. He thereafter embraced Islam and returned
to Rastlullah &4 in Madinah Munawwarah. Rastlullah &« returned

Sayyidah Zaynab e to Abil al-As w4 in their primary marriage.!

Some Points Regarding this Incident

This incident regarding Sayyidah Zaynab &4 and Sayyiduna Abi al-‘As ibn RabT

245 holds great importance in Islamic history.

1 Tarikh al-Ya'qubi vol. 2 pg. 71 - The leaders of the contingents
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+ Abual-‘As &8s flees from the Muslims and seeks protection with Sayyidah
Zaynab iz,

+ Sayyidah Zaynab &&is gives him protection which is announced in the
presence of Rastilullah Fzseife,

+ Raslullah &4 accepts this protection.

¢ Rastlullah isedie then goes to the house of Sayyidah Zaynab @& and
Abii al-‘As 45 and gives them some relevant advice.

+ He commands Sayyidah Zaynab @iz to look after and honour him.

+ He orders that all the wealth of Aba al-‘As %45 be returned to him,

+  Abi al-'As 4% then returns to Makkah and pays back the dues of those he
owes. He then embraces Islam which is accepted by Rastlullah is.ife.

* He is then honoured by Sayyidah Zaynab i being given to him in their

primary marriage or a new marriage according to the different views.

All these points are a display of kind consideration from Rastlullah Zsdedie to
Sayyidah Zaynab @&l and Sayyiduna Abi al-‘As #45. To deny these virtues and
considerations can only be out of hatred for the noble offspring of Rastlullzh
dsedfle, Otherwise, these have been transmitted through reliable well known
sources from Rastlullah #s.&4{= to the entire ummah and documented by the

scholars and authors of every era.

Donning Expensive Clothing

The books of ahadith have this documented regarding Sayyidah Zaynab gtz
that on some occasions she wore expensive clothing. In Islam, it is permissible for

a woman to wear such expensive garments.

e o b oo s ke Al o Al gy iy v e 2y JB s oy il 0

Thus, the servant of Rastlullah i.&ii=, Sayyiduna Anas ibn Malik wass

relates at one place: “I saw Zaynab bint Rasalillah &s&4¢ wearing a striped

86



dress made of silk.!

Some narrations have a silk shawl instead of a dress.

Mention of the Children of Sayyidah Zaynab

Sayyidah Zaynab w2z bore many children of Sayyiduna Ab{ al-‘As ibn RabT &z,
Among them was a boy by the name of ‘Alf and a girl by the name of Umamah
bint AbT al-‘As #2455, We will speak about Umamah further on. Besides these, Ab
al-‘As &k had another child from Sayyidah Zaynab @iz who passed away in

infancy. The Muhaddithin narrate an incident regarding this infant which we will

reproduced to the readers.

The Love of Rastilullah is.eige Possessed for the Children of Sayyidah
Zaynab

The Muhaddithin write on the authority of Usamah ibn Zayd 45 that an infant
of the daughter of Rastlullah 45«4 was on his deathbed. She sent a message to
Rastlullah 354 requesting him to come to her home, Rastilullah sz in

response sent salam and this message:

Be patient. Whatever Allah takes belongs to Him and whatever Allah gives
belongs to Him. Every person has an appointed time recorded by Allah.

Adopt patience in every situation.

Sayyidah Zaynab iz was restless. Hence, she sent someone and took an oath
that Rastlullah =4z would definitely come to her. Rastilullah iss&die stood
up. With him were Sa‘d ibn ‘Ubadah, Mu‘adh ibn Jabal, Ubay ibn Kab, Zayd ibn

Thabit 228k, etc., who also accompanied him to the residence of Sayyidah

1 a) Al-Sunan li al-Nasa 'i pg. 252 - The chapter concerning giving the women (to their husbands) while
wearing silk garments

b) Kitab al-Ma'rifah wa al-Tarikh

¢) Tabagqat Ibn Sa'd vol. 8 pg. 22 - The chapter concerning Zaynab bint Rasalillah is-£4dfe
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Zaynab ez, The infant was in his last moments. He was placed in the blessed
lap of Rastlullah s> while he was breathing his last and about to leave this
world. Seeing this, tears began to flow from the eyes of Rastilullah Az, Sa’d
ibn ‘Ubadah «edis asked: “O Rastlullah! What is this? You also cry?” Rasilullah
Jssdedfle replied: “This is mercy which Allah placed in the hearts of His servants.”

sl Jlosls o all o Lails
Allah only has mercy on those who are merciful.!

The readers should be aware that this very incident where Rasiilullah Az« out
of love, affection and mercy accompanied by his Sahabah #2555 goes to the house
of Sayyidah Zaynab &z&i5, whose child is on his deathbed, weeps and encourages
her to have patience, has been narrated with all its details by the senior ShiT

scholars with their chains going right until Sayyiduna ‘Alf =g 2

By this incident, the immense love and affection Rastilullah As«&ife possessed
for his daughter Sayyidah Zaynab i and her children and the strong deep

loving connection he had with them is clearly evident.

Brief Biography of the Son of Sayyidah Zaynab :&is- Sayyiduna ‘Ali ibn
Abi al-‘As

His name was ‘Al ibn AbT al-‘As ibn RabT ibn ‘Abd al-Uzza ibn ‘Abd al-Shams,
His beloved mother was Sayyidah Zaynab bint Rasilillah €5 and he was the
brother of Umamah bint AbT al-'As #edis,

I s ke Ul o 1 ey s 6,58 0 3 lns e o OIS

He was sent to the tribe of Banii Ghadirah to be breastfed. After the

1 Mishkatpg.150-Thechapterconcerningcryingoverthedeceased (withreferencetoBukhdriand Muslim)

Aba Dawad vol. 2 pg. 90 - The chapter concerning crying over the deceased

2 Al-Ja'fariyyat wa al-Ash‘athiyyab pg. 208 - The chapter concerning leeway in crying without wailing
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breastfeeding period had ended, Rastlullah Z&g= kept him at his house.

At this time AbQ al-‘As & was still residing in Makkah. He had not yet
accepted Islam. ‘AlT ibn AbT al-‘As ks was brought up under the guardianship
of Rastlullah &4z and obtained training from him. After the Conquest of
Makkah, Rastlullah As«&if= put him to sit at the back of his conveyance. Some
‘ulama’ state that he passed away in the lifetime of Rastlullah Js<edfe whilst

others are of the opinion that he passed away just before reaching puberty.!

Biography of Sayyidah Umamah bint Abi al-‘As

Her name was Umamah bint AbT al-‘As ibn Rabi" @&z and her mother is Sayyidah

Zaynab bint Rastlillah edis.

She was born in the sacred era of Rastilullah .4 and was nurtured in the

blessed house of Rastlullah iz:&4fe. The ShiTscholars even write that Rastlullah

Jss«keidfie would show great affection and love to Sayyidah Umamah eedis.
Abii Qatadah al-Ansari &5 reports:

Rasiilullah iz came to us [to lead the salah] whilst Umamah bint Abt
al-‘As &= was on the blessed shoulders of Rastilullah =<, Rastlullah
Jsudle continued to performed salah. When Rastilullah Jsazsie would go
into rukd’, he would place her on the ground and when he would stand up,

he would pick her up.

The ahadith books are replete with incidents regarding Rastlullah A=s.ife

carrying Sayyidah Umamah ¢4, Rastlullah #s<&40 would show great love and

affection to this small girl. Check the following references:

a. Tangih al-Magal vol. 3 pg. 69 - The section concerning women, sec. 4

1 a) Usd al-Ghabah vol. 4 pg. 41 - ‘Ali ibn AbT al-As &5
b) Al-Isabah vol. 2 pg. 503 - ‘Ali ibn Abi al-As &
¢) Nasab Quraysh pg. 22 - The children of ‘Abd Allah ibn ‘Abd al-Muttalib
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b. Bukhari vol. 1 pg. 74 - The chapter if a person carries a young girl on his

shoulder while performing salah

c. Bukhartvol. 1 pg. 74 -The chapter of having mercy for a child, kissing him
and hugging him

d. Muslim vol. 1 pg. 205 - Kitab al-salah, chapter concerning the permissibility

of carrying children in salah
e. Musnad Abi Dawid Tayalist pg. 85 - Under the hadith of Zayd ibn Thabit
f.  Abu Dawad vol. 1 pg. 132 - The chapter concerning actions during salah

g. Sahih Ibn Hibban - vol. 2 pg. 313 - Mention of the narration proving the

non-obligation of performing ablution after touching

h. Al-Musannaf ‘Abd al-Razzaq vol. 2 pg. 33, 34 - Chapter concerning the

breakers of salah

In these narrations, mention is made of how Rasulullah =& displayed
affection to Sayyidah Umamah &5 and how he repeatedly picked her up with
love. Just as Rastlullah 4.4 would carry Sayyiduna Hasan 428 and Sayyiduna
Husayn #&is on his blessed shoulders, he would carry their cousin, Sayyidah
Umamah &z, All these children benefitted from the kindnesses of Rastlullah
Asedfle and this display of love remained intact. Just as how Sayyiduna Hasan
#2455 and Sayyiduna Husayn #2455 are the descendants of Rastilullah Jskiie,

similarly Sayyidah Umamah & is also a descendant of Rastilullah ds.eie,

Another amazing incident about Sayyidah Umamah bint Abi al-‘As @& has been
recorded by the Muhaddithin and the writers in their respective words. Sayyidah
‘N’ishah @& narrates that an expensive necklace was given to Rastlullzh
Js«dfe as a gift. By coincidence, all the pure wives of Rastlullah s:&4ie were
present. Sayyidah Umamah gzils was a little girl playing on one side of the house.
Rasilullah s asked, “How precious is this necklace?” We replied: “We have
not seen anything more valuable than it! It is extremely precious.” Rastlullah

Jskdfe then held the necklace and said:
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1 will give it to my most beloved family member.

All the pure wives &&i anxiously waited as to who will receive this necklace.
Rastlullah is&die called his granddaughter, Sayyidah Umamah ez, and put

the necklace on her.
This incident can be viewed in the following references with slight variations:

* Majma’ al-Zawd’id vol. 9 pg. 254 - The chapter concerning the virtue of
Zaynab bint Rastlillah wedis

+  Al-Fath al-Rabbani Tartib Musnad Ahmad vol. 22 pg. 420 - Chapter concerning
the biography of Umamah bint Zaynab bint Rastlillah wedis

¢ Usd al-Ghabah vol. 5 pg. 400 - Umamah bint AbT al-'As ¢

¢ Al-Isabah vol. 4 pg. 230 - The daughter of Abi al-‘As ibn Rabi" zediz

The degree of love Rastlullah is.&dfe possessed for the daughter of Sayyidah
Zaynab iz, Sayyidah Umamah @4k, is abundantly clear from this incident.
Rastlullah As.&dfe referred to her by the words “my most beloved family
member”. What words of affection in the favour of daughter and mother, and

what a high level of fondness!

All of this is due to Sayyidah Zaynab @& Thus the lofty status Sayyidah Zaynab
Gdlls enjoys in the sight of Rastlullah &= is clearer than daylight. All of
the pure wives &z and Sahabah #2485 were well aware of these virtues. They
informed the Muslim ummah of these and the consensus of Muslims was upon
this. But sadly, today some ‘mourners’ are rejecting these great virtues of the
offspring of Rastilullah 24>, Remember that the honour and nobility of these

blessed offspring will not be decreased by these rejections.

If in broad daylight, you cannot see the light,
Then what sin is it of the sunlight?
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The Bequest of Sayyidah Fatimah in Favour of Sayyidah Umamah

Although the following incident occurred after the demise of Sayyidah Fatimah
Gedls, however, since the biography of Sayyidah Umamah @&l is being
mentioned, hence to mention this incident here is quite appropriate. Sayyidah
Umamah &6s is the daughter of Sayyiduna Abl al-‘As #dis from Sayyidah

Zaynab @dis.! Sayyiduna Abl al-'As 4l passed away at the end of 12 AH.

else eI N ool ol ool 5 oWl ol e bl

He bequeathed before his death that his daughter Sayyidah Umamah cegss
be given in the guardianship and care of Sayyiduna Zubayr ibn ‘Awwam

Sayyidah Fatimah iz bequeathed to Sayyiduna ‘Al &y that if he were to

marry after her demise, then he should marry her sister Sayyidah Zaynab’s
@il daughter, Sayyidah Umamah @diss, She will be her replacement for her
children. The ShiT scholars have written about this incident several times. These
words appear in the book of Sulaym ibn Qays, Sayyidah Fatimah &dks requests

Sayyiduna ‘Alf edis:

e U 0555 oy o e s 5 Ol oI UL

I bequest you to marry my sister Zaynab’s daughter. She will be my

replacement for my children.?

Therefore, Sayyiduna ‘Al #24is in compliance with this bequest married Sayyidah

Umamah bint AbT al-'As @&s in 12 A.H. Sayyiduna Zubayr ibn ‘Awwam &8s got

her married to ‘Alf under his supervision. This marriage is agreed upon by both

1 a) Al-Tbar vol. 1 pg. 15
b) Jamharah Ansab pg. 77, 78

2 Kitab Nasab Quraysh pg. 22 - The children of ‘Abd Allah ibn ‘Abd al-Muttalib

3 Kitab Sulaym ibn Qays al-Kifi pg. 226 - The chapter of the bequest of Fatimah czdis to ‘All xdis
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parties. The Ahl al-Sunnah and the Shi‘ah relate this incident respectively. Read

the following books of the Shiah scholars for confirmation of this marriage:

a. Murtjal-Dhahab vol. 2 pg. 298 - The chapter concerning matters and events
from the birth to the demise of Rastlullah A

b. Anwar al-Nu'maniyyah vol. 1 pg. 367

Sayyidah Umamah bint AbT al-'As & remained in the nikah of Sayyiduna ‘Al
zdls, However, it was Allah’s decree that he had no children from her. When
Sayyiduna ‘Ali &8l was martyred in Kafah, among the wives of ‘All &8s she
was even alive. After the martyrdom of Sayyiduna ‘Alf &4k, she was married to
Sayyiduna Mughirah ibn Nowfal ibn Harith ibn ‘Abd al-Muttalib &, She passed
away while in Mughirah’s nikah.!

Point of Reflection

If we ponder at this point, the following family connections were built due to

Sayyidah Umamah bint AbT al-'As cedis:

+ Sayyidah Umamah ezéi was the niece of Sayyidah Fatimah s,

+ (Prior to nikah) she is the daughter of Sayyiduna ‘Ali’s &5 sister-in-law,
Sayyidah Zaynab and after nikah the wife of Sayyiduna ‘Alf sz,

+ SayyidundAbtial-'As s becomesthe father-in-law of Sayyiduna ‘Alizedis.

+ She is the cousin of Sayyiduna Hasan and Sayyiduna Husayn &5 prior
to nikah and their step mother after nikah, making Sayyiduna Aba al-‘As

224z their step grandfather.

Due to Sayyidah Umamah @i, many family links were made between Sayyiduna
Abi al-‘As #dks and Sayyiduna ‘All #&ks and his children which have to be

honoured and respected.

1 a) Al-Isabah vol. 3 pg. 433 - Mughirah ibn Nowfal
b) Usd al-Ghabah vol. 4 pg. 407, 408 - Mughirah ibn Nowfal
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The Demise of Sayyidah Zaynab

According to the familiar view, Sayyidah Zaynab bint Rasalillah &l was the
eldest daughter of Rastilullah is:&40%. She was a noble woman and was blessed
with the honour of Tman in the initial stages of Islam. She is reckoned among
the early Muslim women. She also has the privilege of pledging allegiance to
Rastlullah As.&4, Abi Ja'far al-Baghdadi has enumerated all the four daughters
of Rastilullah As«&4(ie viz. Sayyidah Zaynab, Ruqayyah, Umm Kulthim and Fatimah

&zdiy among those women who pledged allegiance to Rastlullah dsaie !

The Cause of Death

After emigrating from Makkah Mukarramah, she stayed in Madinah Munawwarah.
She bore the difficulties of hijrah with great perseverance. In that incident, she
was severely wounded at the hands of enemy. The historians write that this very
wound of hers was healing at one stage but then opened up and proved fatal. She

passed away in Madinah Munawwarah in 8 A.H.

Encouragement to Adopt Patience and the Prohibition of Complaining

The ‘ulama’ write that Sayyidah Zaynab <&y passed away in Madinah
Munawwarah in 8 A.H. Due to her demise, Rastilullah i%:&4= was extremely
sorrowful and her surviving sisters viz. Sayyidah Umm Kulthiim and Sayyidah
Fatimah &z were stricken with grief and perturbed due to this sudden calamity.
The other Muslim women gathered at the demise of Sayyidah Zaynab s and
began to cry uncontrollably until they began to wail and scream. Sayyiduna ‘Umar
245 began to forbid the women harshly. Rastlullah &4z stopped Sayyiduna

‘Umar #:885 and prevented him from being harsh at such occasions.

j}&\&dyﬂ\y‘,wﬂ&nbgwdlduéw@ﬂ\é@jég\dgrjﬂg Sgs JG
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“0 ‘Umar! Do not adopt such harshness.” Rastilullah Jz<esi- addressed the

1 Kitab al-Muhbir pg. 406 - The names of the women who pledged allegiance to Rastlullah is£4fe
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women saying: “Refrain from making satanic sounds.” He then said: “The
tears that flow from the eyes and the grief stricken heart are from Allah
and due to mercy. And whatever wrong is done by the hands or uttered by
the tongue [i.e. striking the chest with the hands and complaining with the
tongue] is from Shaytan.™

In short, at the death of his daughter, Rastlullah As.24{= taught the ummah that
to display impatience by the actions of the hand and statements of the tongue
is never permissible for a Muslim. These are the customs of the era of ignorance
which they would do at the death of their friends and close ones. Islam came and
encouraged patience and perseverance which are found in these statements of
Rastlullah dssfdie.

Arrangements for the Ghusl and Kafn of Sayyidah Zaynab

Preparations for the ghusl of Sayyidah Zaynab @&is took place under the
supervision of RasTlullah s, In this virtuous ghusl, Umm al-Mu’minin
Sayyidah Sowdah bint Zama‘ah, Umm al-Mu’minin Umm Salamah and the pious
lady Umm Ayman 328 were active participants who carried out the ghusl of this

chaste woman in a dignified and praiseworthy manner.?

In some hadith books, it is recorded that Umm ‘Atiyyah Ansariyyah gzdis also
participated in this ghusl. Umm ‘Atiyyah cadis relates:

When Sayyidah Zaynab passed away, Rastlullah is&di- came to us and
said: “Arrange for the ghusl of Zaynab. Prepare water and lotus tree leaves.
Bath her in the boiled water thereof three of five times and apply scented

camphor at the end. When you are complete, inform me.”
b)‘_)l&oh‘@ﬁld@o#bbbnb}‘u)ﬁw

When we were complete, we informed him s<esi-. Rastlullah s gave

1 Mishkat pg. 152 - The chapter concerning crying upon the deceased, section 3

2 Ansab al-Ashrafvol. 1 pg. 400 - The wives and children of Rastlullah Fs4fe
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us (one of) his lower garments with orders to place it in her kafn (shroud).!

Deriving Blessings

At this juncture, Hafiz Ibn Hajar al-‘Asqalani mentioned something amazing:

La.)m?L,llo,\*eydu;;\woﬁ\(&ﬂjﬂlow&aw\%}o)@\&aq&@)@vb
bl UL 8 b ol s  Jols

Rastlullah #z£4i did not remove his lower garment and give it to them from
the very beginning to put it in the kafn but rather informed them that when
they are complete, they should inform him. The wisdom behind this is that
so the lower garment can remain on the blessed body of Rastilullah iz
for a longer period and as soon as it is removed from his body it should be
placed on Sayyidah Zaynab’s a5 body; there should be no delay in this.

This is the basis for deriving blessings from the belongings of the pious.?

Coffin Built for Sayyidah Zaynab

When the ghusl and kafn of Sayyidah Zaynab @dis was completed, Sayyidah
Asma’ bint ‘Umays s (who was at that time the consort of Sayyiduna Ja'far
al-Tayyar #4ks) was present. She suggested: “We saw in Habshah that to veil
womer, a type of coffin was placed over their body so that the size of the woman
should not become apparent.” In compliance with her suggestion, a type of coffin

was arranged to be placed on the body of Sayyidah Zaynab iz, This was the

1 a) Bukhari vol. 1 pg. 167 - The chapter concerning washing the deceased and making his ablution
with water and lotus tree leaves
b) Muslim vol. 1 pg. 304 - Kitab al-Jand’iz
¢) Tabagat Ibn Sa'd vol. 8 pg. 334 - Umm ‘Atiyyah Ansariyyah wzdis
d) Tabagat Ibn Sa'd vol. 8 pg. 22 - Zaynab &z
e) Musannaf ibn Abi Shaybah vol. 3 pg. 243 - Kitab al-Jand’iz
Similarly, this incident can be found in other books of hadith
2 Fath al-Bar Sharh Bukhari vol. 3 pg. 101 - Kitab al-Jand'iz, the last chapter concerning washing and

performing ablution of the deceased
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first Muslim woman whose bier was lifted with such honour and veneration.
Al-BaladhurT has narrated this incident is Ansab al-Ashraf:
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A coffin was prepared for her. She was the first woman for whom a coffin
was made. The one who suggested to make it was Asma’ bint ‘Umays who
had seen this in Habshah while she was there with her husband Ja'far ibn
AbT Talib.!

The suggestion to make a coffin to veil the deceased, which Sayyidah Asma’ ez
suggested here, was suggested again by Sayyidah Asma’ @i at the demise of
Sayyidah Fatimah @455, There too a coffin was made in compliance with her
suggestion. This will be mentioned further on in the biography of Sayyidah
Fatimah @i, Allah willing. Remember that Sayyidah Asma’ ¢edls was the wife

of Sayyiduna Abu Bakr al-Siddiq &5 at the demise of Sayyidah Fatimah wedis,

The Janazah of Sayyidah Zaynab and the Participation of Sayyidah
Fatimah

When the bier of Sayyidah Zaynab il was ready, Rastlullah 3544 himself
performed the Salat al-Janazah on Sayyidah Zaynab &, which is a great honour

attained by only the special individuals of the ummabh.

e s e o ) s Lgile Lo 5

Rastlullah Zssi= himself performed the Salat al-Janazah on Sayyidah

Zaynab gegis.?

1 Ansab al-Ashraf vol. 1 pg. 400 - The wives and children of Rastilullah Az

2 Ansab al-Ashraf vol. 1 pg. 400 - The wives and children of Rastlullah Fs«&ife
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Just as the Muslim men of Madinah Munawwarah participated in the blessed
funeral of Sayyidah Zaynab <z, the Muslim women of Madinah also participated
in performing the Salat al-Janazah. All of these women came with Sayyidah
Fatimah @&k who participated in the Salat al-Janazah of her eldest sister and

gave full substantiation to her love and affection for her sister.

This incident of the Salat al-Janazah has been documented by the ShiT scholars
in full detail. Hereunder, some texts will be reproduced from their ustl arba‘ah so

that there remains no uncertainty whatsoever.
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Someone asked Imam Ja'far al-Sadiq: “Can women participate in the Salat
al-Janazah?” Sayyiduna Ja‘far al-Sadiq replied: “When the daughter of
Rastlullah Jsesiz, Zaynab passed away, Fatimah s accompanied by the

women came and performed came and Salat al-Janazah on her sister.!

From the above it is clear that Rastlullah Zsedie himself performed the Salat
al-Janazah of the pure and chaste Sayyidah Zaynab & and sought forgiveness
on her behalf wherein there is no room to doubt that Sayyidah Fatimah wadis
performed the Salat al-Janazah on her sister, thereby fulfilling the right of
sisterhood. She sought forgiveness for her together with the Muslim men and
women of Madinah. These are great noble accolades in favour of Sayyidah Zaynab
gedls which cannot be denied by any Muslim. If the pathetic mourners and eulogy
writers of today deny these virtues, then it is befitting for them who have no
concern for the actions and statements of Rasilullah 455, no need for the
actions and statements of their leaders and the Ahl al-Bayt and no respect for the

rulings of the ShiT mujtahidin. In fact, they are self-appointed mujtahids who do

1 Tahdhib al-ahkam pg. 215 - The last chapter concerning salah upon the deceased
Kitab al-Istibsar vol. 1 pg. 245 - The chapter concerning salah upon the deceased by a woman

Muntaha al-Magqal pg. 434 - The women related to Rastlullah Js-£ie
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not have the support of their seniors.

Descending into the Grave of Sayyidah Zaynab and Supplicating

After the Salat al-Janazah of Sayyidah Zaynab s was complete, her burial took
place. The ‘ulama’ have narrated this incident with much detail from the Sahabah

Ars 5Tl -

Aed,

Sayyiduna Anas #dks narrates: “When the daughter of Rastlullah Ao
Sayyidah Zaynab @iz passed away, we - the group of Sahabah - were present
with Rastlullah &4 at her burial. We reached the grave. Rastilullah dsade
was extremely grieved. None of us had the courage to utter a word in front of
Rastlullah 4s4E4de. The niche in the grave was still being dug. Rastlullah Ak
sat down by the grave and we sat around him. We were all struck with a type of
bewilderment. Meanwhile, Rastilullah is.&4= was informed that the grave was
now ready. Rastilullah is.&ife himself descended into the grave and after a short
while came out of the grave. The radiant face of Rastlullah is.&4= was shining,

the effects of grief had disappeared and he was delighted.
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We submitted: “O Rastlullah #s-£4i-| We saw that you were stricken with
grief and sorrow, hence did not have the courage to speak to you. We now
see that you are happy. What is the reason for this?” Rastlullah sz
answered: “The narrowness and terror of the grave was in front of me and
I knew well the weakness and feebleness of Zaynab. This was troubling
me. I thus supplicated to Allah to make it easy for her. Allah accepted (and

removed the terror from Zaynab).™

1 Majma’ al-Zawa'id vol. 3 pg. 47 - The chapter concerning the squeeze of the grave
Kanz al-‘Ummal vol. 8 pg. 120 - The questioning in the grave and the punishment therein
Usd al-Ghabah vol. 5 pg. 468 - Zaynab bint Rastlillah Fss«&ife
Dhakhd’ir al-'Uqbad pg. 160 - The death of Zaynab bint Rasalillah is-&afe
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The above narration has been documented by the Shi‘ah in their reliable books.
The text from the ShiT books will be quoted verbatim for the benefit of the
readers so that they are rest assured that this incident is agreed upon by both the

Shi'ah and Sunni sects.
Al-Mamaqani writes in the biography of Sayyidah Zaynab ezgis:

Lo g 3mn o sage 58 5 La 3 S5 sl 5 e s ade all Lo ddl J g 35 5 OLad e il
e 3 8 G i g O o el b Lginas iy 0,55 5 6 i 6 e
lede Osn 5 Jnit

She passed away in the lifetime of Rastlulldh &ssie in the year 8 A.H.
Rastlullah &«&4f descended into her grave, stricken with grief and sorrow.
When he came out, he was relieved. He Js<&4i- explained: “I was concerned
about the weakness of Zaynab. Hence, I supplicated to Allah to lessen the

narrowness and terror of the grave. Allah accepted and made it easy for her.”

It is clear from the books of both sects the amount of affection and love displayed
by Rastlulldh Fsedfie for his beloved daughter from the time of demise right
until her burial. The kind gestures of Rastlullah is.E4{e were present at every
step which were explained in detail in the above references. In the last stage, the
grave, Rastlullah 1s.£40e gave special attention and with his special intercession

I st

made this stage of Sayyidah Zaynab’s s journey towards the hereafter easy for

her and announced the acceptance of his intercession right here in this world.

This is a great accolade in favour of Sayyidah Zaynab @&ks from the station of
nubuwwah and a reason for the Muslim women to reflect. The reason being that
the stage of the grave is no playground. To contemplate about it and prepare for
it is an important part of din. When these are the experiences of the children of
Rastlullah 4s.4, then there is a great need to give special thought about these

situations.

1 Tangth al-Magal vol. 3 pg. 79 - The section concerning women, Zaynab bint Rasalillah Js-£4ie
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The Special Virtue of Sayyidah Zaynab of Being Termed Shahidah

A brief biography of Sayyidah Zaynab bint Rastlillah eadis has been presented
before the readers. Every event in her life carries much weight. From the initial
days of Islam until hijrah is the first phase and the period after hijrah is the
second phase of her life. If we look at those incidents which took place while
living in Madinah, we will find that the most arduous was her hijrah wherein she
was severely injured which she bore with unrelenting perseverance. The ‘ulama’
write that it was the same injury she suffered in hijrah which freshened prior
to her demise and proved fatal. Therefore, renowned senior authors have used

these words in her favour:
Ew%\d}ﬁ\y&gj‘wéy@ué?:‘»)d_ﬁrh

She remained ill due to that wound until she passed away because of it.

Hence, the Muslims regard her to be a Shahidah (martyr).!

Hafiz Ibn Kathir &% has articulated the very same message in al-Bidayah vol. 5

under the biography of Sayyidah Zaynab i in the following words:
Bt Sle g0 IS
They (the Muslims) are of the opinion that she died a martyr.?

A Synopsis of the Biography of Sayyidah Zaynab

The biography of the beloved daughter of Rastlullah 5.4z Sayyidah Zaynab
Gedls was mentioned before. We wish to present a synopsis of it to the readers so

that the different aspects of her life can appear in one glance.

The ‘ulama’ have written:

1 Majma’ al-Zawa'’id vol. 9 pg. 216 - The chapter concerning the virtue of Zaynab bint Rasalillah ¢zdis

2 Al-Bidayah vol. 5 pg. 308 - The chapter of the children of Rastlullah &5
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. Sayyidah Zaynab @iz was the eldest daughter of Rasalullah ds.&age.
. She was born when Rastlullah Jz«&4= was 30 years of age.

. She was brought up and nurtured by her respected mother Sayyidah
Khadijah ezdis.

. She reached her adolescence and became mature in her care.

. In compliance with the suggestion of Sayyidah Khadijah zdiz, Rastlullah
Js«idfe married Sayyidah Zaynab @& to Sayyiduna Aba al-‘As ibn RabT

#2485, According to some views, revelation did not yet begin at that time.

. When Rasulullah <&z announced his nubuwwah, Umm al-Mu’'minin
Sayyidah Khadijah @& accepted Islam from the very beginning and his
daughters were honoured with Islam together with their mother. All of

them witnessed the arduous days and bore the difficulties thereof.

. Some points were enumerated regarding the son-in-law of Rasalullah

Asedfe Sayyiduna Abi al-‘As RabT #2455 (in the footnotes).

. The Mushrikin of Makkah plotted to get Sayyiduna Abu al-‘As &l to
divorce Sayyidah Zaynab @& using every possible means and to achieve
this presented different girls to him. Sayyiduna Abii al-‘As #&is remained
steadfast and was not prepared to severe the relationship he enjoyed with
Rastlullah Jsedfie.

. The Battle of Badr took place in the year 2 A.H. Until then, Sayyiduna Aba
al-‘As 4l had not yet accepted Islam. He joined the battle after being
coerced by the kuffar and was captured at the hands of the Muslims and
brought to Madinah. Sayyidah Zaynab @iz sent her necklace as ransom
to free Sayyiduna Aba al-‘As s, This necklace formerly belonged to
Sayyidah Khadijah ez which she gave as a wedding gift to her daughter,
Sayyidah Zaynab wzils, When the blessed necklace was presented to
Rasilullah As«&4z, he became extremely emotional and the memory of
Sayyidah Khadijah ez was revived. After consulting the Sahabah #2dis

the sentimental necklace was returned after which Rastlullah s e
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took a pledge from Sayyiduna Aba al-‘As &4 that Sayyidah Zaynab s
will be sent to him in Madinah.

10. Therefore, Sayyiduna Aba al-‘As s made arrangements to dispatch
Sayyidah Zaynab @i to Madinah. The kuffar stood as an obstacle in
the journey of Sayyidah Zaynab ezdiss. Habbar ibn Aswad severely injured
her. Sayyidah Zaynab s passed through those trying times, traversed
that strenuous journey with utmost perseverance and reached Madinah

Munawwarah accompanied by Zayd ibn Harithah s, etc.

11. After this incident, Rastlullah stz duly praised his son-in-law,
Sayyiduna Abu al-‘As &4, and appreciated the fulfilment of his pledge

12. Rastlullah is.&dfe expressed his gratitude in favour of Sayyidah Zaynab
eedls for bearing those difficulties in the following words:

&l Gl

She is the best or the most superior of my daughters who suffered on

account of me.

The tongue of nubuwwah gave testimony of enduring hardships in favour of

Sayyidah Zaynab @& and announced this great virtue

13.Once, Sayyiduna Abl al-‘As & reached Madinah and was given
protection by Sayyidah Zaynab &z which was acknowledged and passed

by Rastlullah ds.&ife. This is a great accolade in her favour.

14. After this incident, Sayyiduna Aba al-‘As &4 went to Makkah, returned
the trusts of the people, accepted Islam and then returned to Madinah in

the service of Rasiilullah Jsaksie,

15. In a footnote, mention was made about Sayyidah Zaynab &z been given
back to Sayyiduna Abii al-‘As 2245 in a new nikah with a new dowry. Other

views are also found regarding this.

16. Some points regarding Sayyidah Zaynab @& and Sayyiduna Abi al-‘As
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4z were noted.

17. Mention has been made of the children of Sayyidah Zaynab @zdis;, a brief
biography of Sayyidah Umamah bint AbT al-'As @ls and Sayyiduna ‘All
ibn AbT al-‘As #dls together with Sayyidah Fatimah’s @&is bequest in
favour of Sayyidah Umamah i,

18. The death of Sayyidah Zaynab i took place in 8 A.H in Madinah. The

injury sustained in hijrah ripened which proved fatal. The ‘ulama’ explain

that Sayyidah Zaynab ¢ reached the age of approximately 30 years.

19. The women began to wail at her demise which was forbidden by the

statement of Rasiilullah s.esie.

20. The ghusl and kafn of Sayyidah Zaynab &l took place under the
supervision of Rastlullah %4> by Umm al-Mu'minin Sayyidah Umm

Salamah g etc.

21. The shawl of Rastlullah F=s&4e was placed in her kafn which is a great

source of blessings.

22. Sayyidah Fatimah @dis participated in the Salat al-Janazah of her sister,
Sayyidah Zaynab iz,

23. Rastlullah 4s.&4i= descending into the grave of Sayyidah Zaynab iz,
supplicating for her and announcing the acceptance of his supplication

are great accolades for her.

24. In the virtues of Sayyidah Zaynab @iz, the ‘ulama’ mention that she is a

woman who was martyred in the path of Allah and titled as Shahidah

Wl g oo s e sl s

May Allah Taala be pleased with her and all her sisters!

Ponder for a Moment

The readers have read about Sayyidah Zaynab &5, She has attained all of
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these virtues and excellences. She bore adversities and difficulties for the sake
of din and steadfastness was her trait. She spent her entire life in serving and
obeying her father i &dfe. Rasulullah is<&ie referred to her with the unique
compliments of ‘my best daughter’ and ‘my most superior daughter’ due to her
accepted actions. The kind gaze of Rastilullah =<4z remained on her till death.
Rastlullah Jz2aie kindness and affection reached its peak after her death in all
the stages of kafn and burial until Rastlullah isedfe himself descended into
her grave and announced the glad tidings of the acceptance of his honoured

intercession.

Some contemporaries spoil their tongues by slandering these daughters &z
and write that these are the customary daughters of Rastlullah =& and
there is no virtue in their favour in the Qur’an and hadith. They mean to say that
Sayyidah Zaynab, Umm Kulthim and Ruqayyah &z&is are not the offspring of

Rastlullah is«&4ie and no virtue of them can be found in any book.

il Ul iz

O readers! This is the indecent attitude they display to the blessed children of
the merciful kind Nabi #s.&4i=. They openly reject the relationship of Rastlullah
Jseidfie with these daughters. They have absolutely no fear for Allah. And they
have the audacity to claim that no virtue of these girls can be found in the books,

neither in ShiTbooks nor in Sunni books, when the reality is quite the opposite.

I have gathered these incidents from Islamic books and presented it to the readers
together with references from reliable ShiT sources. A just, noble, sensible man
should decide for himself as to what the truth is and what has been fabricated.
There is no need for further elucidation and explanation. But a little fear of Allah
is necessary, and if one is somehow able to obtain such fear then — and all praise

belongs to Allah — hold on to it firmly.

Hereafter, the title ‘removing doubts’ will be discussed.
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Removing Doubts Regarding Sayyidah Zaynab

We have mentioned a sufficient amount of the biography; virtues, accolades
and actions of the biological daughter of Rastlullah =s<&iiz, Sayyidah Zaynab
Gedls, If a person with a just gaze looks at this biography, he will safely come to
the conclusion that she is the biological daughter of Rastlullah Ass&if= whose
honoured mother is Umm al-Mu'minin Sayyidah Khadijah bint Khuwaylid czdis.
Sayyidah Zaynab &is is neither a step daughter nor the niece of Umm al-
Mu'minin Sayyidah Khadijah @&, but in fact the true biological daughter of
Rastlullah A&z, If any person turns away from the above facts and doggedly
adopts a bias attitude of hatred to the children of Rastlullah 454 by claiming
that Sayyidah Zaynab @il is a step daughter, then he is rejecting facts of
history.

With regards to this discussion, we have previously listed the references of the
Ahl al-Sunnah in sequence coupled with the references of the Shiah of every
generation. Now everyone has the opportunity to contemplate and ponder over

this discussion.

We will now unearth the reality of the claim of those who wish to establish
that Sayyidah Zaynab @&l is a step daughter. Do they have any worthy proof
or are their proofs fallacious? Kindly have a look at what they regard as proofs.
Thereafter, the reality of it will be presented. The readers will then come to a

conclusion themselves.

An 0dd View of Some Historians

Some present a report from the history books that among the children of Umm
al-Mu’'minin Sayyidah Khadijah @& from her previous husband, Abti Halah ibn
Malik, were a daughter by the name of Zaynab bint AbT Halah and a son by the
name of Hind ibn Abi Halah. Due to this report, they opted that Sayyidah Zaynab
dls is not the biological daughter of Rastilullah A% but in fact the child of
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the late husband of Sayyidah Khadijah €ds, Abii Halah. The entire claim rests on
this report. They have no other proof besides this.

Explanations

For the benefit of the readers, a few important points are mentioned here. After
understanding them thoroughly, one will, Allah willing, be satisfied regarding

this discussion.

1. This report that Zaynab is the daughter of Abl Halah and whose mother is
Sayyidah Khadijah w4t has been documented by some historians like Ibn
Hisham. Neither a sanad has been presented for it nor has it been referred
to by anyone, e.g. this is the view of a Sahabi or Tabi'T or Taba' TabiT nor
has the name of any reliable Muhaddith or historian been recorded. In
short, it is unknown whose statement this is. Whoever’s statement this is,

it has no sanad which holds absolutely no weight.

2. Whoever has recorded this view from the historian Ibn Hisham, none of
them have presented a sanad nor has anyone correctly attributed it to

anyone.

3. Apoint to consider is that scores of Muhaddithin, historians and geologists
have listed the children of the previous husbands of Sayyidah Khadijah
Gedls but none of them have listed Zaynab as one of them. This is strong
evidence that Abl Halah had no daughter by the name of Zaynab from
Sayyidah Khadijah @&, Otherwise, the scholars would have definitely
recorded it. We will now present references of these scholars from their
books to satisfy the readers. We will firstly present references of the Ahl
al-Sunnah ‘ulama’ followed by the statements of ShiT authors and ShiT

mujtahidin to substantiate it.
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References

This discussion appears in Tabaqat Ibn Sa'd in these words:
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Sayyidah Khadijah wass gave birth to a son for Aba Halah by the name of

Hind and Halah was another son. After AbT Halah, she got married to ‘Atiq
ibn ‘A’idh ibn ‘Abd Allah.!
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The uterine siblings of the children of Rastlullah is<a- are Hind ibn ‘Atiq
ibn ‘A’idh ibn ‘Abd Allah, Hind ibn Abt Halah, Nabbash ibn Zurarah and
Halah bint Abi Halah.?

There is no mention of a daughter by the name of Zaynab.

We will only list the references hereunder, because reproducing the text takes

too much of time. All of these references have the same subject matter.

1. Kitab al-Muhabbar pg. 78 - The wives of Rastlullah fs.fdi-

2. Kitab al-Muhabbar pg. 452 - The names of the women who married three

or more men

3. Al-Ma‘arif pg. 58, 59 - The lineage of Sayyiduna Muhammad ibn ‘Abd Allzh
dosife

4. Kitab Ansab al-Ashraf vol. 1 pg. 406, 407

5. Jamharat Ansab al-‘Arab pg. 142, 143

6. Al-Sunan al-Kubrd vo. 7 pg. 71 - Kitab al-Nikah, the names of the wives and

1 Tabagqat Ibn Sa'd vol. 8 pg. 8 - Naming the Muslim women emigrants

2 Kitab Nasab Quraysh pg. 22 - The children of ‘Abd Allah ibn ‘Abd al-Muttalib

108



10.
11.

12.
13.

The above authors have listed the names of the children of Abai Halah and ‘Atiq
from Sayyidah Khadijah e, However, none of them have listed a daughter by

the name of Zaynab anywhere. Therefore, Ibn Hisham is the only person to list

daughters of Rastilullah As.&ife

Majma’ al-Zawa'id vol. 9 pg. 219 - The virtues of Khadijah bint Khuwaylid
Al-IstTab with al-Isabah vol. 3 pg. 568 - Hind ibn AbT Halah

Al-Rowd al-Unf vol. 1 pg. 124 - The marriage of Rastlulldh F%.&ife to
Khadijah

Usd al-Ghabah vol. 5 pg. 434 - Khadijah Umm al-Mu'minin @&

Al-Bidayah vol. 5 pg. 293, 294 - The wives and children of Rastlullah

ol

Al-Isabah vol. 4 pg. 410 - Hind ibn ‘Atiq

Strah Halabiyyah vol. 1 pg. 167 - The marriage of Rastlullah A= to
Khadijah

Zaynab as one of the daughters of the previous husbands.

ShiiReferences

Some references of the ShiT scholars and Mujtahidin will be written so that this

discussion becomes explicitly clear in front of all and everyone can consider.

1.

‘Al ibn Tsa Arbilt has written under the virtues of Sayyidah Khadijah gzdi
in vol. 2 of Kashf al-Ghummah:

L’ﬁj,«.&a&\.L,;«Lﬁxuawwd\}ww‘yw‘dy)g.gc}ﬂ&\L}.‘.E&qu“.b'-cdl.f
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Before Rastlullah is<4f married Khadijah, she was married to ‘Atiq ibn

‘A’idh ibn ‘Abd Allah ibn ‘Amr ibn Makhztim. It is said that she gave birth to a
daughter for him who is the mother of Muhammad ibn Sayfi al-Makhzam.
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After ‘Atiq, she got married to Abt Halah Hind ibn Zurarah al-Tamiml. She

bore for him Hind ibn Hind. Then, Rasiilullah is<&4% married her.!

2. Shaykh Ni‘mat Allah al-Jaza’irT in vol. 1 of al-Anwar al-Nu'maniyyah under

Nir Mowladt has written:

(..?fgjbdoﬂy@)ﬂdlxba&»uwutsjﬂi?w&;g»L@»ijalfldjb
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The first woman he (Rastlullah issi=) got married to was Khadijah bint
Khuwaylid. Previously she was married to ‘Atiq ibn ‘A’idh al-Makhzam1.
She bore a daughter for him. Then Rastlullah is<5i= married her and

nurtured her son Hind.?

3. Mulla Bagir al-MajlisT has mentioned in vol. 3 chapter 52 of Hayat al-
Qulub:
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Prior to Rastlullah &5t marrying her, she was married to ‘Atiq ibn
‘K’idh al-MakhzamI. She bore a daughter for him. She then married Aba
Halah Asadi. She bore for him Hind ibn Abi Halah. Rastlullah &4 then

married her and nurtured her son Hind.?

4. Shaykh ‘Abbas al-Qummi has written in vol. 1 ch. 8 of his book Muntaha

al-Amal:
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1 Kashf al-Ghummah fi Ma'rifat al-A'immah vol. 2 pg. 76 with translation of al-Manaqib (Persian) - The

chapter of the virtues of Khadijah wzdis
2 Al-Anwar al-Nu'maniyyah vol. 1 pg. 367 - Niir Mowlad; the biography of Khadijah bint Khuwaylid czdis

3 Hayat al-Qulib vol. 2 pg. 728 ch. 52 - The wives of Rastlullah iz«
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She was the daughter of Khuwaylid ibn Asad ibn ‘Abd al-‘Uzza. Her first
husband was ‘Atiq ibn ‘A’idh al-Makhziimi. She had a child whose name
was Jariyah. After ‘Atiq, she married Aba Halah ibn Mundhir al-Asad1 and
bore Hind ibn Abi Halah for him.!

The synopsis of the above ShiTreferences is that a daughter was born for the first
husband of Sayyidah Khadijah @i ‘Atiq by the name of Jariyah. She has also
been known as Umm Muhammad ibn Sayfi. After ‘Atiq, Sayyidah Khadijah eadiz
married Abl Halah. She had a son from him by the name of Hind ibn Abi Halah.

Then Rasilullah 5.4 married Umm al-Mu'minin Sayyidah Khadijah cadis.

None of these Shiah have recorded any daughter by the name of Zaynab from
the previous husbands of Sayyidah Khadijah @&, Hence, we know that whoever
wrote that Zaynab is the daughter of Abt Halah has opposed the consensus of the
Ahl al-Sunnah and ShiT ‘ulama’ and mentioned his own odd view and on top of
that not recorded any sanad thereof. It is evident that odd views are not accepted.

In the terminology of the ‘ulama’ it will be stated:
e ol Y 3L2 J 3 Vs
This statement of Ibn Hisham is obscure and odd. No support is found for it.

Therefore, the general ‘ulama’ (Muhaddithin, historians and geologists) have not
mentioned it. Hence, such an odd view can never be accepted because of the

rule:
Al ba Y i3l 2l

If a reliable narrator mentions an odd view, his odd view is not accepted.?

1 Muntaha Al-Amal vol. 1 pg. 45 sec. 8 - The incidents and events of the blessed life of the seal of

Prophets

2 Mirqat Sharh Mishkat vol. 6 pg. 328 - The chapter of ‘iddah, section one under the narrations of

Fatimah's bint Qays wedis

111



Eliminating a Confusion

Those who oppose the children of Rastilullah #5:£4{= have created many doubts
amongst Muslims. One doubt regarding the daughter of Rasulullah is.&age,
Sayyidah Zaynab &z, is that in the time of nubuwwah, there were many women
with the name Zaynab one of them being the daughter of Umm al-Mu’'minin Umm
Salamah gzdis from her previous husband Abi Salamah éts. When the ‘ulama’
mentioned her, they referred to her as the step daughter of Rastlullah As<edfie,
This daughter of Umm Salamah @il was Zaynab who was reared in the house of
Rastlullah Jzs.&4dz, Hence, she is known as the step child of Rastlullah Asedjie,
Simply due to this similarity in name, the objectors relate her to the daughter

of Rastlullah 4s:&4e, Sayyidah Zaynab i, by saying that Zaynab is the step

daughter of Rastlullah iz<&ifz; whereas Sayyidah Zaynab’s wed

mother is

Sayyidah Khadijah @dis and from the offspring of Rastlullah is.24ie and the

step child’s mother is Umm Salamah @& and her father is Abl Salamah #zdis,

If you wish to verify this, refer to the book of Hafiz Ibn Hajar al-‘Asqalani &tz Al-
Isabah.' Tbn Athir al-JazarT &4z has elucidated further on this point that the step
daughter, Zaynab’s edis husband’s name was ‘Abd Allah ibn Zama‘ah.? 1t is well
known that the husband of the daughter of Rastilullah &4, Sayyidah Zaynab

Gedls, was Sayyiduna Abi al-‘As ibn Rabi xedis.?

By studying these texts, the heart will be at rest and the doubt raised by the
objectors due to the similarity of names will be totally obliterated. For further
satisfaction, read the ‘reliable’ book of the ShiT scholar Tangih al-Magal vol.
3 regarding Zaynab bint Abi Salamah where the biography of Zaynab bint AbT
Salamah has been clearly documented i.e. her mother’s name was Umm Salamah

and her father’s name was AblQ Salamah and her original name was Barrah

1 Al-Isabah vol. 4 pg. 210 - Zaynab bint Abi Salamah
Usd al-Ghabah vol. 5 pg. 468 - Zaynab bint Abi Salamah

2 Usd al-Ghabah vol. 5 pg. 469

3 Ansab al-Ashrafvol. 1 pg. 430
Tabagat Ibn Sa'd vol. 8 pg. 338 - Zaynab bint Abi Salamah
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which Rasalullah 4.4 changed to Zaynab. When Umm Salamah emigrated to
Habshah (with her husband Abt Salamah) this daughter Zaynab was born there,
She then came with her mother to Madinah Munawwarah. She was a great fagthah
of the women of her time and a renowned intelligent woman with regards to laws

of jurisprudence. She is titled Hasanah al-Hal

These are the statements of the ShiT scholars. Have a look at the original text of
al-Mamagan so that you attain the highest level of conviction and the matter is

settled upon by both sects.
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Zaynab bint Abi Salamah - Shaykh al-TasT in his book , Ibn ‘Abd al-Barr,
Ibn Mandah and Abx Nu'aym have listed her amongst the companions of
Rastlullah &<, She is, as they have explicitly mentioned, Zaynab bint
Ab1 Salamah ibn ‘Abd al-Asad al-Qurashiyyah al-Makhziimiyyah. She is the
step daughter of Rastlullah &5 and her mother is Umm Salamah the
wife of Nabl i<z, Her name was Barrah. Rastlulldh i<l named her
Zaynab. Her mother gave birth to her in the land of Habshah when she
emigrated there with her husband and came with her to Madinah. It is said
that she was amongst the most learned of her time and I give her the title

Hasanah al-Hal.!

The readers know fully well that we have removed this doubt in the book Ruhama’
Baynahum (vol. 1 SiddiqT section, pg. 167) but we have reproduced it here in the
biography of Sayyidah Zaynab ¢ due to its connection. We have established
from the books of both parties Sunni and Shi‘ah that Zaynab the daughter of Umm

Salamah @dis is another personality whose husband’s name was ‘Abd Allah ibn

1 Tangth al-Magal vol. 3 pg. 78 - Zaynab bint AbT Salamah, section 7, 10, 11 of women
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Zama'‘ah and that Sayyidah Zaynab @i the daughter of Rastlullah A& is
another personality whose mother’s name is Sayyidah Khadijah @& and whose

husband’s name is Sayyiduna Abii al-'As ibn Rabi xedis.
wlwﬂgmw‘usﬁl&): )f‘
If there is a person in the house, then sufficient is our speech.

Thebiography of Sayyidah Zaynab ¢z&iss terminates here. Hereafter, the biography
of Sayyidah Rugayyah iz will be mentioned, Allah willing.



The biography of Sayyidah Ruqayyah bint Rasalillah

Sayyidah Rugayyah’s Birth

Sayyidah Ruqayyah @& is younger than Sayyidah Zaynab @&, Her mother is
Umm al-Mu’'minin Sayyidah Khadijah bint Khuwaylid ibn Asad 4. The scholars
write that Sayyidah Ruqayyah i was born three years after her eldest sister
Sayyidah Zaynab @iz when the age of Rastlullah 5.4 was close to 33.!

Sayyidah Rugayyah’s Nurturing

She was nurtured and reached maturity together with her sisters in the care of
her father Rastlullah Js«&ide. The nurturing of her parents was the main source

for the upcoming achievements in her life.

Accepting Islam and Pledging Allegiance

The first woman to accept Islam was Sayyidah Khadijah cdts. Her daughters
followed suite. When their mother was favoured with Islam, they were also
favoured with the same and had the honour of pledging allegiance at the hands
of Rastlullah Asdfe,

Wt 5 2 o s ke alll o alll gy omsly s ol gt oy st Lol ) o ol
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When Sayyidah Khadijah bint Khuwaylid @i accepted Islam, Sayyidah
Rugayyah i accepted and she pledged allegiance to Rastlulldh sz

coupled with her sisters when the women pledged allegiance.?

1 Tarikh al-Khamis vol. 1 pg. 274 - Ruqayyah bint Rastlullah iz

2 Tabagqat Ibn Sa'd vol. 8 pg. 24 - Rugayyah bint Rastlullah wzdis
Al-Isabah vol. 4 pg. 297 - Ruqayyah bint Rastlullah cdis
Tafsir Ahkam al-Qur’an vol. 14 pg. 242 - under the verse, “O Nabr, tell your wives and your daughters”
(Stirah al-Ahzab)
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Sayyidah Rugayyah’s Nikah

According to the custom prevalent in those days, Rastilullah As.£4 got two of
his daughter’s viz. Sayyidah Ruqayyah @dis and Sayyidah Umm Kulthiim i
married to the sons of his uncle, Abl Lahab, viz. ‘Utbah and ‘Utaybah respectively.

The marriages were only contracted and were not consummated.

The era of Islam began, and revelation came to Rastlullah &= and the verses
of Towhid were revealed. The despicability of kufr and shirk was announced,
right until Strah al-Lahab was revealed. Due to this, the animosity of the kuffar
towards the Muslims reached its peak and the anger and rage of Abti Lahab tore

the borders of character.

by ) e 9B SIS C;fﬁ:‘gis*b‘dﬁb&wﬁ@&w‘uu“u‘dijw
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When Allah sent Rastilullah Zzsi (with nubuwwah) and revealed, “May
the hands of Abti Lahab be ruined and ruined is he,” his father (Abii Lahab)
warned his son: “If you do not divorce the daughter of Muhammad, I will
not show you my face nor will I look at you.” He thus divorced her prior to

consummation of the marriage.!

The divorce was at that time an unseen honour for these daughters. It was
the decree of the Almighty that these chaste girls should not go to ‘Utbah and
‘Utaybah. Because of the warning of their father, ‘Utbah and ‘Utaybah divorced
the pure daughters of Rastlullah s viz, Sayyidah Ruqayyah s and
Sayyidah Umm Kulthiim €&, This relation was severed only due to animosity

and hatred for Islam.

1 Tabagqat Ibn Sa'd vol. 8 pg. 24 - Ruqayyah bint Rastlullah fs.idfe cedls
Tafsir al-Qurtubi vol. 14 pg. 242 - (Stirah al-Ahzab)

Al-Isabah vol. 4 pg. 297 - Ruqayyah bint Rastlullah Asedfe cag
Tarikh al-Khamis vol. 1 pg. 274 - Ruqayyah bint Rastlullah ds£ie wedis
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There was no error or mistake on the part of Sayyidah Ruqayyah ez and
Sayyidah Umm Kulthiim @&k, Only due to them being the children of Rastilullzh
Ao were they treated in this harsh way. For a woman to be divorced without
any valid reason is a source of great pain and they are usually emotionally
scarred. However, these chaste pure women bore all of these for the sake of din.
Nonetheless, in this divorce was hidden their honour and physical protection

from being handed over to the kuffar, May Allah Ta‘ala be pleased with them,

This Incident According to the Shi'ah

The ‘ulama’ of the Ahl al-Sunnah have documented this incident as well as the

Shif scholars, who have mentioned further details regarding this incident.

el o ) U 51 i 5 gy 0 O 15 gl ) ) e Lm0 55, L
QW\OﬁOﬁMY\UJMQT\S&AUS&&J;hLAr@JlHMJ

‘Utbah ibn Abi Lahab married Rugayyah but then divorced her prior to
consummation of the marriage. Due to this unbecoming behaviour of
‘Utbah, Ruqayyah was very hurt. Thus, Rastlullah Zs<4i cursed ‘Utbah,
“0 Allah! Let one of Your beasts loose on ‘Utbah! (who would tear him to

pieces).” The curse of Rasilullah is<if was accepted. Once, ‘Utbah was

with his comrades. A lion came and tore ‘Utbah ibn AbT Lahab to pieces.

1 At this juncture, we find it necessary to clarify as to which son of Abti Lahab was killed by the beast.
Our ‘ulama’ have mentioned the following which will clarify this matter. Hafiz Ibn Hajar al-‘Asqalani
4z and other ‘ulama’ have written that on the day of the Conquest of Makkah, ‘Utbah ibn Abi Lahab
and his brother Mu‘attab ibn Abi Lahab ran away from Makkah due to fear and went somewhere else.
Rastlullah 4550 enquired from ‘Abbas ibn ‘Abd al-Muttalib as to the whereabouts of his nephews
who replied that out of fear, they absconded. Rastilullah 4z« ordered that they be called. Thus,
‘Abbas went in search of them and brought both ‘Utbah and Mu‘attab. Both of them came into the
presence of Rastlulldh =«&4df and accepted Islam. It is even recorded that after the Conquest of
Makkah, these brothers participated in the Battle of Hunayn and were awarded with booty. ‘Ulama’
also write that these were among those who remained steadfast in the Battle of Hunayn. Thereafter,
both of them lived in Makkah.

continued....
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In reality, these were the emotional scars of Sayyidah Ruqayyah ez which were
articulated in the form of a curse on the tongue of Rastlullah &= which was

accepted by the All-Powerful.

The Marriage of Sayyidah Rugayyah to Sayyiduna ‘Uthman ibn ‘Affan

After the sons of Abli Lahab divorced Sayyidah Ruqayyah @dls and Sayyidah
Umm Kulthtim @iz, Rasilullah 45840 married Sayyidah Rugayyah w@s to
Sayyiduna ‘Uthman ibn ‘Affan & in Makkah Mukarramah. Concerning this,
‘ulama’ have recorded some narrations under the virtues of Sayyiduna ‘Uthman

224z which are reproduced hereunder:

1. ‘Abd Allah ibn ‘Abbas relates that Rasilullah is«Edfe said: “Allah Ta‘ala
revealed to me that I should marry my beloved daughter Ruqayyah to
‘Uthman ibn ‘Affan” Therefore, Rasulullah i=<&i{= married Sayyidah

Rugayyah @& to Sayyiduna ‘Uthman ibn ‘Affan #2855 in Makkah and sent

her to his place.!

It is a well-known fact that Rastlulldh sdie married two of his
daughter’s viz. Sayyidah Ruqayyah &5 and Sayyidah Umm Kulthiim
@il one after the other to Sayyiduna ‘Uthman ibn ‘Affan 224, First, the
marriage of Sayyidah Ruqayyah i was contracted which took place
in Makkah Mukarramah prior to the hijrah to Madinah. After Sayyidah

continued from page 117
Al-Isabah vol. 2 pg. 448, 449 - ‘Utbah ibn AbT Lahab i
Al-Isabah vol. 3 pg. 422, 423 - Mu‘attab ibn Abi Lahab gz
We learn from this that if the incident of the beast is true (as mentioned by some ‘ulama’) then it
happened to ‘Utaybah who died prior to the Conquest of Makkah and did not embrace Iman. It is not
regarding ‘Utbah. And Allah knows the truth.

1 Kanz al-'Ummal vol. 6 pg. 375 - The virtues of Dhi al-Niirayn ‘Uthman &
Dhakhd’ir al-‘Uqba pg. 162, 163 - Mention of who married Rugayyah bint Rastlullah sueife wedis
Tarikh Al-Khamis vol. 1 pg. 274 - Ruqayyah bint Rastlullah iz« ¢gs (Tabarant has narrated it

in his Mujam)
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Rugayyah’s @&l demise, the marriage of Sayyidah Umm Kulthiim &8s

was contracted which will be discussed further on.
2. Sayyiduna ‘Alf 4l mentioned regarding Sayyiduna ‘Uthman «edis:
Bl 5 a3l ol 5 e alll Lo i gy e 55 5
Rastlullah Zs<£4f married one daughter after another to him.!

Rastlullah 4s.&4fe marrying his daughters to Sayyiduna ‘Uthman @y is
wonderful fate and remarkable fortune for him. Sayyiduna ‘Uthman had the
grand honour of being the son-in-law of Rastlullah As.&4{=. Moreover, admirable
enough is that Sayyiduna ‘Uthman’s 45 connection with Rastlullah dsafe
remained blissful his whole life with no altercations whatsoever. And in this

state, he met a beautiful end.

Praises for Sayyidah Ruqayyah on the Tongues of the Women of Quraysh

The historians write that Allah Ta‘ala favoured Sayyidah Rugayyah wadis with
exceptional beauty. The author of Tarikh al-Khamis in his history book and Muhib

al-TabarT in Dhakhd’ir al-‘Ugba articulated it in the following words:
& dler o3 3lS

Sayyidah Ruqayyah wais was a woman of exceptional beauty.?
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When Sayyiduna ‘Uthman £&&s got married to her, the women of Quraysh

1 Kanz al-'Ummal vol. 6 pg. 379 with reference to Ibn ‘Asakir narration no. 5875 - Chapter regarding
the virtues of Dhii al-Niirayn ‘Uthman =gz
2 Tarikh al-Khamis vol. 1 pg. 274 - Ruqayyah bint Rastlullah ds.ife cedis

Dhakhd’ir al-'Ugba pg. 162 - The biography of Rugayyah gz
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of those days would envy this couple and express their beauty in the

following words:

The most beautiful couple ever seen by man,

is Ruqayyah with her husband ‘Uthman.!

An incident similar to this will be mentioned under the chapter ‘sending a gift’,

Allah willing.

Emigration to Abyssinia

This was the initial stages of Islam and the Muslims were being oppressed in

different forms and they had to face various types of difficulties.
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During this period, Rastlullah izl advised those who had become
Muslims that it was better for them to emigrate to Abyssinia, for the king
of Abyssinia is a noble man who does not oppress and people will live with
peace and comfort there. It is a place where no oppression is meted out
to people and it is full of peace. Allah Ta‘ala will then open a way for you.?
Some Sahabah of Rasilullah issie left Makkah with the intention to
emigrate to Abyssinia. These people wanted to protect themselves from
the persecutions of the Makkans and left their homes in the hope to save

Allah’s din. This was the first emigration for the Muslims.

In the Glorious Qur'an, many verses express the great virtue of the emigrants.

One such verse reads:

1 Tafsir al-Qurtubl vol. 14 pg. 242 - (Siirah al-Ahzab)

2 Al-Bidayah Wa al-Nihdyah vol. 3 pg. 66 - The chapter of hijrah; who emigrated from Makkah to the

land of Abyssinia

Tafsir al-QurtubT vol. 14 pg. 242 - (Strah al-Ahzab)
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And those who emigrated for [the cause of] Allah after they had been
wronged - We will surely settle them in this world in a good place; but the

reward of the hereafter is greater, if only they could know.

These verses of the Qur'an are general and encompass all those emigrations
which take place for the sake of din, thus making the emigrants to Abyssinia
rightful addressees thereof. They are the bearers of these virtues which Allah
Ta‘ala grants upon adversities and difficulties; and Allah has blessed them with

great favours.
ij&\ubw\dy)wﬁ)ca-)jjow@QW&M‘OAC}JJ}\O@

Among those who emigrated from Makkah were ‘Uthman ibn ‘Affan s

coupled with his wife Sayyidah Rugayyah bint Rasilillah s,

This was the first group to emigrate in the path of Allah, which took place in the
fifth year after nubuwwah. Among the daughters of Rastilullah sz, Sayyidah
Rugayyah @i was the first to have the honour of emigrating. She enjoys this
fortune together with her husband. For the sake of the protection of din, to bear
the hardships of journey is no ordinary honour and sacrifice. Allah Ta‘ala has

prepared an enormous reward for it.

Enquiring About the Condition of Sayyidah Rugayyah
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After emigrating to Abyssinia, the condition of the emigrants was not
known for some time. Rastlullah is.esie was concerned about them.
Meanwhile, a woman from Quraysh returned to Makkah from Abyssinia.

Rastlullah #.esi- asked her regarding the condition of the emigrants.
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She responded: “0 Muhammad! I saw your son-in-law and your daughter.”
“In what condition did you see them,” questioned Rastlullah iszii-. She
explained: “Uthman was taking his wife on a conveyance and goading the
conveyance from behind.” Upon this Rastlullah J=esie supplicated: “May
Allah Ta‘ala be their companion! ‘Uthman is the first man to emigrate with

his wife after Lt »zic,”

Corroboration from the Shi1 scholars

The ShiT scholars have documented the incident of the emigration to Abyssinia

in the following way:
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Eleven men and four women in secret emigrated to Abyssinia from the
kuffar of Makkah. Among them was ‘Uthman ibn ‘Affan accompanied by
his wife, Ruqayyah bint Rasalillah cegis.?

In the beginning of Islam, the Muslims faced very arduous challenges. The
emigration of Abyssinia being one such challenge. Sayyiduna ‘Uthman ibn
‘Affan 45 with his wife (Sayyidah Ruqayyah i) being included among the
emigrants is an accepted fact. Both Sunni and ShiT scholars have documented
this clearly in their respective ways. We have presented references from both

sides so that both parties can be satisfied.

1 Al-Bidayahvol.3 pg. 66,67 - The chapter of hijrah; who emigrated from Makkah to the land of Abyssinia
Usd al-Ghabah vol. 5 pg. 457 - Ruqayyah wzdis
Dhakhd’ir al-‘Ugba pg. 63 - Her emigration
Sharh Mawahib al-Laduniyyah vol. 3 pg. 198 - Rugayyah Gzdis
Tarikh al-Khamis vol. 1 pg. 275 - Rugayyah bint Rastlullah 4z cedis
Kanz al-'Ummal vol. 6 pg. 381 narration 5885 - The virtues of ‘Uthman &=
2 Hayat al-Qulaib vol. 2 pg. 330 ch. 22 - The Emigration to Abyssinia
Al-Anwar al-Nu'maniyyah vol. 1 pg. 367 - Nir Mowlad1
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Warning

Some ignoramuses have for no reason raised an objection that in the emigration of
Abyssinia, Sayyiduna ‘Uthman 25 was not accompanied by Sayyidah Rugayyah
@l but rather by Sayyidah Ramlah bint Shaybah wzdizs,

To answer this objection, it is sufficient to mention that the place where this
objection was taken from possesses the answer i.e. the ‘ulama’ have strongly
rejected that narration with proofs. This obscure view is matritk (discarded)
which opposes authentic narrations and matriik views are unacceptable.
Therefore, the truth is that in the emigration to Abyssinia, Sayyiduna ‘Uthman
285 was accompanied by his wife, Sayyidah Ruqayyah @i, as cited above in

the references of both Sunni and ShiT scholars.

Returning from Abyssinia

After spending a long period in Abyssinia, the emigrants returned to Makkah;
Sayyiduna ‘Uthman ibn ‘Affan &z accompanied by his wife, Sayyidah Ruqayyah
Gz, as well. Meanwhile, Rastlullah Jsdedfe had already made hijrah from
Makkah to Madinah Munawwarah. Sayyiduna ‘Uthman ibn ‘Affan &85 prepared
for the emigration and accompanied by his wife (Sayyidah Rugayyah @zdis
emigrated to Madinah.
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The historians are of the opinion that ‘Uthman returned to Makkah from
Abyssinia with those who returned. He then emigrated with his family to
Madinah.!

1 Al-Isabah vol. 4 pg. 298 - Ruqayyah s
Majma’ al-Zawa'id vol. 9 pg. 217 - The chapter concerning Rugayyah bint Rastlullah wzdis
Dhakhd'ir al-‘Uqba pg. 162 - Mention of who married Ruqayyah bint Rastlullah &=
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The Honour of Emigrating Twice

Worthy to mention is that Allah Taala favoured Sayyiduna ‘Uthman ibn ‘Affan
25 and his wife with emigrating twice in the path of Allah for the sake of din,
once to Abyssinia and then to Madinah. To emigrate twice is a magnificent virtue
conferred upon them by Allah. The virtue of emigrating twice is established
from the hadith wherein mention is made of the incident of Sayyidah Asma’ bint
Umays €&z, Once Sayyiduna ‘Umar £:8 told Sayyidah Asma’ bint Umays Gedis
that they preceded her in the emigration from Makkah to Madinah, thus making
them more rightful of Rastlullah iz, Hearing this, Sayyidah Asma’ bint
Umays G5 was enraged and went to Rastilullah #s.24ie to complain about what

Sayyiduna ‘Umar & said. Rastlullah 4s.&4ie consoled her by proclaiming:
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He and his companion have one emigration, whereas you — O people of the

ship! — have two emigrations (double rewards).?

The Children of Sayyidah Rugayyah
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The ‘ulama’ write that she miscarried an undeveloped fetus of ‘Uthman
in Abyssinia. She then gave birth to a son who was named ‘Abd Allah.
Through him, the agnomen of Sayyiduna ‘Uthman & became Abt ‘Abd
Allah. (And with his parents, the grandson of Rastlullah #esi- came to
Madinah.) When ‘Abd Allah was approximately six years of age, a cock
pecked him in the eye thus injuring him which caused his face to swell

up. It did not heal and he passed away in this condition. (He passed away

1 There was a need to board a ship in the emigration to Abyssinia. There was no way to get to
Abyssinia in those days without ships. Hence, the emigrants to Abyssinia are also called ‘the people

of the ship’.

2 Muslim vol. 2 pg. 304 - The chapter concerning the virtues of Jafar and Asma’ bint ‘Umays &zdis
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in Madinah after his mother in Jumad al-Ula 4 A.H.) She did not have any
other children after this.!

The ShiT scholars have written regarding the son of Sayyiduna ‘Uthman s,
‘Abd Allah, born from Sayyidah Ruqayyah @& in similar words:

Ni‘'mat Allah al-Jaza’irT — a Sh1T mujtahid — writes:
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She bore for him ‘Abd Allah who passed away in infancy. A cock injured
him with its beak in his eye through which he fell ill and passed away.?

The famous ShiT historian al-Mas‘Gd1 has clarified:
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‘Uthman had two sons from Sayyidah Ruqayyah. The first son was called
‘Abd Allah al-Akbar and the second ‘Abd Allah al-Asghar.?

The Janazah and burial of ‘Abd Allah

Al-Baladhurt and other scholars have written that when ‘Abd Allah ibn ‘Uthman

&zdls passed away, Rastlullah 5.4 was extremely grieved.

1 Tafsir al-Qurtubi vol. 14 pg. 242 - (Sirah al-Ahzab)
Usd al-Ghabah vol. 5 pg. 456 - Rugayyah G&dis

Tabaqat Ibn Sa'd vol. 8 pg. 24 - Ruqayyah Gadiss

Al-Bidayah vol. 3 pg. 37 - The section concerning the children of Nabi Azs«<E4ft
Tabaqat Ibn Sa'd vol. 3 pg. 37 - ‘Uthman ibn ‘Affan £l

2 Al-Anwar al-Nu'maniyyah vol. 1 pg. 80 - Nir Murtadwi

Al-Anwar al-Nu'maniyyah vol. 1 pg. 367 - NGr Mowladt

3 Murdj al-Dhahab vol. 2 pg. 341 - ‘Uthman; his lineage and a glimpse into his life and biography
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Regarding ‘Abd Allah ibn ‘Uthman, Rastlullah &sesie picked him up and
placed him in his lap. With tears flowing from his eyes he commented:

“Indeed, Allah Ta'ala shows mercy upon His compassionate servants.”

& 3 Olaze I3 5 oo 5 ade dll o dll J sy e Lo

Rasilullah izt performed the Salat al-Janazah upon him and ‘Uthman

wais descended into the grave.

Rastlullah fzsedfe participated in these sorrowful moments. He issued guidelines

regarding his grandchild and accordingly all arrangements were made.

Man has a natural bond with his offspring. Whenever a calamity befalls them, he
is worried. This phase can only be crossed with perseverance and calmness which

was displayed here.

Sayyidah Umm ‘Ayyash

Rastlullah 4s<&df= had a servant by the name Sayyidah Umm ‘Ayyash i who
would be at his service and take care of household chores. Sayyidah Umm ‘Ayyash

says:
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I would pour water for the wud@’ of Rastilullah iz<zat while standing and

he was sitting.?

Regarding Sayyidah Umm ‘Ayyash, narrations mention that Rasalullah sk
gave her as a gift to Sayyidah Rugayyah ezdiss, Sayyidah Umm ‘Ayyash would live

1 Ansab al-Ashraf vol. 1 pg. 401 - The daughters of Rastlullah @&l
Tarikh al-Khamis vol. 1 pg. 275 - Ruqayyah wzdis

2 Usd al-Ghabah vol. 5 pg. 607 - Umm ‘Ayyash wzdis
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at Sayyiduna ‘Uthman'’s &8s place to serve Sayyidah Ruqayyah ez, It was a
very kind action of Rasiilullah #%.&4e to specially gift a servant to Sayyidah

Ruqayyah @& to make her household chores easy.
Oleze Jlaw & e

Rastlullah izssi sent her with his daughter to ‘Uthman.!

A Gift from Rastlullah ds«edie

Rasilullah is<&4fe had a servant by the name Sayyiduna Usamah ibn Zayd &g
who was the son of Sayyiduna Zayd ibn Harithah & and reckoned among the

distinct attendants of Rastlullah fssadfie,
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Sayyiduna Usamah =g says: “Rastlullah isssi once sent me with a
plate of meat to ‘Uthman. When I entered his place, he was sitting with

Rugayyah. I have never seen a couple more beautiful than them.?

A Gift from Sayyiduna ‘Uthman
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Layth ibn Abl Sulaym says: “The first person to prepare Khabis® was

Sayyiduna ‘Uthman & who mixed honey and nagi. He then sent it to

1 Usd al-Ghabah vol. 5 pg. 607 - Umm ‘Ayyash Gzilis

2 Dhakhd'ir al-‘Ugba pg. 162 - Mention of who married Ruqgayyah bint Rastilullah ez
Kanz al-‘Ummal vol. 6 pg. 380 with reference to Baghawi - The virtues of Dhii al-Niirayn ‘Uthman
ibn ‘Affan sedis

3 Some linguistics say it is a type of dish made from dates and butter.
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Rastlullah Js<zife at the residence of Sayyidah Umm Salamah s,
Rastlullah sde was not home at that time. When he came home,
Sayyidah Umm Salamah s placed it in front of him. He enquired as
to who had sent it. The reply was ‘Uthman. Sayyidah Umm Salamah g
says: ‘He lifted his hands to the sky and prayed, O Allah! ‘Uthman wishes to

]

please You so be pleased with him.

Gifting a servant and sharing gifts clearly show the amount of love, kindness and
affection Rastlullah #zs<&4e displayed to his daughter Sayyidah Rugayyah edis
and his son-in-law. This relationship remained strong right till the end.

Sayyidah Rugayyah’s Service to Her Husband

Rastlullah As«&dfe would visit his daughter at her home and would enquire

about her condition.

C}L&DUA\)MQAJQ\J;J&AVJMJA?LGAJ..S‘WA.UIJM}Q\

Once Rastlullah &s<eak went to her house while she was washing the head

of Sayyiduna ‘Uthman zas.?
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Rastlullah Zs.z4i- advised her: “O my daughter! Treat Aba ‘Abd Allah well,

for he resembles me in character the most.”

We learn from here the deep affection and love Rastlullah Az had for his
daughter, that he would visit her often. Moreover, we see the harmony between
the spouses and the service she offered to her husband which is a teaching of
Islam that the wife should serve the husband well. We also realise the strong

bond Rastlullah #=<&4f= had with Sayyiduna ‘Uthman s declaring in his

1 Al-Bidayah vol. 7 pg. 212 - The narrations concerning the virtues of ‘Uthman 45

2 Kanz al-‘Ummal vol. 6 pg. 149 narration 2442 - The virtues of ‘Uthman iz
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favour that he resembles him the most in character. This is a great compliment in

Sayyiduna ‘Uthman’s 245 favour on the tongue of nubuwwah,

The Sickness of Sayyidah Rugayyah

While living in Madinah Tayyibah, the Battle of Badr took place in the second
year of hijrah where Rasiilullah Js<edfe participated in person. Meanwhile,
Rastlullah’s is«&de daughter Sayyidah Rugayyah @iz suddenly fell ill. The
‘ulama’ explain that she had measles. On the other hand, preparations were being
made for the Battle of Badr. The Sahabah #2455 were prepared to join Rastlullah
Jsedfie in the Battle of Badr. Rasiilullah Ass&4f= ordered Sayyiduna ‘Uthman
2485% to remain in Madinah to take care of Sayyidah Ruqayyah e&is. Rasalullah
Aol also commanded his servant Sayyiduna Usamah ibn Zayd &2 to remain
behind in Madinah to assist.

Sayyiduna ‘Uthman ibn ‘Affan 4k had the burning desire to have attained the
honour of participating in the Battle of Badr. Rastlullah is.&4 consoled him by
declaring:
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Certainly, you will receive the reward of a participant of Badr and a share

of booty.!

Sayyiduna ‘Uthman Receiving an Equal Share as the Participants of Badr

The scholars write that Rastlulldh &4z prevented Sayyiduna ‘Uthman &z
from participating in Badr, hence Sayyiduna ‘Uthman ze&iss stayed behind to take
care of Sayyidah Ruqayyah dls under the instruction of Rastlullah dsaife,

Sayyiduna ‘Uthman #&is was then awarded with a share from the spoils of

1 Bukharivol. 1 pg. 523 - The virtues of ‘Uthman &
Bukhari vol. 1 pg. 442 - The chapter concerning when a leader sends a messenger for his work

Bukharivol. 2 pg. 582 - Under the commentary of verse 155 of Stirah Al ‘Tmran.
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Badr just as the other mujahidin. Regarding the reward of participating in Badr,

Rastlullah fsede emphatically stated that Sayyiduna ‘Uthman g is an equal
partner in the reward as if the reward for taking care of Sayyidah Ruqayyah i
was equated with jihad. This is a high merit for Sayyidah Ruqayyah i on the
tongue of Rastlullah &4 that serving her is equal to participating in the
Battle of Badr. This is solely the honour of Sayyidah Ruqayyah @iz from the

daughters of Rastlullah Ao,

Hafiz Nir al-Din al-Haythami &= has written in Majma’ al-Zawa'id:
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‘Uthman remained behind from Badr in compliance with the instruction of
Rasiilullah &z (for he was ordered to serve Sayyidah Ruqayyah ess).
Rastlullah s« then apportioned for him a share equal to the share
of the participants of Badr. When ‘Uthman enquired as to his reward,

Rasilullah Jzesie proclaimed: “Your reward is also equal to them!™

This subject has been discussed by many authors. Whoever desires to research

this topic further may refer to the following references.

1. Usd al-Ghabah vol. 5 pg. 456 - Ruqayyah s
2. Al-Bidayah vol. 5 pg. 308, 309 - The section concerning the children of Nab1
3. Al-Bidayah wa al-Nihayah vol. 3 pg. 347 - The section mentioning some

events

4. Kanzal-‘Ummal vol. 6 pg. 382 narration 5903 - The virtues of Dhii al-Ntrayn

‘Uthman ibn ‘Affan was

1 Majma' al-Zawa’id vol. 9 pg. 217 - The chapter concerning the biography of Rugayyah bint Rastlullah
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Corroboration from the Shi‘ah

The ShiT scholars have written about this subject in a similar way. They have
given further detail as well. For the benefit of the scholars, the text of the ShiT

historian al-Mas‘tdi is presented verbatim:
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Eight individuals were unable to participate in the battle but were
nevertheless rewarded with an equal share of booty by Rastlullah fesge.
One of them was ‘Uthman ibn ‘Affan, who could not participate due to
the illness of Sayyidah Ruqayyah was. Rastlullah is.&si apportioned for
him an equal share. He asked: “O Rasulullah issi=! And my reward?”

Rastlullah iz replied: “You will get your reward.™

Warning

Some people shut their eyes and object against Sayyiduna ‘Uthman 555 that he
did not participate in the Battle of Badr, hence he is deprived of the virtues of
Badr. The above narration has clarified that Sayyiduna ‘Uthman 248 could not
join due to serving the daughter of Rastilullah A5 Sayyidah Rugayyah edis.
This was in accordance to the instruction of Rastilullah A=, Notwithstanding
him not participating, Rastilullah Ass&4= reckoned him equal in reward and in

the shares of booty. Hence, Sayyiduna ‘Uthman 455 is not deprived from the

virtues and rewards of Badr.

If you wish to understand this discussion better, then observe the following event.
In the Battle of Tabiik — the virtues of which have been announced by the Qur’an
and Sunnah — Sayyiduna ‘All &8 could not participate and remained behind in

Madinah. Sayyiduna ‘AlT’s &8s remaining behind in Madinah and not joining the

Battle of Tabiik was in compliance to the instruction of Rastilullah As«&ife. In the

1 Al-Tanbih wa al-Ashraf pg. 205 - The second year of hijrah
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exact same way, the non-participation of Sayyiduna ‘Uthman & in the Battle
of Badr is the same. In short, just as how Sayyiduna ‘Alf &4 is free from blame in

Tabik, Sayyiduna ‘Uthman ibn ‘Affan 2455 is exempt from objection here.

The Demise of Sayyidah Rugayyah

The Battle of Badr took place in Ramadan 2 A.H where Rastlullah #5240 together
with his Sahabah #:4ts were on the battlefield while on the other hand, the
sickness of Sayyidah Ruqayyah @i intensified and in the absence of Rastilullah
dsedfle she passed away. Preparations for her shrouding and burial were made
under the supervision and orders of Sayyiduna ‘Uthman £:8i. The books of hadith
and sirah have related that when Sayyiduna Zayd ibn Harithah and Sayyiduna
‘Abd Allah ibn Rawahah &g reached Madinah with the glad tidings of victory at
Badr, those who buried Sayyidah Ruqayyah @dis were dusting their hands after
her burial.

The Date of Demise

The scholars explain that 17 months after the hijrah to Madinah, Sayyidah
Rugayyah @iz passed away.! Other scholars are of the opinion that she passed
away one year and ten months after the hijrah?, To Allah do we belong and unto

Him shall we return.

The Prohibition of Complaining and Wailing

After a few days, Rastlullah 454 reached Madinah Tayyibah and went to
the grave of Sayyidah Ruqayyah &&is at Jannat al-Baqi. Due to the coming of

Rastlullah 4540, many women gathered.

1 Tabagat Ibn Sa'd vol. 8 pg. 24, 25 - Sayyidah Ruqayyah Gedis
Tafsir al-Qurtubi vol. 14 pg. 242 - (Stirah al-Ahzab)
2 Musnad Aba Dawid Tayalisi pg. 351 - The musnadat of Yasuf ibn Mahran narrating from Ibn ‘Abbas
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They began crying over Sayyidah Ruqayyah s, When the cries of the
women intensified, Sayyiduna ‘Umar & forbade them. Rastlullah sz
said: “Enough ‘Umar!” He then stated: “Beware of satanic cries. When it is
from the eyes and heart then it is mercy. But when it is (wailing) from the

tongue and (rage) from the hands then it is from shaytan.”

Sayyidah Fatimah Weeping Upon the Death of Sayyidah Ruqayyah

Sayyidah Fatimah &ks accompanied her father to the grave of Sayyidah
Ruqayyah gz,
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Sayyidah Fatimah s began crying at the side of Sayyidah Rugayyah’s
@i grave. Rastlullah sl began wiping the tears from the face of
Sayyidah Fatimah al-Zahra g with his hands or clothes. He consoled her

and advised her to be patient.?

1 Manhat al-Ma'bid fi Tarttb Musnad al-Tayalisi Abi Dawiid vol. 1 pg. 159 - The chapter concerning leeway
to cry without wailing and screaming

Dhakhd’ir al-'Ugba pg. 163 — Mention of Rugayyah's &= demise

Tabagat Ibn Sa‘d vol. 8 pg. 24 - Sayyidah Ruqayyah wzdis

Wafd’ al-Wafa’ vol. 3 pg. 895 - The grave of Rugayyah bint Rastlullah cedis
2 Manhat al-Ma‘bid fi Tarttb Musnad al-Tayalist Abi Dawid vol. 1 pg. 159 - The chapter concerning leeway
to cry without wailing and screaming

Al-Sunan al-Kubra vo. 4 pg. 71 - Kitab al-Jand’iz; the chapter furnishing those narrations which prove

the permissibility of crying after death

Tabagqat Ibn Sa'd vol. 8 pg. 24 - Sayyidah Ruqayyah iz

Wafa’ al-Wafa’ vol. 3 pg. 895 - The grave of Rugayyah bint Rastlullah cagis
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A Special Address

At the demise of Sayyidah Rugayyah @&, Rastlullah A4 was stricken with
grief and sorrow and extremely perturbed. One main reason for this was that she
passed away in his absence and he was not present in those last moments and did
not participate in her shrouding and burial. When Rastlullah Ass&4= returned to
Madinah, he visited the grave of Sayyidah Ruqayyah @i and expressed words
of regret to his beloved daughter.
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[0 Ruqayyah!] Join our pious forerunner ‘Uthman ibn Maz‘tGn.!

A Brief Introduction of Sayyiduna ‘Uthman ibn Maz‘tin

Sayyiduna ‘Uthman ibn MazGn &5 is one of the early Muslims and a Sahabi of
great authority. He accepted Islam after thirteen individuals, and had the virtue
and honour of participating in the emigration to Abyssinia. He is the first among
the Muhajirin to pass away in Madinah Tayyibah and to be buried in Jannat al-

Baqi. When he left this world, Rastlullah Js&di= was extremely grieved and
cried profusely. In this state, Rasalullah ds.idfe kissed Sayyiduna ‘Uthman ibn
Mazlin &8, For this reason, Rastilullah 4.4 referred to Sayyiduna ‘Uthman

ibn Maz'tin as his pious forerunner.?

Corroboration from the Shi‘ah

The events around the demise of Sayyidah Rugayyah bint Rasalillah €& just as
they have been briefly recorded in the books of the ‘ulama’ of the Ahl al-Sunnah,

the ShiTscholars have narrated these events with a direct link from their leaders.

1 Tabagqat Ibn Sa'd vol. 8 pg. 24 - Sayyidah Ruqayyah zdis
Al-Isabah vol. 4 pg. 297 - Sayyidah Ruqayyah s
Al-Zargant Sharh Mawahib al-Laduniyyah vol. 3 pg. 199 - Sayyidah Ruqayyah edis
Wafa’ al-Waf@ vol. 3 pg. 894 - The grave of Rugayyah bint Rastlullah g

2 Al-Isabah vol. 2 pg. 457 - Sayyiduna ‘Uthman ibn Maztn 4
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Thus, from their canonical works, Furid® al-Kafi - Kitab al-Jana’iz, the chapter
regarding questioning in the grave - we will reproduce some texts which will
elucidate the lofty status that Sayyidah Ruqayyah @&dis enjoyed in the sight of
Rastlullah 4544z, and enlighten the readers of the deep connection and love

Sayyidah Fatimah eadis had with her sister.
The Shi'T scholars write:
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When Sayyidah Ruqayyah bint Rasalillah @& passed away, Rastlullah
izl addressed Sayyidah Ruqayyah wais: “O Rugayyah! Join our pious
forerunner ‘Uthman ibn Maz‘lin and his comrades.” Fatimah s stood at
the side of the grave while her tears fell into her grave. Rastlullah st
wiped her tears with his clothes and stated: “I know fully well her weakness.

I thus asked Allah 35552 to protect her from the torment of the grave.”

At another place in this book, Furd‘ al-Kafi, a narration has been reported from

5o~

Imam Ja'far al-Sadiq &¥izs:
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Rastlullah &ssi= stopped at her grave. He lifted his gaze towards the
skies while tears rolled down his cheeks. He then addressed the people: “I
thought of her and the sufferings she bore. I felt pity for her and beseeched
for her to be saved from the torment of the grave.” Rastlullah Jssie
supplicated: “O Allah! Spare Ruqayyah from the torment of the grave”
Thus, Allah spared her.?

1 Furd' al-Kafi vol. 1 pg. 133 - Kitab al-Jand'iz; the chapter concerning questioning in the grave

2 Furi‘al-Kafi vol. 1 pg. 129 - Kitab al-Jand’iz; the chapter concerning questioning in the grave
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These are few narrations documented by the early ShiTscholars. A few narrations
from the later ShiT scholars will be written so that everyone is rest assured that
these virtues of Sayyidah Ruqayyah @iz have been narrated by all the scholars,

former and latter. Although, some ‘mourners’ fail to see this.

Shaykh ‘Abbas al-Qummi is a famous and renowned mujtahid of the fourteenth

century. He writes, translating the text of the Aimmah:
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When the daughter of Rastlullah isal, Rugayyah, passed away;
Rasilullah st addressed her: “O Rugayyah! Join our pious forerunner
‘Uthman ibn MazGn and his comrades.” Sayyidah Fatimah was sat at the
side of the grave of her sister crying while her tears were falling into the
grave.! Rastlullah Js£5i- stood at the side of the grave and wiped the
tears of his beloved Fatimah. He supplicated: “I know about the weakness
and frailty of Ruqayyah. I thus asked Allah d%z=2 to protect her from the

torment of the grave.”

1 A doubt may arise in minds of some that since Rastlullah is«&4i at the demise of Ruqayyah wzdis
was at Badr how can the above mentioned events be true? The brief answer to this, as stated by our
‘ulam@’, is as follows:

o el Ol a3 STl e Jut

After returning from Badr, Rastilullah #5:£4{ came to the grave of Rugayyah and these events transpired.

Refer to:
Tabagat Ibn Sa'd vol. 8 pg. 25 - Sayyidah Ruqayyah wdis
Al-Isabah vol. 4 pg. 297 - Sayyidah Ruqayyah &=
Sharh Mawahib al-Laduniyyah vol. 3 pg. 199 - Sayyidah Ruqgayyah wedis
Perhaps this might satisfy the ShiTscholars. This is dependent upon their reliability.

2 Muntahd al-Amal vol. 1 pg. 108 sec. 8 - The chapter concerning the children of Rastlullah Fz&ife
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Conclusion

In short, the above mentioned ShiT narrations explaining the events around the
death of Sayyidah Ruqgayyah s, the daughter of Rastlullah =iz, these

points are apparent:

+ SayyidahRuqayyah s was the biological daughter of Rastilullah Az,
+ He addressed her by saying that she should join his pious forerunners.
+ Sayyidah Fatimah ¢&ks was present at the burial of her sister.

¢ Rastlullah issdie supplicated for Sayyidah Rugayyah @&ks and those

supplications were certainly answered.

The Command to Send Salutations on Sayyidah Rugayyah

We will now mention another discussion from the ShiT elders. The ShiT elders
have narrated from their leaders that salutations be sent on both the daughters
of Rastlullah As.&4 viz. Sayyidah Ruqayyah dis and Sayyidah Umm Kulthtim
gedls, We will reproduce the exact words of these forms of salutations. May Allah
Ta‘ala guide all the Muslims and grant them correct reliance on and love for the

close family and relatives of Rastlullah A&z, Amin.

In the renowned book of the four early canonical ShiT works Tahdhib al-Ahkam,

under the section of Tasbthat in Ramadan of Kitab al-Salah it is written:
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0 Allah! Send salutations upon the two sons of Your Nabi, Qasim and Tahir.
O Allah! Send salutations upon Ruqayyah, the daughter of Your Nabfi,
and curse the one who hurts Your Nabi in respect to her. O Allah! Send
salutations on the daughter of Your Nabi, Umm Kulthiim, and curse the

one who hurts Your Nabi in respect to her.! (May Allah Ta‘ala protect us!)

1 Tahdhib al-Ahkam pg. 154 - Kitab al-Salah; the tasbthat in Ramadan
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This salutation is found in scores of their authentic and reliable books. For
corroboration, we will reproduce it from another book Tuhfat al-‘Awam so that it
becomes clear to the people that these people have been recording these curses

religiously from their first four canonical works until Tuhfat al-‘Awam:
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0 Allah! Send salutations upon the two sons of Your Nabi Qasim and Tahir.
0 Allah! Send salutations upon Ruqayyah, the daughter of Your Nabi,
and curse the one who hurts Your Nabi in respect of her. O Allah! Send
salutations on the daughter of Your Nabi, Umm Kulthiim, and curse the

one who hurts Your Nabi in respect of her.! (May Allah Ta'ala protect us!)

Ponder over these words of the above text ‘curse the one who hurts Your Nabi
in respect of Sayyidah Rugayyah &dis and Sayyidah Umm Kulthiim @@=, Can
more pain and harm be caused than by saying that they were not the daughters
of Rastlullah As4£4? Every person who hurts these daughters by such painful

claims is most definitely the target of this curse.

A Synopsis of the Biography of Sayyidah Ruqayyah

=

Sayyidah Ruqayyah &&is was born 3 years after Sayyidah Zaynab eeidis.

2. Shewas nurtured and reached maturity in the care of her father Rastlullah

dss:deie and her mother Sayyidah Khadijah ez,
3. She accepted Islam with her mother Sayyidah Khadijah @& and pledged
allegiance to Nabi A=,

4. In her childhood, she was married to ‘Utbah, the son of Abii Lahab.
Thereafter, due to his animosity for Islam, she was divorced prior to

consummation of the marriage.

1 Tuhfat al-‘Awam ch. 19 - Blessed month of Ramadan sec. 7 by Haji Hasan ‘Alf ShiT
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11.

12.

13.

14.

15.

Sayyidah Rugayyah iy was then married to Sayyiduna ‘Uthman 855,
and the nikah was performed by Rastlullah 1524 in compliance with
the command of Allah.

The women of Quraysh praised the beauty of Sayyidah Ruqayyah @zdis.

Sayyidah Ruqayyah @& and Sayyiduna ‘Uthman dis were favoured
with the virtue of hijrah to Abyssinia. They bore hardships in the path
of Allah and are counted among the first emigrants who are deserving of

being rewarded in the Hereafter.

Meanwhile, Rastlullah .40 would enquire about them and supplicate

for them: “May Allah Ta‘ala be their companion.”

After some time, they returned from Abyssinia and emigrated to Madinah,

thus attaining the honour of emigrating twice.

. Sayyidah Ruqayyah @& had children. ‘Abd Allah was born who after

a few years passed away in 4 AH in Madinah Tayyibah. His shrouding,

burial, etc. was completed under the supervision of Rastilullah As«zie,

Rasalullah 4s.&4ie gifted Sayyidah Ruqayyah @dis with a slave girl Umm
‘Ayyash iz,
Rastlullah Zs<&die would send cooked food to the house of Sayyidah

Ruqayyah wadls. Sayyiduna ‘Uthman edls would also send food to
Rastlullah s as a gift.
Sayyidah Ruqgayyah @& would serve her husband. Her father specially

advised her in this regard.

Sayyidah Rugayyah @i fell ill in 2 A.H. Rastlullah Az« left to Badr
for battle and ordered ‘Uthman %4l to remain behind to take care of her.
Sayyiduna ‘Uthman & received the same reward as the participants of

Badr and was awarded with an equal share of booty.

Sayyiduna ‘Uthman 8l remained behind from Badr just as Sayyiduna

‘All %edf remained behind from Tabuk.

139



16. Sayyidah Ruqayyah @& passed away during this time 17 months after
the emigration to Madinah in 2 A.H.

17. Rastlullah Zsede visited the grave of Sayyidah Rugayyah @dks and was
accompanied by the women who were then forbidden from wailing and

complaining.
18. Sayyiduna Fatimah Gdis came to the grave of her sister and wept.

19. Rastlullzh iss&die addressed Sayyidah Ruqayyah ¢&is: “Join our pious

forerunner, ‘Uthman ibn MazGn.”

20. The discussion on sending salutations on Sayyidah Ruqayyah @485 (only
recorded in the books of the Shiah).

Removing Doubts

Many misgivings have been created by the Shi'ah regarding Sayyidah Rugayyah
Gedls. After mentioning her biography, we feel it appropriate to clarify these
doubts.

1. Firstly, it is claimed that Sayyidah Ruqayyah @i is not the biological
daughter of Rasilullah A4z but rather a child from the previous
husband of Sayyidah Khadijah @& and some even say that she is the
niece of Sayyidah Khadijah wadis.

In the beginning of this book, we have discussed this topic in detail.
The discussion on the children from the previous husbands of Sayyidah
Khadijah @5 and the children of Rastlullah 1.4 from Sayyidah
Khadijah s, these two topics were discussed in detail and it was
established from the references of the books of both sects that they are
the biological daughters of Rastilullah #4544z in a manner which utterly
eliminated this doubt. There is no need to repeat it here. Refer to the

previous discussion, which will put one at ease.
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2. Secondly, they claim that no virtue can be located about Sayyidah
Rugayyah @dls in any Islamic book, neither amongst the literary works
of the Shi'ah nor the Ahl al-Sunnah, which is in stark contrast to reality.
It is only propagated due to animosity and hatred. Otherwise, the reality

is that she has the honour of being the child of Rastlullah Azs«&idz, Her

detailed biography mentioned before is sufficient testimony to this fact.

Carefully examine each discussion under the biography of Sayyidah
Ruqayyah @iz (which are approximately 20) and you will be convinced
that the objection of her having no virtue is utterly baseless and entirely
false. The irony is that we have at most places recorded the virtues from
the life of Sayyidah Ruqayyah @& from many ShiT books so that no one
may have the opportunity to utter a word. If you do not have the time to
read the entire biography of Sayyidah Ruqayyah @i then just have alook
at ‘A synopsis of the biography of Sayyidah Rugayyah ¢z’ documented
at the end of her biography and it will become evident to you that those
who claim that Sayyidah Rugayyah @& holds no virtue are profane liars
who have deceived the masses. What a blasphemous fabrication they have
made regarding the noble offspring of Rastilullah &s<&4fe and how have
they distorted historic facts.

3. Thirdly, they claim that Sayyiduna ‘Uthman #dis awfully oppressed
Sayyidah Ruqayyah @& and tyrannized, persecuted and harassed her
until she died in this pitiful condition. For this reason, they curse and

vilify Sayyiduna ‘Uthman &,

This story of oppression on Sayyidah Rugayyah &4 is blatant vilification
and a groundless insult and in direct conflict to the truth. No intelligent

person will be prepared to believe it for the following reasons:

+ Rastlullah &4 awarded Sayyiduna ‘Uthman #dis with an equal
share to the participants of Badr and equated him with them in
reward too. In these very days, Sayyidah Ruqayyah i passed away.
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If the death of Sayyidah Ruqayyah €& was due to the oppression of

Sayyiduna ‘Uthman 455, how can being counted equally in reward

and in booty be correct in that case?

« After the demise of Sayyidah Ruqayyah wedis, Rastlullah dsaafe
gave his other daughter Sayyidah Umm Kulthtim &5 to Sayyiduna
‘Uthman #8655 in marriage (as will be mentioned in the biography of
Sayyidah Umm Kulthiim @&is). It is indeed strange that if the first
daughter died due to his oppression and tyranny, why then would
Rastlullah isife give another daughter to such a tyrant son-in-
law? This opposes sanity and intelligence and clashes with the traits
of the noble.

+ Rastlullah 454> has mentioned countless virtues and praises of
Sayyiduna ‘Uthman ibn ‘Affan «4ks at different occasions and has
announced his perpetual happiness with Sayyiduna ‘Uthman sz,
Regarding this, some narrations are recorded here. Rastlullah is. e
stated:
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» Every Nabl has a companion and my companion in Jannah will be

‘Uthman.!
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» Abu Bakr is in Jannah, ‘Umar is in Jannah, ‘Uthman is in Jannah, ‘Al1 is

in Jannah ...?

1 Mishkat pg. 561 - The chapter concerning the virtues of ‘Uthman &, section 2

Kanz al-'Ummal vol. 6 pg. 151 narration 2473, 2474 - The virtues of ‘Uthman Dhi al-NGrayn &

2 Mishkat pg. 566 with reference to Tirmidhi and Ibn Mdjah - The chapter concerning the virtues of the

‘Asharah Mubasharah #zii, section 2
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These are marfii' (sound unbroken) narrations which have been
quoted wherein it is stated that Sayyiduna ‘Uthman s will be the
companion of Rastlullah #5«&4{= in Jannah. Jannah is that station
which is attained as the result of Allah and His Rasl being pleased
with a person. Rastlullah is<edfie was pleased with Sayyiduna
‘Uthman s, hence he is given the glad tidings of being his
companion in Jannah. If Rastlullah A<= was displeased with
Sayyiduna ‘Uthman &5 on some account, he would not receive

these glad tidings. This happiness is also narrated from Sayyiduna

‘Umar &8s,
ek Ul s a1 gony b 5 ] 1Y 3 pn o1 gy ol ol e J i alll o e 5
(é)uu..”ab))&«})\.&&j\JM;MLJJ:{;\;OWJWNU&‘)W}AJVJM

» Sayyiduna ‘Umar =@ states: “No one can be more deserving of khilafah
than those whom Rasiilullah Jsi- were pleased with when he passed
away.” Sayyiduna ‘Umar & then took their names: “’All, ‘Uthman,

Zubayr, Talhah, Sa‘d and ‘Abd al-Rahman.™
4. Sayyiduna ‘Uthman &% mentions regarding himself:
Pl 2 s pde s ade dll o dlld s 55
Rastlullah isezdt passed away in a condition that he was pleased with me.?

It becomes clearly evident from the above that Rastlullah s.&ife was
pleased with Sayyiduna ‘Uthman #4is and Rastlullah &4 was not
displeasedwithhimatall.Sayyiduna‘Uthman’s«gis relationwithRasalullah

Jsedfle remained blissful lifelong and in this condition he met his fate.

1 Mishkat pg. 565 - The chapter concerning the virtues of the ‘Asharah Mubasharah 4=, section 1
Tabagat Ibn Sa'd vol. 3 pg. 42 - Sayyiduna ‘Uthman #&; mention of the consultative assembly and
their matters

P

2 Kanz al-'Ummal vol. 6 pg. 371 narration 2473, 2474 - The virtues of Dhi al-Ntrayn £ and Hilyah
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If Sayyiduna ‘Uthman #dis oppressed Sayyidah Ruqayyah e and
Sayyidah Umm Kulthiim &8s and tyrannised them to such an extent that
they died, Rastlullah As4&4f= would have definitely been emotionally hurt
which would be felt by Sayyiduna ‘Alf %455 and other Sahabah #z2idis as
well. If this was the case, Sayyiduna ‘Uthman #&i would be deserving of
punishment. If not this, at least he would be reprimanded or scolded, the
relationship would turn sour and it would be severed. But in contrast to
all this, we find happiness, the virtues and praises of Sayyiduna ‘Uthman
2245z being announced and glad tidings being given regarding his beautiful

actions, which are signs of acceptance.

Welearn fromthis explanation thatthestory of oppressionisablasphemous
fabrication propagated to cause bad thoughts about Sayyiduna ‘Uthman

4, There is not an atom of truth in it.

5. Another point to consider is that senior ShiT historians have mentioned
many noble and lofty traits of Sayyiduna ‘Uthman s which clearly
depict his upright conduct and his excellence and distinction shine like the
sun. Hence, al-Mas‘Gdt has in his famous work Muriij al-Dhahab expounded

on the qualities of Sayyiduna ‘Uthman s in the following words:

‘Uthman was at the peak of generosity, compassion and munificence and

spent freely on close and far relatives.!

From the words of the ShiTal-Mas‘tdyi, is it evident that Sayyiduna ‘Uthman
224z was a man of noble traits, compassion, kindness and generous to his
close and far kith and kin. These qualities show that Sayyiduna ‘Uthman
224l was neither a tyrant and a murderer nor one who oppresses his

subordinates. The slander against him that he oppresses his wife is

1 Murdj al-Dhahab vol. 2 pg. 241 -Dhi al-Narayn g
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a blatant lie and vilification. It is such a wicked fabrication which no
sensible just man will ever be prepared to believe. The very narrations of
the Shi'ah reject it. The senior ShiT scholars use the title Dhii al-Ntrayn
for Sayyiduna ‘Uthman s which is due to the honour of him marrying

two daughters of Rastlullah Az,
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The Biography of Sayyidah Umm Kulthim

Blessed Name

This is the third daughter of Rastilullah Jz<&4=. Her mother is Sayyidah Khadijah
@&l Her name is Umm Kulthim and she is known with this agnomen. No other
name is known of her. Many ‘ulama’ have clearly mentioned this. Peruse the

following:
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She is among those who are known by an agnomen. Her name is not

known.!

Blessed Birth

The majority of scholars are of the opinion that Sayyidah Umm Kulthim ez
is elder than her sister Sayyidah Fatimah @& and younger than her sister
Sayyidah Rugayyah @dis while others are of the opinion that she is elder than
Sayyidah Ruqayyah @&, However, this is an odd view. The first view is more

famous and reliable.?

Her Islam and Pledge of Allegiance

It has been reported previously in the biographies of the sisters of Sayyidah
Umm Kulthiim &l that they grew up in the care and with the nurturing and
upbringing of Rastlullah #=<&4{e and Sayyidah Khadijah ¢&is. When Rasalullah

dsedfle announced his nubuwwah, all these sisters accepted Islam with their

1 Tarikh al-Khamis vol. 1 pg. 275 - Umm Kulthiim bint Rastlullah s
Sharh Mawahib al-Laduniyyah vol. 3 pg. 199 - Umm Kulthiim e

Dhakhd’ir al-‘Ugba pg. 164 - Umm Kulthiim bint Rastlullah ¢di; section 6
2 Usd al-Ghabah vol. 5 pg. 612 - Umm Kulthiim szdis

Tarikh al-Khamis vol. 1 pg. 275 - Umm Kulthiim bint Rastlullah w&is
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mother and pledged allegiance at their father’s hands with the other women. She
remained in Makkah Mukarramah until hijrah.

sl anly o Wil on ol 5 ade ol

She remained in Makkah with Rastlullah &5 and accepted Islam when
her mother accepted. She pledged allegiance to Rastilullah izt with her

sisters when the women pledged allegiance.!

Sayyidah Umm Kulthtim’s First Marriage and Divorce

Prior to nubuwwah, according to the custom prevalent in those days, Rastlullah
Azl married his daughter Sayyidah Umm Kulthiim &85 to ‘Utaybah — the
son of his uncle, Abi Lahab — while Sayyidah Ruqgayyah ez was married to
‘Utbah. After the advent of Islam, when Rastlullah isuedfe proclaimed his
nubuwwah and the Qur’an began to be revealed which condemned shirk and
announced the evil fate of the mushrikin, Abt Lahab was in the forefront of the
enemies against Islam. In condemnation of Abu Lahab, Allah Ta‘ala revealed an
entire stirah, i.e. Stirah Lahab. In this concise stirah, the wickedness of Abti Lahab
and his wife, Umm Jamil, was asserted. Both husband and wife — Abti Lahab and
Umm Jamil — coerced their son, ‘Utaybah, to divorce the daughter of Rastlullah

Asedfe, Sayyidah Umm Kulthtim gedis,
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Umm Jamil said to her sons: “Indeed Ruqayyah and Umm Kulthim have
renounced their faith. Thus, divorce them. The sons complied and divorced

them before consummation.?

1 Tafsir Ahkam al-Qur’an vol. 14 pg. 242 - (Strah al-Ahzab)
Tabagat Ibn Sa‘d vol. 8 pg. 24 - Sayyidah Ruqayyah Gzdis

2 Usd al-Ghabah vol. 5 pg. 612 - Umm Kulthiim gzdis
Al-Bidayah vol. 5 pg. 309 - The section concerning the children of Nabi is«&ife
Tafsir al-Qurtubi vol. 14 pg. 242 - (Stirah al-Ahzab)
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It was the divine plan of Allah that these pure girls be protected from going to
the house of those filthy mushrikin. As mentioned earlier in the biography of
Sayyidah Ruqayyah @iz, these girls were divorced for no reason. They did not
commit any crime. The sons of Abti Lahab did this to hurt Rastlullah s edie
and out of hatred for Islam. These chaste girls bore this hardship with much
perseverance for the sake of Islam. They are deserving of the greatest reward for
these sacrifices. They remained at the service of their father with steadfastness
and patience. They have a lofty rank in the Sight of Allah. May Allah Ta‘ala be

pleased with her, her sisters and their mother!

Emigrating to Madinah Tayyibah

With the permission of Rasilullah Asedf=, she emigrated from Makkah
Mukarramah to Madinah Munawwarah. In the journey of hijrah, Sayyiduna
Abii Bakr 245 was the companion of Rastlullah 4s.&ifz. In the initial days of
Madinah, Rastilullah #s.&4i= lived at the place of Sayyiduna Aba Ayyib al-Ansart
2485, Meanwhile, the family of both Rastlullah 4s.&4(z and Sayyiduna Aba Bakr
zdl were still in Makkah. After some time, Rastlullah iz:&4f had the desire to
call the rest of his family to Madinah. Rastlullah 4524 thus prepared Sayyiduna
Abi Rafi* and Sayyiduna Zayd ibn Harithah &@ for this and despatched them
to Makkah. He also gave them extra conveyances and some silver coins for the
journey expenses. Some ‘ulama’ have clarified that Rastlullah &4z sent two
camels for conveyance and five hundred silver coins for expenses. The silver
coins were gifted to Rastlullah 5.4 by Sayyiduna Aba Bakr 4. Rastlullah
Jsedfle gave instructions to Sayyiduna Abl Rafi‘and Sayyiduna Zayd ibn Harithah
B2y to bring his family from Makkah. Meanwhile, Sayyiduna Abt Bakr iz
sent Sayyiduna ‘Abd Allah ibn Urayqit al-Di’ali with two camels. He also wrote to
his son, ‘Abd Allah ibn AbT Bakr &z, that he should send his family with them

i.e. both families should emigrate together to Madinah Mukarramah.
Sayyiduna Abu Rafi' and Sayyiduna Zayd ibn Harithah ®z&is reached Makkah
and prepared to emigrate with the family of Rastlullah &4 viz. Umm al-

Mu’minin Sayyidah Sowdah bint Zama‘ah, Sayyidah Umm Kulthiim and Sayyidah
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Fatimah #2465 to Madinah. Sayyiduna Zayd ibn Harithah brought his wife,
Sayyidah Umm Ayman, and his son, Usamah ibn Zayd %2k, who would live
with the family of RasTlullah Azsedfie. ‘Abd Allah ibn Abi Bakr undertook the
journey of hijrah with the wife of Sayyiduna Abt Bakr, Sayyidah Umm Riman
and his daughters, Sayyidah ‘A’ishah and Sayyidah Asma’ #24&, They joined with
the family of Rastilullah 45«4z and reached Madinah. At that time, Rastlullah
Asdfle was busy with the construction of Masjid NabawT and his houses attached
to the Masjid. Rastilullah Azs<&de kept his family at the residence of Harithah ibn
Nu‘man edis, Rasilullah Az.E5ie build that room for ‘A’ishah @& which is his
resting place today. Rastilullah Fs.&4{= made a door of that room towards Masjid

Nabawi through which Rastlullah As.24{ would come out for salah.

Sayyidah Zaynab &5 was stopped by her husband Sayyiduna Aba al-‘As ibn
Rabrl 2. She emigrated later on. Sayyidah Ruqayyah @& emigrated with her

spouse, Sayyiduna ‘Uthman 4k, as mentioned before.!

It is mentioned in some narrations that when Sayyiduna Zayd ibn Harithah and
his companion reached Makkah, they met Sayyiduna Talhah ibn ‘Ubayd Allzh.
When they asked his condition they found out that he is also prepared for hijrah.
Hence, all of them with Sayyiduna Talhah ibn ‘Ubayd Allah undertook the journey
of hijrah.?

We learn from the above incident:

+ Just as Sayyiduna Abi Bakr s accompanied RasTlullah sdedfe in
hijrah, the family of Sayyiduna Abt Bakr 424 accompanied the family of
Rasilullah 3544 viz. Umm al-Mu’minin Sayyidah Sowdah bint Zama‘ah,

Sayyidah Umm Kulthiim and Sayyidah Fatimah &:g&s. This shows the

1 Tabagat Ibn Sa‘d vol. 8 pg. 118, 119 - The houses of the wives of Rastlullah Fs-&iie
Al-Bidayah vol. 3 pg. 202 - The section concerning Rastlullah is.&if entering Madinah
Ansab al-Ashraf vol. 1 pg. 269 - The daughters of Rastlullah cedis
2 Majma‘ al-Zawa’id vol. 9 pg. 227 - The chapter concerning the virtue of ‘A’ishah Umm al-Mu’minin
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inseparable strong connection between these families and depicts

complete attachment and unity in times of prosperity and adversity.

* The expenses of the hijrah of the family of Rastlullah A4 were paid

for by Sayyiduna Abti Bakr 4k who earned the rewards of both worlds.

¢ Sayyidah Umm Kulthtim and Sayyidah Fatimah &=z&& made hijrah together.
They emigrated before their elder sisters Sayyidah Zaynab and Sayyidah
Ruqayyah &zgiz. The virtues expounded in the Qur'an and narrated in
Islam regarding the Muhajirin are established for these daughters who

are equal recipients of the rewards of hijrah.

The Marriage of Sayyidah Umm Kulthtim

Firstly, an introductory narration will be quoted which will be followed by other

narrations.

1. Once, Rastlullah 5.4z mentioned concerning the marriages of his
daughters:

oo Sl S5 Slpasibib

I do not give my daughters in marriage to anyone out of my own fancy,

rather the decision of their marriage is directly from Allah Ta‘ala.!

By this narration, it is clear as daylight that the marriage of Sayyidah
Umm Kulthiim @& to Sayyiduna ‘Uthman 885 was in conformity with
the instruction of Allah just as the marriage of the other daughters viz.
Sayyidah Zaynab, Sayyidah Ruqayyah and Sayyidah Fatimah &zgis. This is
aspecialty for the daughters of Rastlullah As.&4= that their marriages are
contracted by the command of Allah and no other woman is married [by

their husbands] as long as they are married. Consequently, some ‘ulama’

1 Al-Mustadrak vol. 4 pg. 49 - Umm Kulth@im bint Rastlullah & Kitab Ma'rifah al-Sahabah
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have reproduced this matter with reference to Ibn Hajar &iz:
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Ibn Hajar 45 says: “It is not far-fetched that Rastlullah &ssi has the

speciality to prevent another marriage in the presence of his daughters.™

2. First Sayyidah Ruqayyah bint Rastlillah ¢&is was married to Sayyiduna
‘Uthman k5. She passed away while the Battle of Badr was taking place
as mentioned in her biography. Sayyiduna ‘Uthman &= had the desire
to perpetuate the connection he had with Rastlullah <&z, Due to the
death of Sayyidah Ruqayyah @&iss he was grief stricken and in a realm of

sorrow and distress.
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Umm ‘Ayyash, who was the slave girl of Sayyidah Ruqayyah bint Rastlillah
wass, relates that Rastlullah Jsesie mentioned: “I got Umm Kulthdm
married to ‘Uthman in compliance with divine revelation.” With the same
sanad, Umm ‘Ayyash says: “I poured water for the ablution of Rastlullah
isazal while T was standing and he was sitting.”? (Her mention was made

under the biography of Sayyidah Ruqayyah wais.)

1 Al-Khasd’is al-Kubra vol. 2 pg. 255 - The chapter of the speciality of Rastlullah is<&4dfe that his
daughters cannot be remarried
2 Al-Tarikh al-Kabir vol. 2 pg. 281 section 1 - The chapter concerning the soul
Kanz al-‘Ummal vol. 6 pg. 148 narration 2418 with reference to Umm ‘Ayyash - The virtues of Dhi
al-Nirayn ‘Uthman =&
Kanz al-‘Ummal vol. 6 pg. 149 narration 2430 with reference to Ibn Mandah, Khatib, Ibn ‘Asakir - The
virtues of Dhii al-NTrayn ‘Uthman 45
Sharh Mawahib al-Laduniyyah vol. 3 pg. 200 - Umm Kulthiim s
Tarikh Baghdad vol. 12 pg. 364 - The virtue of Ibn Ja'far ibn ‘Abd Allah

Majma’al-Zawd'’id vol. 9 pg. 83 - Umm Kulthiim &
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3. Rasilullah 4«24 addressed Sayyiduna ‘Uthman i “O ‘Uthman! Here
is Jibril = who is informing me that Allah has commanded me to give
Umm KulthGim in your wedlock. The same dowry stipulated for Rugayyah
will be binding for Umm Kulthiim and she will be treated and looked after

just as her!

4. Some narrations relate the following incident. When the daughter of
Sayyiduna ‘Umar =5 Sayyidah Hafsah's @&l husband passed away
S5 ) a3 01l b JB o s ade all o ol e &85 23l o Olate e L 0
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When Rugayyah bint Rasilillah passed away; ‘Umar offered her (his
daughter) to ‘Uthman g, ‘Uthman s responded: “I do not wish
to marry now.” Umar mentioned this to Rastlullah &= who said:
“Someone superior than ‘Uthman will marry Hafsah while ‘Uthman will

marry someone superior than Hafsah.”

Accordingly, Rastlullah is.&de married Sayyidah Hafsah @&l who was then

counted among the pure chaste wives of Rastilullah Azs«&4fle and Rastlullah Ao

52 5T

wedded his daughter Sayyidah Umm Kulthtim @& to Sayyiduna ‘Uthman zedis.

1 Usd al-Ghabah vol. 5 pg. 613 - Umm Kulthiim ¢zdiz
Dhakhd'ir al-‘Ugba fi Manaqib Dhawt al-Qurba pg. 165 - Umm KulthGim bint Rastlullah wzgis; section 6
Muhibb al-TabarT said: “Ibn Majah al-Qazwini, al-Hafiz Aba al-Qasim al-Dimishqt and al-Imam Abt
al-Khayr al-Qazwini al-Maliki have documented it.”
Kitab al-Ma'rifah wa al-Tarikh vol. 3 pg. 159
Kanz al-‘Ummal vol. 6 pg. 375 narration 5285- The virtues of Dhii al-Narayn ‘Uthman g5
Al-Mustadrak vol. 4 pg. 49 - Umm KulthGim bint Rastilullah cegis
Kanz al-'Ummal vol. 6 pg. 149 narration 2429~ The virtues of ‘Uthman &
2 Al-Isabah vol. 4 pg. 264 - Sayyidah Hafsah bint ‘Umar &zdis
Sharh Mawahib al-Laduniyyah vol. 3 pg. 200 - Umm Kulthiim s
Tarikh al-Khamis vol. 1 pg. 276 - Umm Kulthtim bint Rastlullah wgis
Nasab Quraysh pg. 352 - Sayyidah Hafsah bint ‘Umar &zgs

153



In this manner, Sayyiduna ‘Uthman dis was blessed yet again with being the
son-in-law of Rastlullah #s.&4z, thus fulfilling the divine commandment made

regarding this marriage.

Another point is that Rastlullah <& used the word ‘superior’ for Sayyidah
Umm Kulthim &l in the above quotation which is a great honour and
complement to her. Those who have respect for the children of Rastlullzh
Jsedfie in their hearts appreciate this compliment and understand its value
while those who are hell-bent on deleting the three daughters from the offspring
of Rastlullah =&z, how can they have any respect?

The following is established from the above:

1. Many narrations are found regarding Sayyidah Umm Kulthim @& in
hadith and history books, the references of which were quoted above.
We learn from this that this blessed marriage took place in compliance
with the commandment of Allah which is a great merit for this couple viz.

Sayyiduna ‘Uthman &5 and Sayyidah Umm Kulthtim weéis.

2. It was clarified that the same dowry was stipulated for Sayyidah Umm
Kulthtim ezdis which was stipulated for Sayyidah Ruqayyah iy and
the same conditions of caring for her were upheld. From this it is clear
that the tales of oppression on Sayyidah Ruqayyah @& fabricated by the

opposition is utterly false and in stark contrast to reality.

3. The lofty status and virtue of Sayyiduna ‘Uthman 24 is established, that
after one daughter passed away, Rastulullah is.&de married his other
daughter to him in compliance to divine revelation; just as the marriage
of Sayyidah Fatimah @& to Sayyiduna ‘Alf #e&is took place under divine
commandment. On this basis, the ummah coined a befitting title for
Sayyiduna ‘Uthman #&is, Dha al-Narayn, who is most befitting for this
privilege — a privilege solely enjoyed by him; no Sahabi being partner to

him.
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The Date of Marriage of Sayyidah Umm Kulthiim
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The marriage of Sayyiduna ‘Uthman & to Sayyidah Umm Kultham s
took place in RabT al-Awwal 3 A.H. He consummated the marriage in Jumad

al-Ula of the same year.!

—c

Corroboration from the Shi1 scholars

Ni‘mat Allah Al-Jaza-irT has written in his book Al-Anwar al-Nu‘maniyyah:
oie b 5 5 &35 Ll iy Olale Lyl g 538 o S el Lol

Regarding Umm Kulth@im, ‘Uthman married her after her sister, Rugayyah,

and she passed away in his marriage.?

Having no Offspring

The secrets of the world are known to Allah Ta‘ala alone and are in the perfect
power and wisdom of Allah Ta‘ala. Our tiny minds cannot fathom them since they
are beyond our finite minds and restricted intellect. Accordingly, some children
of Rasilullah Js&de had no offspring while others had, who later on passed
away. Nevertheless, Rastlullah’s 1540z lineage continued from the children
born from Sayyidah Fatimah zdis, as will be mentioned soon in the biography of

Sayyidah Fatimah @iz Allah willing.

Regarding Sayyidah Umm Kulthiim @&, it is mentioned that her first marriage
to ‘Utaybah ibn Abi Lahab was not consummated. Hence, it is quite obvious that
no children were born. She was then married to Sayyiduna ‘Uthman #&is and

the marriage was consummated. However, Sayyidah Umm Kulthiim &k did not

1 Usd al-Ghabah vol. 5 pg. 612 - Umm Kulthiim bint Rastlullah ¢eds
Tabagat Ibn Sa‘d vol. 8 pg. 25 - Umm Kulthlim cedis

2 Al-Anwar al-Nu‘maniyyah vol. 1 pg. 367 - Nir Mowladi
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bear any children of Sayyiduna ‘Uthman #dis. This matter was clarified under
this heading.

Notice

Sayyiduna ‘Uthman &z was a man of sublime character, embracing kindness
and nobility. The family relation he enjoyed with Rastilullah #s.&4 was sincerely
maintained. Hence, as long as he was married to Sayyidah Ruqayyah &&= and
Sayyidah Umm Kulthiim @&, he did not marry another woman since generally
there are rifts between co-wives which lead to many fights and arguments. Thus,
the safest way to protect his family from all these was the method adopted by
Sayyiduna ‘Uthman &k, Only out of honour and respect for Rastlullah As«&ie,
he did not even consider taking a second wife whereas after their demise
Sayyiduna ‘Uthman 45 married a number of women who bore children for him.
For example: Fakhitah bint Ghazwan, Fatimah bint Walid, Ramalah bint Shaybah,

NZ’ilah bint Farafidah, etc. were all married by Sayyiduna ‘Uthman =&k,

Wearing an Expensive Shawl

Anas ibn Malik a5 reports that he saw Sayyidah Umm KulthGm bint

Rasilillah @i wearing a striped silken garment.!

From here we learn that the clothing of Sayyidah Umm Kulthim @&l was
elegant. Living with a wealthy husband like Sayyiduna ‘Uthman &z, an elegant
lifestyle like this is quite expected. This indicates to her happy domestic life as

well as her blissful marital life.

1 Bukhari vol. 2 pg. 868 - Kitab al-Libas; the chapter of silk for women
Al-Sunan li al-Nasa’i pg 252 - The chapter concerning giving the women (to their husbands) while
wearing silk garments
Tabagqat Ibn Sa'd vol. 8 pg. 25 - Umm Kulthiim wdis
Kitab al-Ma'rifah wa al-Tarikh vol. 3 pg. 164
Al-Isabah fi Tamiz al-Sahabah vol. 4 pg. 466 - Umm Kulthtim bint Rastlullah w&is
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The Demise of Sayyidah Umm Kulthiim

Rastlullah’s #s4E4e daughter Sayyidah Ruqayyah widls passed away in 2
AH, while Sayyidah Zaynab ez passed away in 8 A.H as mentioned in their
biographies. The divine judgement from the Supreme Court and the Will of Allah
Ta‘ala was that the third daughter of Rastilullah Fs«&4{e Sayyidah Umm Kulthiim

Gedls also passes away in his lifetime.

3)>r.€.nw&&wd@ﬁj&w}ﬂé&dﬂ&.&@\&?@(ﬂf(‘%ﬁ}

She undertook her journey to the hereafter in the lifetime of Rasalullah

Zsedl- in the month of Sha'ban 9 A.H.!
All these three daughter passing away in the lifetime of Rastlullah Jsafe is
an amazing occurrence. All the sons of Rastlullah 5.4 also passed away in
his blessed lifetime. The emotions of sorrow and grief experienced by Rastlullah
Jsedfie were only natural and human. However, the ambiya’ always remain
patient and grateful to the decree of their Kind Owner and encourage their
nations to bear patiently in the face of hardships. Hence, Rastilullah isedie
displayed the highest level of patience and gratefulness at the demise of his
beloved daughter, Sayyidah Umm Kulthtim €455, Only one daughter of Rastilullah
Jsedfe, Sayyidah Fatimah wedis, remained alive. All the other daughters and

sons had passed on.
The hadith explains:

JEVG V1 5LV el )

The persons put through the severest of trials are the ambiya’ and then

those who are closest to them.

1 Tafsir al-Qurtubi vol. 14 pg. 242, 243 - (Stirah al-Ahzab)
Kitab al-Thigat vol. 2 pg. 105 - The ninth year
Al-Bidayah vol. 5 pg. 39 - The ninth year
Tabagat Ibn Sa‘d vol. 8 pg. 25 - Umm Kulthiim wedis
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Here, the exact thing was demonstrated. An example was set for the condolence
and solace of the ummah that if all the children save one daughter of our beloved
leader Rastlullah A5« passed away, then if the same adversity comes our way,
we should bear patiently and calmly and remain pleased with the decree of Allah

Ta‘ala.
[ PR P s S AP Et
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There has certainly been for you in the Rasil of Allah an excellent

pattern.

Sympathising with Sayyiduna ‘Uthman

It is mentioned in the books of hadith that at the demise of Sayyidah Umm
Kulthiim eedis, Sayyiduna ‘Uthman &8s was grief stricken and distressed at
the termination of the relation he enjoyed with Rastlullah iz, Rastlullah

Jsaede thus consoled him:
Olate gz 3l e oS )

If I had ten daughters, I would have married them one after the other to
‘Uthman.!

Other narrations record a higher number.

This shows the deep attachment and love Rastlullah is<&dfe possessed with
Sayyiduna ‘Uthman #8s, and the amount of grief and distress experienced by

both sides at the termination of this relation.

Thus, it is evident that the tales of oppression on Sayyidah Rugayyah and
Sayyidah Umm Kulthiim &:gis have been fabricated by some and are fictitious

1 Tabagqat Ibn Sa‘d vol. 8 pg. 25 - Umm Kulthiim &
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and baseless. Had any of these been true, the relationship between Rastlullzh
sl and Sayyiduna ‘Uthman ks would have been spoilt, but the reality

proves the opposite.

The Ghusl of Sayyidah Umm Kulthim

Arrangements for the ghusl and burial of Sayyidah Umm Kulthtim e&is were
made by Rastlullah A5z, The women who participated in the ghusl of
Sayyidah Umm Kulthiim @& are found in various narrations. The summary
is that Sayyidah Safiyyah bint ‘Abd al-Muttalib, Sayyidah Asma’ bint ‘Umays,
Sayyidah Layla bint Qanif al-Thaqafiyyah and Sayyidah Umm ‘Atiyyah &g all
participated in the ghusl.

Sayyidah Umm ‘Atiyyah' says: “I was present at the ghusl of Sayyidah Umm
Kulthtm @edis. Rasulullah 4540 ordered us to wash her body three, five or
seven times with water boiled with lotus tree leaves. At the end, we should apply

camphor and then inform him. We conformed and then informed Rastlullah

1 There is need for a little detail regarding Sayyidah Umm ‘Atiyyah al-Ansariyyah &z, In the ghusl
of Sayyidah Zaynab s it was related about Sayyidah Umm ‘Atiyyah al-Ansariyyah ¢ that she
participated and she mentioned the details regarding the cloths of kafn (as mentioned with reference
to Bukhart and Muslim in the biography of Sayyidah Umm Kulthiim @z&&s). The ‘ulama’ state regarding
Sayyidah Umm ‘Atiyyah Ansariyyah czdis:

Lo o e 0555 0L ol K 5
Fath al-Bari Sharh Bukhari vol. 3 pg. 99 - The chapter concerning washing and performing ablution of
the deceased
‘Allamah Ibn ‘Abd al-Barr has written in the chapter of Sayyidah Umm ‘Atiyyah wzdis:

Sl e oS e
She would give ghusl to the deceased.
Hence, for Sayyidah Umm ‘Atiyyah @& to be present at several ghusls is non objectionable.

Sharh Mawahib al-Laduniyyah vol. 3 pg. 201 - Umm Kulthiim &
Tahdhib al-Asma’ wa al-Lughdt pg. 364 - Umm ‘Atiyyah Gedis
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Jos«edfe. Rastlullah dsadfe gave us the sheets for the kafn in this sequence,
firstly a sheet, then a shirt, then a scarf, then a sheet followed by a big sheet which
covered the whole body. Rastilullah = stood at the door of the place and had

the sheets which he passed to us one by one. She was shrouded accordingly”
The following references document this incident. Scholars may peruse them.

1. Musnad Ahmad vol. 6 pg. 380 - The hadith of Layla bint Qanif al-Thaqafiyyah

2. Al-Sunan al-Kubra vo. 4 pg. 6, 7 - The chapter of shrouding the deceased
3. Sharh al-Sunnah vol. 5 pg. 313, 314 - The chapter of shrouding

4, Al-Bidayah vol. 5 pg. 39 - The ninth year of hijrah

5. Usd al-Ghabah vol. 5 pg. 612 - Umm Kulthtm bint Rastlillah i

6. Dhakhd’ir al-'Ugba pg. 166, 167 - The death of Umm Kulthiim @zéi

From these narrations, the illustrious fugaha’ have deduced rulings regarding the

ghusl and shrouding, and included them in the books of figh.

The Salat al-Janazah of Sayyidah Umm Kulthim
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Ibn Sa‘d @iz states: “Her father is<edfe performed Salat al-Janazah upon

her?

This is great virtue in Sayyidah Umm Kulthim’s @&l favour that Rastlullah
Asedfle performed the Salat al-Janazah upon her and sought forgiveness for her.

Together with Rastilullah iz, the illustrious Sahabah #2s also participated

1 Sharh Mawahib al-Laduniyyah vol. 3 pg. 200 - Umm Kulthiim cedis
Tarikh al-Khamis vol. 1 pg. 276 - Umm Kulthtim bint Rastlullah &=

Tabagat Ibn Sa‘d vol. 8 pg. 26 - Umm Kulthiim wedis
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in the supplication. These are all signs of acceptance which indicate to a blessed

ending. May Allah Ta‘ala forgive her and her sisters.

The Burial of Sayyidah Umm Kulthim

After the completion of her Salat al-Janazah, Sayyidah Umm Kulthiim i was
brought to Jannat al-Baqt for burial. Rastilullah iz« was present. When the

grave was ready, Sayyiduna Aba Talhah al-Ansari 85 descended into the grave

to bury her. Some narrations mention that Sayyiduna ‘Ali, Sayyiduna al-Fadl

ibn ‘Abbas and Sayyiduna Usamah ibn Zayd #24is descended into the grave and

assisted in her burial.

Rastlullah’s ds:&sie Grief and Heartache
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Sayyiduna Anas 4 reports: “We were present at the burial of the daughter
of Rastlullah s, Rastlullah is.si- sat at the graveside and I saw his

eyes flowing with tears.™

In short, Rastlullah &4z was present at the demise, ghusl, shrouding, Salat
al-Janazah and burial of Sayyidah Umm Kulthiim iz, All these were completed
with the orders of Rastlulldh Fs4&4=, This is a great merit and honour for
Sayyidah Umm Kulthim @&z, May Allah Ta‘ala be pleased with her, her sisters

and her mother.

The title Removing Doubts will now be discussed as discussed at the end of the

other biographies.

1 Mishkat pg. 149 - The chapter regarding burying the deceased; section 3
Sharh al-Sunnah vol. 5 pg. 394 - The chapter regarding a male descending into a woman’s grave
Tabagat Ibn Sa'd vol. 8 pg. 26 - Umm Kulthiim w&is
Tafsir al-Qurtubi vol. 14 pg. 242, 243 - (Stirah al-Ahzab)
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Removing Doubts

1. Some people create this doubt that Sayyidah Umm Kulthim &gz was
the daughter of Umm al-Mu'minin Sayyidah Umm Salamah & from
her previous husband Sayyiduna AbG Salamah #&is and due to her
being nurtured in the house of Rasiilullah #sdfi=, she is referred to as
his daughter i.e. she is the step daughter of Rastlullah is.E4fe which is

known as rabibah in Arabic.

The answer to this is that majority of scholars do not include Umm Kulthiim
as one of the children of Sayyidah Umm Salamah &4 from Sayyiduna Aba
Salamah %4z, The children of Abii Salamah are two sons, Salamah and
‘Umar and two daughters, Zaynab and Durrah #24i. Nonetheless, some
scholars have included Umm Kulthiim as one of the children. However,
this is an obscure view. Even if it is accepted that Sayyidah Umm Salamah
@il had a daughter by the name Umm Kulthtm, it does not mean that
she became the wife of Sayyiduna ‘Uthman i, The Umm Kulthtm
whose mother was Sayyidah Umm Salamah &4 is different, while the
first Umm Kultham’s mother is Sayyidah Khadijah &is and father is
Rastlullah 4544 just as we have mentioned in detail previously. They

are two different people.

Thus, the base of this objection is only on similarity in name which has no
teeth. Such flimsy conjecture and similarity in name is not sufficient to

denounce an important accepted fact of history.

2. The objectors have spread this propaganda that no virtue is found in
Islamic books regarding these three daughter viz. Sayyidah Zaynab,
Sayyidah Ruqayyah and Sayyidah Umm Kulthim &z&&s, Every page of
the writings of Shi'ah and Sunni scholars are devoid of their mention and
there is no display of love and affection of Rasulullah #5244 to any of

them, etc.
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To answer this objection, one has to only look through the biographies
of all of these three daughters and peruse every title then the reality will

dawn and the baselessness of this objection will be understood.

Some points are mentioned hereunder for the benefit of the readers. Ponder over
them.

+ We have reproduced 48 references from our own books and about 24
references from the books of senior ShiT scholars regarding the lives of
these three daughters, the list of which is documented in the beginning or
ending of this book. From the shelf of books, we have sufficiently quoted
regarding them and have included the original text at many of the places

so that the readers are fully satisfied and contented.

After reading through these, intelligent scholars can ascertain the veracity
of the claim that ShiT and Sunni books have no mention of these three
daughters and can determine the truthfulness of the audacious claim of

the non-existence of any virtue in their favour.
*+ You can view a synopsis of the lives of the three daughters that:

a. They are the noble offspring and from the honourable lineage of
Rastlullah ts.afe,

b. They have been nurtured, raised and tutored in the blessed home

of Rastilullah Jsseiie.

c. They were honoured with Islam and pledging allegiance to
Rastlullah dsaksie.,

d. They bore the difficulties of hijrah and are deserving of the rewards

and virtues of the Muhajiri.

e. They were married off by Rastlulldh Js<edfi= who displayed an

abundance of affection and love to them.
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f. The love and kindness Rastlullah il displayed to their
children.

g. The praises of Rastilullah 4s.&4( in their favour.

h. Rastlullah 54 being present at their burial, besides that of
Sayyidah Ruqayyah @&, his participation in grief and sorrow and

presenting himself at the grave of Sayyidah Ruqayyah &zdiz.

i. Rastlulldh #s<&dfe making the arrangements for their shrouding
and burial and on some occasions gifting his shawl to be inserted
in the shroud.

j. Rastlullah Zsedfe  performing their Salat al-Janazah and

supplicating for their forgiveness.

k. Making arrangements for their burial, descending in the grave and

making special supplications for them.

l. Sayyidah Fatimah’s s participating and mourning at the

sorrowful occasions of the departing of her dear sisters.

The above points are regarded as accolades of much goodness and blessings by
the scholars and the just pious people who appreciate these incidents of virtue
and merit. Turning a blind eye to all of this, some people audaciously claim that
no virtue is found in the books regarding them and these are the step daughters
and the customary daughters of Rastlullah #s.£4fe and there is no mention
of Rastlullah’s F=s«&if= natural love and affection to these daughters; all these
claims are in stark contrast to reality, in direct conflict with the sirah of Rastilullah
Jsedfe and contradict historical Islamic facts. It is flagrant oppression and
unashamed injustice to the noble offspring of Rastlullzh s:&4= and a display
of inner hatred for the blessed descendants of Rastlullah A&, It is enmity in
the form of friendship to Sayyidah Fatimah i that the noble lineage of her
sisters is being rejected and that the virtues and honour of these blessed women
and being discarded and the family of Rastlullah =& is being harassed which

scars and wounds the hearts of the Muslims and mu'minin. Oh how regretful!
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The biography of Sayyidah Fatimah al-Zahra’

Previously, the biography of the three daughters of Rasalullah izs<&dfe viz.
Sayyidah Zaynab, Sayyidah Rugayyah and Sayyidah Umm Kulthim &z were
documented, by which the honour and status of these pure chaste women is
clearly depicted. We will now mention the biography of the fourth daughter of
Rastlullah A4z, Sayyidah Fatimah ks, Under the details of the children
of Sayyidah Khadijah e in the previous pages, mention was made of her in
brief. We now wish to write a detailed sequenced biography of her. Her virtues
and merits (which are accepted by the consensus of scholars) will also be noted.
However, the object is to concentrate on her character, actions and social life.
(With the help of Allah Taala)

Blessed Birth

There is a difference of opinion among the historians regarding the year of birth
of Sayyidah Fatimah bint Raslillah cadis. Some write that Sayyidah Fatimah ez
was born during the period the Quraysh of Makkah were rebuilding the Kabah
which happened approximately 5 years prior to the nubuwwah of Rastlullah
Jsdedfle, At that time, the age of Rastlullah <& was 35.! According to other
scholars, her birth was close after nubuwwah when the age of Rastlullah e

was 41. There are other views as well.?

Her Name and Titles

According to the preferred view, Sayyidah Fatimah és is the youngest daughter
of Rastlullah As«&5iie, Her name is Fatimah and her famous titles are Zahra’ and

Batdl. All these four daughters viz. Zaynab, Rugayyah, Umm Kulthtim and Fatimah

1 Tabagat Ibn Sa'd vol. 8 pg. 11 - Fatimah eedis
Al-Isabah vol. 4 pg. 365 - Fatimah il
Tafsir al-Qurtubt vol. 14 pg. 242, 243 - (Siirah al-Ahzab)

2 Al-Isabah fi Tamiz al-Sahabah vol. 4 pg. 365 - Fatimah al-Zahra’ ceds
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&zdiz are the children of Sayyidah Khadijah @i and are biological sisters who
were brought up in the blessed environment of the house of Rastlullah Az,
They reached maturity in the care of their mother and benefitted from the lofty

personalities of their parents.

Character and Personality

The Muhaddithin document the style and manner of Sayyidah Fatimah @iz in
the hadith books as:
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When Sayyidah Fatimah «as used to walk, her walk resembled the walk of

Rastlullah dzesie !

The same subject has been documented in Tirmidhi from Sayyidah ‘A’ishah al-

Siddiqah @@ in the following words:
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I have not seen anyone who resembles Rastlullah is«&si in his personality

and character more than Fatimah.

An Incident in Childhood

The enmity of Quraysh towards Islam was from the very beginning who anticipated

an opportunity to disgrace and humiliate the Muslims.

Sayyiduna Ibn Mas‘Qid 4245 narrates: “Once Rastlullah is.24{ was performing
salah in the haram near the Ka'bah. Some evil Quraysh made an evil plot. They
took the intestines of a camel and put it on the back of Rastilullah A=<= while he

was in sajdah. The Quraysh began laughing among themselves over this evil act.

1 Muslim vol. 2 pg. 290 - The virtues of Sayyidah Fatimah wzdis

Al-Isti'ab vol. 4 pg. 363, 364 - Sayyidah Fatimah et
Hilyat al-Awliya’ vol. 2 pg. 39 - Sayyidah Fatimah wedis
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Someone went to Fatimah to inform her. She was a small girl. She came
running while Rastlullah st remained prostrate. She threw the
intestines off him and began cursing the Quraysh. When Rastlullah is.zag-
completed his salah, he cursed: ‘O Allah, deal with the Quraysh! O Allah,
deal with the Quraysh!" This curse was accepted and majority of them
were killed in the Battle of Badr.”

Hijrah to Madinah Tayyibah

The famous historical hijrah which took place could be found in much detail in
the books of history. Rastilullah As:&4( accompanied by Sayyiduna Aba Bakr
#2455 emigrated to Madinah before his family. After some time, Rastlullah Asife
made arrangements to bring his family and the family of Sayyiduna Aba Bakr
#2dls from Makkah which has been mentioned previously in the biography of
Sayyidah Umm Kulthiim @&, Here we will document the incident of the hijrah

to Madinah of Sayyidah Fatimah ez,

‘Allamah al-Dhahabi & has documented this incident in vol. 2 of Siyar A'lam al-

Nubald’ in the following words:
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Umm al-Mu’'minin Sayyidah ‘A’ishah wais narrates: “When Rastilullah

Jseife emigrated to Madinah, he left us and his daughters behind. When

1 Bukharivol. 1 pg. 74 - The chapter concerning a woman throwing off some filth from a musallt
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he reached Madinah, he sent Zayd ibn Harithah and Abd Rafi‘ to us giving
them two camels and five hundred silver coins he took from Sayyiduna
Abii Bakr =& in order so that they could buy any conveyances needed.
Abt Bakr sent Sayyiduna ‘Abd Allah ibn Urayqit al-Laythi with two or
three camels and wrote to his son ‘Abd Allah commanding him to bring
his wife Umm Riiman, me and my sister, Asma’. They thus left. When they
reached Qadir, they purchased three camels with the silver coins. They
then reached Makkah and met Talhah who intended to emigrate with Abti
Bakr’s family. We all then left together and Sayyiduna Zayd and Aba Rafi’
left with Fatimah, Umm KulthGim, Sowdah, Umm Ayman and Usamah sz,

We then all met up.”

The Marriage of Sayyidah Fatimah

After living in Madinah Tayyibah for some time, Rastilullah Js«&4il= gave attention

to the marriage of Sayyidah Fatimah @& in 2 A.H.

;@J‘&A&Jﬁv.lﬂjQ@&‘Wﬂ‘nguwwduwb‘%'ywaP&o
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Sayyiduna ‘Ali al-Murtada s relates: “When I proposed for Fatimah’s
hand in marriage, Nabi &« asked me: “Do you have money for dowry?”
I said that I have my conveyance and my armour. I thus sold them in
lieu of four hundred (silver coins). Rastlullah i.&a% advised me: “Apply
much perfume for Fatimah for she is but a woman (who love the smell of

1779

perfume)

In Sunan of Sa‘id ibn Mansir, a narration with the subject matter similar to the

above can be found.?

1 Siyar A'lam al-Nubala’ vol. 2 pg. 109 - Sayyidah ‘A’ishah Umm al-Mu’minin
Al-Bidayah vol. 3 pg. 202 - The chapter of his #s«&4f entry into Madinah and where he stayed

2 Al-Tarikh al-Kabir vol. 2 pg. 61 section 2 - Bab al-‘Ayn

3 Kitab al-Sunan vol. 3 pg. 154 - The chapter concerning dowry
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Preparing the House of Sayyidah Fatimah

Regarding the house of Sayyidah Fatimah @i, Rastilullah #5.&4(e commanded
Sayyidah ‘A’ishah @iz to decorate it for Sayyidah Fatimah edis. Sayyidah Umm
Salamah @485 assisted her in this task. Sayyidah ‘A’ishah wziis reports that they
began preparations and brought good quality sand from Wadi Batha’ with which
they plastered the walls. They then cleaned and straightened the barks of date-
palm tree and made two cushions out of them and prepared a dish with dates and
raisins and a drink of sweet water. They then placed a stick in the corner of the
room to hang clothes and leather water-skin. When these arrangements were

completed, Sayyidah ‘A’ishah @&l commented:
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We never saw a marriage more exquisite than that of Fatimah.!

The Marriage Gift to Sayyidah Fatimah

With regards to the preparations of domestic belongings by Rastlullah s
for Sayyidah Fatimah @dis, there is a separate heading in the books titled the
wedding gift of Sayyidah Fatimah @&z, Accordingly, we will reproduce the

narration from Sayyiduna ‘Al 45 in this regard.
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Sayyiduna ‘All z&s reports that when Rastlullah &s«&46 married Sayyidah
Fatimah s to him, he sent with them a big sheet, a leather cushion
stuffed with barks of the date palm or idhkhir (scented) grass, a grinder, a

leather skin and two jars.?

1 Al-Sunan Ibn Majah pg. 139 - Kitab al-Nikah, the chapter of walimah

2 Musnad Ahmad vol. 1 pg. 104 - The musnadat of ‘Al iz
Al-Fath al-Rabbant Tartib Musnad Ahmad vol. 21 pg. 44, 45

Musnad Abt Ya'la al-Mowsalt vol. 1 pg. 202 - The musnadat of ‘Ali &&= continued .....
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This was the concise wedding gift to Sayyidah Fatimah ¢&is.! To fulfil her
marital needs, these were all the belongings she had. From here, we learn about
the simplicity of their lifestyle. No expensive ornaments or decorations are seen
here. This is a lesson and example of simplicity for the ummah. Living in this
poverty is a practical manifestation that the main factor for a Muslim is concern
for akhirah. This life is temporary - there is no need for great efforts and exertions

to attain it.

Contracting the Nikah and the Spouses’ Age

When the preparations were made and the house and belongings of Sayyidah
Fatimah @dls was ready, Rastlullih Zsedfle contracted the nikdah between
Sayyiduna ‘Alizedls and Sayyidah Fatimah @és. In the light of general narrations,
400 mithqgal was stipulated as dowry. According to Fadil Zarqgani, etc. senior
Sahabah (Sayyiduna Aba Bakr, Sayyiduna ‘Umar, Sayyiduna ‘Uthman #:248, etc.)
were invited for the nikah and were witnesses to it. This nikah ceremony was

very simple. Neither any formalities were carried out nor any customs.

After the nikah was performed, Rastlullzh Js.&4dfz sent his daughter with

Vo 52T

Sayyidah Umm Ayman @& to Sayyiduna ‘Al’s & house. Sayyidah Fatimah
Gedls went walking. No arrangements were made for a conveyance or carriage.
It is written in her biography that the nikah of Sayyiduna ‘Alf «ediss took place
after the Battle of Badr in Ramadan 2 A.H and the marriage was consummated a
few months later in Dhi al-Hijjah of the same year. According to some historians,

Sayyidah Fatimah’s Gdiss age at that time was 15 years and 5 months while others

continued from page 169

1Dala’il al-Nubuwwah vol. 2 pg. 430, 431 - The narrations concerning the marriage of Sayyidah
Fatimah ¢ the daughter of Rastlullah i
Al-Bidayah vol. 3 pg. 346 - The section of Sayyiduna ‘Alf ibn Abt Talib %& consummating the
marriage with Sayyidah Fatimah cedis
Al-Bidayah vol. 6 pg. 332 - Concerning who passed away in the year 11 A.H

iy

Al-Sunan li al-Nasa'Tvol. 2 pg 77 - The chapter concerning a man giving his daughter a wedding gift
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say that she was 18 years old. There are other views as well. The age of Sayyiduna
‘AlT 28 according to the widely accepted view was 21.! And Allah 35852 knows
the truth.

Note

Regarding the marriage of Sayyiduna ‘All &&= and Sayyidah Fatimah cedis, we
have mentioned only a few brief headings with sufficient material. Other authors
have documented innumerable lengthy narrations; the authenticity of which is
unknown. After scrutinizing those baseless narrations, the ‘ulama’ have indicated

5o~

to abstain from them. Ibn Kathir &= writes:
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Scores of fabricated narrations are related about Sayyiduna ‘All’s s
marriage to Sayyidah Fatimah s which we have not mentioned

refraining from them.?

Their Bedding

After the marriage of Sayyidah Fatimah @&is to Sayyiduna ‘All #edls was
contracted, their marital life began. Many narrations indicate that they did
not possess any smart bedding and the spouses did not have separate sleeping

clothes. The following narration of Sayyiduna ‘Ali & depicts this:

1 Tafsir al-Qurtubi vol. 14 pg. 242 — under the dyah O Prophet, tell your wives and your daughters
(Stirah Ahzab)
Al-Tkmal fi Asma’“ al-Rijal pg. 613 - Sayyidah Fatimah Zahra’ czdis

Tahdhib al-Asma’ wa al-Lughat - Sayyidah Fatimah Zahra’ g
Sharh Mawahib al-Laduniyyah vol. 2 pg. 203 - The marriage of Sayyiduna ‘All & to Sayyidah
Fatimah @&l

2 Al-Bidayah wa al-Nihayah vol. 6 pg. 332 - The incidents of this year
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Mujalid ibn Shubah iz says, “I heard Sayyiduna ‘All s declaring
while on the pulpit, ‘I married the daughter of Rastlullah is«£5i- and our
condition was that we had no bedding to sleep upon besides sheepskin. We
would sleep on it at night and we would place fodder on it during the day

for the camel.™

Household Chores

Household chores are necessary in marital life. Until these are not carried out

properly, the affairs of the house do not run smoothly.
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Rastlullah sz decided that his daughter Sayyidah Fatimah iz will
handle internal household chores while Sayyiduna ‘All & will handle

external household chores.?

Another narration from Sayyiduna ‘Al #4i5 states that he told his mother
Fatimah bint Asad @&z, “I will fulfil the outside needs of the house while
Sayyidah Fatimah i will serve you in the house by grinding flour, kneading

flour, baking bread, etc.”

Regarding this, the Shrah ‘ulama’ also write regarding them that Sayyidah
Fatimah @&k would take care of the inside household chores while Sayyiduna

‘AlT 22885 would manage the outside household chores.*

1 Kitab al-Sunan vol. 3 pg. 154 - The chapter concerning dowry
Tabagqat Ibn Sa'd vol. 8 pg. 13 - Sayyidah Fatimah wdis
2 Hilyat al-Awliya’ vol. 6 pg. 104 narration 340 - Damarah ibn Habib
3 Siyar A'lam al-Nubald@’ vol. 2 pg. 91 - Sayyidah Fatimah bint Rasalillah czdis
Al-Isabah vol. 4 pg. 398, 399 - Sayyidah Fatimah bint Asad 45 the mother of Sayyiduna ‘AlT zedis

4 Kitab al-Amali vol. 2 pg. 274 - The majlis of Friday, 23rd of Rajab
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Requesting for a Slave for Household Chores

When Sayyidah Fatimah @&i began living with her husband, she would complete
the household chores all by herself as mentioned before. It was the beginning
stages of Islam. Sometimes, slaves and slave girls would come after conquests
and would be distributed among the Muslims. Once, some slaves came into the
possession of Rastilullah e, and Sayyiduna ‘All &8k advised Sayyidah
Fatimah &k to go to Rasilullah As.&dfie and request for a slave who could
assist in her household chores; thus absolving her of the burden. Thus, Sayyidah
Fatimah Gedls went to Rastlullah A%.&4, but there were some other people
by him talking to him. Sayyidah Fatimah ez thus returned and was unable
to make her request. After some time, Rastlullah Zs.&4 went to the house of
Sayyidah Fatimah &z, Sayyiduna ‘Ali 2245 was also present. Rastilullah e
asked Sayyidah Fatimah &l the reason for coming to him. Out of modesty,
Sayyidah Fatimah wzdis remained silent. Sayyiduna ‘Ali 2285 took up the courage
to tell Rastlullah 7=<&4f= and explained, “Sayyidah Fatimah & does all the
house work herself. She grinds the mill which have caused calluses on her hands.
She carries water bags of water which have left marks on her body. Some slaves
have come to you so I advised her to request for a slave so that she can be saved
from these burdens.” In reply, Rastlullah is<&4fe advised his daughter to do her
house work herself. He then told her that when she intends sleeping at night, she
should recite Subhan Allah 33 times, Al-Hamdu li Allah 33 times and Allahu Akbar
34 times which equal to a 100. These are better for you than a slave. Sayyidah
Fatimah wdis replied, “I am pleased with Allah and His Rasal.”

Many ‘ulama’ have related this incident. The following references may be

checked.

1. Aba Dawad vol. 2 pg. 64 - Kitab al-Khiraj; the chapter of the recipients of a
fifth and the share of the relatives of Rastilullah Az«

2. Bukharivol. 1 pg. 439 - The chapter concerning the proof that a fifth is for
different works of the state
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3. Bukhart vol. 2 pg. 807, 808 — The chapter concerning a woman working in

her husband’s house
4. Musnad Abi Dawid Tayadlisivol. 1 pg. 16 - The ahadith of Sayyiduna ‘AlT«edis

5. Musnad Ahmad vol. 1 pg. 146, 147, 153 - The musnadat of ‘Alf zedis

There is a great lesson for women in this incident. The households which were
lofty in Islam, their women folk lived with simplicity. They would do housework
themselves and are deserving of great rewards. They have set an example for the

upcoming ummah.

The Poverty Stricken Life of this Woman of Jannah and her Insufficient
Clothes

Similar incidents of her poverty stricken life have been documented by many
authors. An incident regarding the simple dress of Sayyidah Fatimah wedis is
reported by Sayyiduna Anas iz,
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Sayyiduna Anas & narrates that Rasalullah i<z brought a slave -
which he had gifted Sayyidah Fatimah was - to her. She was wearing a
piece of cloth (which was small) that if she had to cover her head, her feet
would be exposed and if she covered her feet, her head would be exposed.
When Rastlullah izt saw her plight he consoled her saying, “Do not

worry. It is only your father and your slave.”

We learn from this that the clothes of Sayyidah Fatimah &z at home were

barely sufficient. There were no formalities in clothing. Whatever was available

1 Al-Sunan by Aba Dawid vol. 2 pg. 213 - The chapter regarding a slave seeing the hair of his woman

master; Kitab al-Libas
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was worn. We also learn that it is permissible for a woman to come in front of her
maharim with her body being partially uncovered [e.g. the hands, face, etc.]. And
if this happens within the confines of the house, it is alright.

It is appropriate to mention here that primarily Rastlullah &= declined
the request for a slave of Sayyidah Fatimah @&k, This was in the initial stages
of Islam. Thereafter, when conditions became better, Rastlullah is.&d gave
Sayyidah Fatimah &&is a slave. Therefore, there is neither contradiction nor

objection in these narrations.

Service in the Battle of Uhud

The Battle of Uhud is one of the famous battles fought in Islam. It was a fearsome
offensive attack of the kuffar upon the Muslims wherein the Muslim warriors
fought bravely and the Muslim women participated by serving in this arduous
battle. Thus, Umm al-Mu’'mininSayyidah ‘A’ishah Siddigah, Umm Sayt and other
women :zdls assisted and helped the mujahidin to a great extent. In this very
battle, when the blessed tooth of Rastilullah #s.&4f= was injured, Sayyiduna ‘All
#2dls brought water and Sayyidah Fatimah @i began cleaning the wound of

Rastilullah dsaksie,
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Sayyidah Fatimah s - the daughter of Rastilullah i<z — was cleaning
the wound while Sayyiduna ‘All w5 was pouring water from a shield.
When Sayyidah Fatimah s saw that the water was only increasing the
flow of blood, she took a piece of straw mat, burnt it and applied it to the

wound which caused the flow of blood to cease.!

1 Bukharivol. 2 pg. 584 - Kitab al-MaghazT; narrations concerning the Battle of Uhud
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Condolence to the Bereaved

Sayyiduna ‘Abd Allzh ibn ‘Amr ibn al-‘As &4 is a companion of Rastlullah
Jss«dfie. He relates that they accompanied Rasalullah 5.4 to the burial of
a deceased. When they were complete with the burial and Rastlullah Ao
returned, we joined him. As Rastilullah Js«&4= approached the house, a woman

was coming - the daughter of Rastilullah is.&4{e Sayyidah Fatimah gedis.
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Rastlullah iseesi- asked her, “O Fatimah! What is the reason for you
exiting your home?” She replied, “O Rastlullah! I went to the family of the
deceased, spokes words of mercy to them regarding their deceased and

consoled them.”

From this we learn the permissibility of a woman going to the bereaved for
condolence and praying. This brings solace to the bereaved, they are comforted

somewhat and social ties are maintained which is a source of great rewards.

Presence at her Sacrificial Animal
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Sayyiduna Aba SaTd al-KhudrT @& reports that Rastlullah i said,
“O Fatimah! Stand up and go witness the slaughtering of your sacrificial
animal. Every drop of blood that falls will earn you forgiveness of your
past sins.” She enquired, “O Rastlullah! Is this specially for us, the ahl al-
bayt or for us and the other Muslims?” “For us and the Muslims,” replied

Rastlullah &g ,?

1 Al-Sunan by Abi Dawid vol. 2 pg. 213 - The chapter regarding condolence; Kitab al-Jand’iz

2 Al-Fath al-Rabbant Tartib Musnad Ahmad vol. 13 pg. 59 - The chapter of sacrificing and encouraging it
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To be present at the sacrifice of an animal is an act of splendid rewards. To witness
this scene with sincerity brings great virtue and is the cause of forgiveness of a

Muslim’s sins. This is established from this narration.

Veiling Rastlullah &4 While he Bathed
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Umm Hani s relates that at the Conquest of Makkah in 8 A.H, she went
to Rastlullah Z&4i- and found him bathing while Sayyidah Fatimah egss
his daughter was veiling him. She says, “I greeted him with salam, and it
was late morning. Rastlullah is4i- asked as to who it was, so I said, ‘Me

—1

Umm Hani.” She continues, “When he completed his bath, he stood up and

performed 8 raka‘at of salah.”

The Permissibility of Eating the Meat of a Sacrificial Animal

SayyidahUmm Sulayman@edis reports, “Oncelwentto Ummal-Mu'mininSayyidah
‘N’ishah Siddiqah w&ls and asked a ruling regarding the meat of a sacrificial
animal. Sayyidah ‘A’ishah Siddigah @iz explained that initially Rastlullah
Jsedfie forbid the storing of the meat, but thereafter allowed it. The story is
that once Sayyiduna ‘Alf 2555 returned home from a journey. Sayyidah Fatimah

Gzdls presented cooked meat of a sacrificial animal upon which Sayyiduna ‘Alt

322 553

iz asked, ‘Did Rastlullah is<&dfie not prohibit its consumption?” Thereupon,

Sayyiduna ‘Ali i asked Rasulullah As.&4(= the ruling regarding this. ‘It may be

consumed throughout the year, was the reply of Rastilullah Az .2

1 Al-Sunan of Darami pg. 177 - Bab al-Salat al-Duha
Al-Sirah al-Nabawiyyah vol. 2 pg. 411 - The reason prompting the march towards Makkah and the
Conquest of Makkah
Mishkat pg. 149 with reference to BukharT and Muslim - The chapter regarding amnesty; section 1
Al-Bidayah vol. 4 pg. 300 - The conditions around his 4=«£4 entry into Makkah

2 Musnad Ahmad vol. 6 pg. 282 - The ahadith of Fatimah bint Rasalillah gz
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This narration was related previously from the book Ruhama’u Baynahum Hissah
Siddiqi pg. 69 to show the mutual confidence and trust between Sayyidah ‘A’ishah
Siddiqah and Sayyidah Fatimah &z&s.

The Sunnah of Reciting Salutations and Supplicating When Entering and
Leaving the Masjid - The Narration of Sayyidah Fatimah

Sayyidah Fatimah @@z reports, “When Rasulullah 5.4 would enter the
Masjid, he would pray:

dl;«;-)g\ﬁlJc‘é‘)&}isgd,&}lﬁu\dujrbjw&w

‘May salutations and mercy descend upon Muhammad. O Allah! Forgive

my sins and open for me the doors of Your mercy’
And when Rastlullah <& would exit the Masjid, he would pray:
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‘May salutations and mercy descend upon Muhammad. O Allah! Forgive

]

my sins and open for me the doors of Your grace!

From this narration, the recitation of salah upon Rastilullah #s.&4 and reading
the du'@ when entering and leaving the Masjid is established. Rastilullah Azedie

reciting salah upon himself is also proven from this narration.

Displaying Compassion for Sayyidah Fatimah

Sayyidah ‘A’ishah Siddiqah wedls narrates that when Sayyidah Fatimah gk
would come to Rasiilullah is«<&ifie, he would stand (in respect for her), hold
her hand lovingly, kiss her and make her sit on his seat. And when Rastlullah
Azl would go to Sayyidah Fatimah @45, she would stand out of respect, kiss

his blessed hand and allow him to sit on her place.?

1 Musnad Ahmad vol. 6 pg. 286 - The musnadat of Fatimah s

2 Mishkat pg. 402 with reference to Abii Dawad - The chapter regarding shaking hands and embracing
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From the above narration, the love Rastlullah 4s.4{= had and displayed for his
beloved daughter and the mercy and compassion he exhibited for her sake is

apparent.

Abstention from Decorations

Rastlullah #5.&4 was averse to worldly adornment and embellishment. There
were no ornaments or decorations in the house of Rastilullah Js.4e, Rastlullah

sz did not approve of decorations for his blessed children as well.
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Sayyiduna Safinah a5 reports that a man visited Sayyiduna ‘All ibn Abi
Talib =as. Sayyiduna ‘All g prepared some food for him. Sayyidah
Fatimah wgis suggested, “Should we not invite Rastilullah &s.&5ie to eat
with us?” Thus, they invited him. He came and placed his hands on the
door frame. He saw a decorated cloth hanging on one side of the house
upon which he returned. Sayyidah Fatimah was says, “I followed him
and asked, O Rasiilullah, what made you return?” He replied, “It is not
appropriate for me or for a Nabi to enter a decorated house.” [Narrated by

Ahmad and Ibn Majah]*

We learn from this that worldly glitter and glimmer had no value in the eyes of
Rasiilullah 5.4z, but instead there was aversion to it. It is also understood that

itis not permissible to attend a gathering where some forbidden matter is present.

Encouraging Love Towards Sayyidah ‘A’ishah Siddigah

Once, the wives of Rastilullah is«&4fie sent Sayyidah Fatimah G5 to him to sort

out some affair. Rastlullah i%.&de was at that time in the home of Sayyidah

1 Mishkat pg. 278 - The chapter regarding walimah; section 2
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‘A’ishah Siddigah wedis. Sayyidah Fatimah @& spoke about the matter, upon
which Rastlullah i said:

Ahfudu&duw‘bwdw\aﬁé\

0 my beloved daughter! Do you not love what I love? She replied, “Most
definitely.” Then love her (i.e. Sayyidah ‘A’ishah Siddiqah was).!

We learn that Sayyidah Fatimah wadis would certainly respect and honour
Sayyidah ‘A’ishah Siddigah @& since she was Umm al-Mu'minin and this was
emphasised by Rastilullah As«&ife, Rastlullah 4840z commanded her to love
Sayyidah ‘A’ishah Siddiqah @&l and maintain a healthy relation with her.

Whoever Rastilullah .64 loves deserves to be loved.

A Grievous Incident
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[After the Conquest of Makkah,] Sayyiduna ‘Ali ibn Abi Talib w4 proposed
to marry the daughter of Aba Jahl - Juwayriyyah. I heard Rastlullah js.zag-
addressing the people regarding this while on his pulpit. This man and
I (Musawwar ibn Makhramah) were in our teens then. Rastlullah s
declared, “Indeed, Fatimah is from me. I fear that she be trialled in her din
(due to self-honour).” He then spoke about his son-in-law from Banti ‘Abd
Shams and praised him for maintaining good relations with him saying,

“He told me and was true to his word. He promised me and fulfilled his

1 Muslim vol. 2 pg. 285 - The chapter concerning the virtues of Sayyidah ‘A’ishah e
Al-Sunan li al-Nasdi vol. 2 pg 78 - The chapter concerning treating women
Musnad Abi Ya'la al-Mowsali vol. 4 pg. 471 narration 4934 - The musnadat of Sayyidah ‘A’ishah

Siddiqah edis
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promise.” He Jzedie continued, “Neither do I prohibit a permissible action
nor allow a forbidden action. However, Allah will not join the daughter of
the Rasil of Allah with the daughter of the enemy of Allah in one man’s

wedlock.” Hence Sayyiduna ‘Alf s left the proposal.!

This incident is mentioned at many other places of Bukhart for example vol. 2 pg.
787, the chapter concerning a man defending his daughter out of self-honour
and justice. Rastlullah is.&dfe said, “Band Hashim bin Mughirah sought my
permission from me to marry their daughter to ‘Ali ibn Ab1 Talib. I flatly refused.”

He repeated this several times.

Due to the apprehension of the anger of Rastilullah A&z and Sayyidah Fatimah
Gedls, Sayyiduna ‘All 45 cancelled his plan. They reconciled and the matter
dissolved. There is one thing to clarify here which will be done under the heading

removing doubts in sha Allah d&@ez.,

It should be noted that there were altercations between the spouses. Sometimes
Rastlullah 54z would come and make peace and harmony between them,
Stories of this nature can be found in the books of both sects. And this is an
indispensable element of marital life that there are ups and downs. At another
occasion, there was a rift between them. Sayyiduna ‘Alf 2455 had a little harsh
approach, so Sayyidah Fatimah @iz complained to Rastlullah e who
instructed her, “O my daughter, you should be obedient to your husband. Which
woman has such a husband that will just remain silent? He has the right to

reprimand and admonish.”

1 Bukhari vol. 1 pg. 438 - The narrations concerning the armour, staff and sword of Rastlulldh
Jesale
Bukhart vol. 1 pg. 528 - The in-laws of Rasiilullah Fs«&4{e among whom is Sayyiduna Aba al-‘As ibn
RabT zedis

2 Tabagqat Ibn Sa'd vol. 8 pg. 16 - Sayyidah Fatimah e
Al-Isabah vol. 4 pg. 398 - Sayyidah Fatimah edis
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Emphasising Good Deeds

In the terminal illness of Rastlullah A%z, he issued many commands and
orders and emphasised the fulfilment of these by the ummah. These guidelines are
referred to as prophetic bequests. The muhaddithin and historians have recorded
these in their books. We will reproduce the bequest to Sayyidah Fatimah and
Sayyidah Safiyyah bint ‘Abd al-Muttalib &zds. Rastlullah is<dfe emphasized

upon them, amongst other things, the carrying out of good actions, declaring:
et alll e Lo 2l Sl all e W M) adldl J g e oo b aldl gy oy BB

O Fatimah bint Rasulillah! O Safiyyah bint ‘Abd al- Muttalib! Prepare for

accountability before Allah. I cannot help you in any way in this regard.!

This bequest has a close relation with the life of every person. Rastlullah A4

is declaring that

* accountability will be taken from every individual

+ (after iman) preparation of good deeds is compulsory upon every Muslim

male and female
» it is not permissible to fall short in carrying out good deeds by relying on

one’s family and lineage

Besides this, intercession is another aspect which is correct on its place and will
take place with the permission of Allah d%%=:., The aim of this declaration was

not to reject intercession.

The Secret

In the last days of Rastilullah is.&4{z, an incident occurred which has been

narrated by Sayyidah ‘A’ishah Siddigah @dis, “Once, Rastlullah sdfe was

1 Tabagqat Ibn Sa‘'d vol. 2 pg. 46 sect. 2 - The chapter concerning the bequest of Rastlullah iz in

his final illness
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resting at home and we were present at his side. Sayyidah Fatimah & came
- and at that time she was the only living child of Rasflullah ds«&df=. Her
walk resembled the walk of Rasfilullah <&z, When Rastlullah A&z saw
Sayyidah Fatimah i, he welcomed her and made her sit by him. He then began
whispering something to her, due to which she began weeping uncontrollably.
When Rastlullah #s.24 saw her sadness, he whispered something again to
which she laughed.”

When Rasalullah is.&if left the gathering, Sayyidah ‘A’ishah Siddigah wdis
asked Sayyidah Fatimah wzdis the secret. She responded, “I cannot disclose the

secret of Rastilullah Asadesife”

After the demise of Rastilullah #s4&4(=, Sayyidah ‘A’ishah Gl took an oath on the
right she has over Sayyidah Fatimah ezdis to tell her the secret. Sayyidah Fatimah
Gedls responded, “The first time Rastlullah ds.&4e whispered something to me
he said, ‘Jibril 32 comes every year and we revise the Qur’an once -1 listen to
him and he listens to me. However, this year we revised it twice. I divine from
this that my death is close. O Fatimah! Fear Allah and exercise patience. I am
the best forerunner for you” I began weeping on hearing this. When Rastlullah
Jsedfie observed my uneasiness and worry, he whispered to me that, O Fatimah,
are you not pleased of being the queen of the women of Jannah.” Other narrations
mention, “Rastilullah i5.<&d{e told me that Allah J%%<2 had informed him that
he was to pass away in this illness, hence I wept. He then whispered to me, ‘O
Fatimah, you will be the first person from my family to join me. Hearing this, I

was elated.”?

The readers should be aware that this incident took place in the last days of
RasTlullah z&dfe shortly after which Rastlullah sz left the world. The
narration establishing the high rank and honour of Sayyidah Fatimah & is
related by none other than Sayyidah Umm al-Mu'minin‘A’ishah Siddiqah @iz,
The ummabh learnt of this only from her. Sayyidah ‘A’ishah Siddiqah @& left no

1 Mishkat pg. 568 - The chapter concerning the virtues of the Ahl al-bayt; section 1

183



stone unturned to enquire about this from Sayyidah Fatimah €& and inform
the whole ummah. Furthermore, the relation and bond of those pure women
remained blissful until the final stages. They would visit one another and had
honour and respect for one another. The inheritance of Fadak, etc. did not cause

any rifts between them, nor were their hearts soiled thereby.

Expressing Grief at the Demise of Rastilullah Az

The sickness of Rastlullah is:&dfe increased. When it intensified, Sayyidah
Fatimah @&is said in anguish, “O the pain of my father!” Rastlullah i
comforted her by saying, “There will be no discomfort for your father after today.”

Rastlullah 4.4 then left this ephemeral world for the everlasting one.

Hﬁjﬁ)pjwdl&pjm&pyﬁm

The demise of Rastlullah 4544 was the most catastrophic calamity the ummah
faced and was an unbearable pain for the entire ummah. The wives of Rastlullah
Jasadedlie, his relatives and the Sahabah #:dis were all in a state of shock and
devastation the details of which can be read in hadith and history books. Here,

we will only mention about Sayyidah Fatimah @zgis.

After the death of Rastlulldh As«&iz, she lamented, “O my beloved father! You
answered the call of your Rabb! O my beloved father! Jannah al-Firdows will be
your abode! O my beloved father! We will convey the news of your death to Jibril

]

The shrouding, burial, janazah salah, etc. of Rastlullah is«&ie took place and
then Rasulullah J=<&4= was buried in the blessed home of Sayyidah ‘A’ishah
Siddiqah s, After the burial, when the Sahabah #:is were returning,
Sayyidah Fatimah &l in devastation and grief addressed Sayyiduna Anas ibn

Malik zedis:

184



(5)\5:.,”olj))g1jﬂ\r.l.w}@;w‘yﬁu\;jy)h)&bﬁ;dQ‘M\@L}a\&'Lﬁ

0 Anas! Were you pleased to throw sand on Rastilullah is<zag? (Narrated

by Bukhari)'

O smerly a1 Gl 5 U Ul

Rastlullah’s dz<edie Bequest to Sayyidah Fatimah

In the last days, Rastlullah &4 made several bequests to Sayyidah Fatimah
@i, One special bequest was regarding the prohibition of mourning that no
traditional mourning should be carried out upon his death. As a result, many
senior ShiT scholars have narrated this from their leaders. We will present a few

references from their authentic books in the following lines. Read carefully.

Muhammad ibn Ya‘'qib Kulayni Razi narrates from Imam Muhammad Bagqir

5o Tt -

edls2)!
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Rastlullah &g told Sayyidah Fatimah eass: “When 1 pass away, do not
scrape your face (out of grief), do not allow your hair to be disheveled, do

not complain and do not allow a professional crier to cry over me.?

The renowned scholar Shaykh Sadiiq has narrated this same prophetic narration

from Imam Muhammad Baqir zeés:

1 Mishkat pg. 547 - The chapter concerning the demise of Rastlullah As-4{z; section 1 narrated from
Anas %@

Al-Sunan by Darami pg. 23 - The chapter concerning the demise of Rastlullah Az
2 Furi Kaft vol. 2 pg. 228 - Kitab al-Nikah; the chapter concerning the manner the women pledged

allegiance to Rastilullah &ssi=
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Rasilullah &ssie told Sayyidah Fatimah cai: “When I pass away, do not
scrape your face (out of grief), do not allow your hair to be disheveled, do

not complain and do not allow a professional crier to cry over me.!

The meaning of the above bequest has been written by Baqir Majlist in his famous
book Hayadt al-Qulib with the following text:?
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In this bequest, Rastilullah Fs«&4e has sternly forbidden all types of traditional
mourning viz. scraping and smacking the face, opening the hair, complaining,
wailing and shouting, etc. Through the medium of Sayyidah Fatimah wzéis, the
entire ummah has been notified that in the face of even the most catastrophic
adversity, a Muslim should bear patiently and steadfastly and should abstain
from displaying all types of impatience. Conforming to this bequest, the advice of
Sayyiduna ‘AlT #2455 to bear patiently every hardship and to abstain from all forms
of customary mourning is narrated. The prohibition of traditional mourning has
also been reported from Imam Zayn al-‘Abidin & and the other fallible imams
in Shi'ah books. Mu'minin should not forget these bequests and orders of the
Aimmah. If you wish to verify this, take a look at your books. We have included

this discussion after deep study of those references.

The Era Following the Demise of Rastilullah i

The era following the demise of Rastlullah 54> was an extremely difficult
time for Sayyidah Fatimah &&ks emotionally. Sayyidah Fatimah'’s edis mother

had passed away while she was an infant and her sisters had also left this world

1 Kitab Ma‘ani al-Akhbar pg. 111 sec. 245

2 Hayat al-Qulib vol. 2 pg. 852 sec. 63 - The chapter concerning the bequest of Rastlullah is.&ife
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in her lifetime. Thereafter, the demise of Rastilullah iz«<&4{- was a colossal blow
for her. Sayyidah Fatimah ks displayed much perseverance and endurance.,
She only lived a few months after the demise of Rastilullah Fs.idfi=, the details
of which will ensue in the following pages. In this brief span, some important

matters faced by Sayyidah Fatimah &k will be mentioned in sequence.

Sayyidah Fatimah’s Claim for Wealth

After the demise of Rastlullah As«&dfe, Sayyiduna Abl Bakr 24k was appointed
to be his undisputed khalifah which was agreed upon by the seniors of Bana
Hashim with the consensus of the noble Sahabah #:dks. He thereafter began
executing the duties of khilafah. The khalifah would lead the five times daily salah
and all the Sahabah of Madinah including the Bant Hashim %24 would perform
behind him. Jumu‘ah and other occasions were arranged under his supervision
and the disputes of the ummah were settled by the judgement of the khalifah of
Rastlullah dssfdie.

In those days, a claim of Sayyidah Fatimah @& of her right in the wealth of fay’
came to Sayyiduna Abl Bakr 4. The income of Fadak was part of this wealth.
The stance of Sayyidah Fatimah @i in this claim was that the wealth of fay’
from which they would get a share in the time of Rastlullah i should be
given to them as inheritance. In response, Sayyiduna Abl Bakr il informed

her of the statement of Rastlullah Jis&s{e:
Bo 55 LS Jlo, 5V el alas o

We the assembly of Ambiya, our wealth is not distributed as inheritance.
Whatever we leave behind is charity. (It is waqf in the path of Allah for the

Muslims.)

Nonetheless, you will continue getting the share you used to get in the time of
Rasalullah Ao,

After receiving this satisfactory response to her claim, Sayyidah Fatimah ¢z

kept silent and did not make a claim for the rest of her life.
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Regarding this discussion, more details will ensue in the following pages in sha
Allah &%, Have a little patience.

Sayyidah Fatimah’s Conveying Glad Tiding to Sayyiduna Aba Bakr

The relation between Sayyidah Fatimah @iz and the first Khalifah Sayyiduna
Abii Bakr #2455 was harmonious. There was no rifts between them. After the claim
of wealth, Sayyidah Fatimah iz harboured no ill-feeling for Sayyiduna Aba

Bakr 224, To emphasise this, I will narrate the following incident.
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Once, Sayyidah Fatimah < went to Sayyiduna Abl Bakr 4. She stated,
“Rastlullah i informed me that after his demise, I will be the first

person from his family to join him.”

The Bequest of Sayyidah Fatimah in Favour of Sayyidah Umamah

Sayyidah Umamah bint AbT al-'As &t is the daughter of Sayyidah Zaynab and
the biological niece of Sayyidah Fatimah &zgi. Her brief mention was made in

the biography of Sayyidah Zaynab 4,

In her last days, Sayyidah Fatimah i made a bequest to Sayyiduna ‘Alf zediz
regarding Sayyidah Umamah wzdls, “After 1 pass away, if you wish to remarry,
then marry my niece Sayyidah Umamah &&is.” This bequest has been recorded

5o

by many ‘ulama’. We report from Usd al-Ghabah. Ibn Athir Jazari &%z writes:
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When Umamah grew up, Sayyiduna ‘Ali ibn Abi Talib & married her after
the death of Sayyidah Fatimah iz who had bequeathed ‘All to marry her.

Hence, when Sayyidah Fatimah & passed away, her married her.?

1 Musnad Ahmad vol. 6 pg. 283 - The musnadat of Fatimah bint Rastlillah s

2 Usd al-Ghabah fi ma'rifat al-Sahabah vol. 5 pg. 400 - Umamah bint Abi al-‘As ibn Rabl' ¢zdis
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Corroboration from the Shi‘ah

The Shiah have corroborated the narration regarding the above bequest and

have recorded it in their authentic books. Thus, it is mentioned in Furii‘ Kafi:
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Abu Ja'far sz relates, “Fatimah bequeathed Alf #2 to marry her niece

after her death. He thus fulfilled the bequest.”

We have mentioned many references from Shi‘ah books before under the heading
the bequest of Sayyidah Fatimah &&i in favour of Sayyidah Umamah @& in the
biography of Sayyidah Zaynab wziis. Here, we just briefly touched on it. Those

who desire to read a detailed account may peruse that section.

The Terminal Illness of Sayyidah Fatimah and Caring for her

Asmentioned previously, after the demise of Rastilullah 4«4, Sayyidah Fatimah
Gedls was grief stricken and passed those days with patience and perseverance.
‘Ulama’ write that she was only 28 or 29 years of age and her children were still
young. In her sickness, Sayyidah Asma’ bint ‘Umays i - the wife of Sayyiduna

Abi Bakr %85 - would care for her and serve her.

Sayyidah Asma’ bint ‘Umays &4 is that fortunate woman who was firstly married
to Sayyiduna Ja‘far Tayyar «edlss and bore children for him. After Sayyiduna Ja'far
w24l was martyred in the Battle of Maita, Sayyiduna Abt Bakr 2 married her.
After the demise of Rastilullah As.&4iz, Sayyidah Fatimah ¢zdis fell illand Sayyidah
Asma’ bint ‘Umays &&55 would look after her. At this time, she was in the wedlock

of Sayyiduna Abii Bakr &&=, After his demise, she married Sayyiduna ‘Alf &&is.

Corroboration from the Shi'ah

It is also accepted by the Shi'ah that Sayyidah Asma’ bint ‘Umays Gdls the wife

1 Furd'Kaftvol. 2 pg. 243 - Bab al-Ghawadir
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of Sayyiduna Abi Bakr «dls cared for Sayyidah Fatimah @dis in her terminal
illness. Shaykh TaisT has emphatically stated in his book al-Amadli that Sayyiduna

‘Alf 2285 would care for Sayyidah Fatimah @& in her sickness and
G ezal e dll lagos 5 e s slad G5 e s 5

Sayyidah Asma’ bint ‘Umays @ would assist him which she did till the

very end.!

Shaykhayn’s Visit to Sayyidah Fatimah in her Illness

One of the early Shiah scholars Sulaym ibn Qays has written in his book:
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Sayyiduna ‘All =& would perform the five daily salah in Masjid Nabaw1
(in congregation). Once, when Sayyiduna ‘Alf w4 completed his salah,
Sayyiduna Abt Bakr and Sayyiduna ‘Umar & asked him, “What is the

condition of the daughter of Rastilullah =772
It is clear from this narration that:

¢ Sayyiduna ‘Alf with the other Sahabah #2dts would perform the five times

daily salah in Masjid Nabaw1 behind Sayyiduna Abt Bakr «zdis

+ Sayyiduna Abt Bakr and Sayyiduna ‘Umar &z&is were aware of the illness
of Sayyidah Fatimah &is, hence they would visit her and enquire about

her condition

+ Sayyiduna Abu Bakr, Sayyiduna ‘Umar and Sayyiduna ‘Al #24i were on

talking terms

1 Kitab al-Amali vol. 1 pg. 107 - Section 4

2 Kitab Sulaym ibn Qays pg. 224, 225
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[ mentioned this previously in the book Ruhama’ Baynahum sec. 1 pg. 69. Details

can be found there.

The Demise of Sayyidah Fatimah

Sayyidah Fatimah & got ill 6 months after the demise of Rastlullah Ass&ie
and remained ill for a few days. She passed away on Monday night 3rd of Ramadan
11 A.H. Her age at that time according to the scholars was 28/29 years. Many
views are recorded regarding the age and date of death of Sayyidah Fatimah
@dls by the historians. We have relied on the most authentic and accepted view

regarding these.!

Sayyidah Fatimah ez was the last child of Rastlullah ds.&4e to pass away. The
only biological trace of Rastilullah Az« left this world and reached Allah &8sz,

The death of Sayyidah Fatimah @& was a great blow especially to the Muslims
of that era. There was no limit to the pain and grief of the noble companions
present in Madinah at that time and there devastation had crossed the limits.
All the inhabitants of Madinah were affected by this loss, especially the Sahabah
#2diz who understood that the last biological trace of Rastlullah #5<&4 is now
no more. Now, the only trace of Rastilullah #zs.24{= that remains is the pure wives
- the Ummahat al-Mu’minin. In this state, it was the desire of everyone to attain
the honour of participating in the janazah of the beloved daughter of Rastlullah
Js&dfle, The scholars write that Sayyidah Fatimah @&ks passed away between

Maghrib and ‘IshZ’. In this short span of time, those who were present all gathered.

The Ghusl of Sayyidah Fatimah and the Service of Sayyidah Asma’ bint

‘Umays

Prior to leaving this world, Sayyidah Fatimah ks bequeathed Sayyidah

Asma’ bint Umays @&k to give her ghusl after she passes away with the help

1 Al-Bidayah wa al-Nihayah vol. 6 pg. 334 - The incidents in 11 A.H
Wafa al-Wafa’ vol. 3 pg. 905 - The grave of Fatimah bint Rasalillah cedis
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of Sayyiduna ‘Alf &, Accordingly, Sayyidah Asma’ bint ‘Umays &5 arranged
her ghusl with other women like Salma, the wife of Abai Rafi* who is the slave of
Rasilullah e, Umm Ayman, etc. &5, Sayyiduna ‘Alf 255 overlooked the

entire ghusl.!

Some narrations concerning the bequests of Sayyidah Fatimah ¢dis regarding

her ghusl are totally unreliable. As a result, the scholars have written:

What has been narrated that she bathed prior to her death and bequeathed
that she should not be bathed thereafter is extremely weak and cannot be

relied upon. And Allah knows best.? (The reason for its weakness is the

tafarrud® of Tbn Ishaq)

Regarding the ghusl, what has been mentioned previously is authentic and correct
i.e. Sayyidah Asma’ bint ‘Umays iz with the help of other women bathed her
after her demise in accordance with the sharTruling since this is the sharTruling

regarding the deceased.

The Janazah Salah of Sayyidah Fatimah and the Participation of Sayyiduna
Abii Bakr and Sayyiduna ‘Umar

After her ghusl and kafn was complete came the moment of her janazah salah.
Sayyiduna Abt Bakr and Sayyiduna ‘Umar and other Sahabah #:5is gathered.
Sayyiduna Abt Bakr 224 told Sayyiduna ‘Alf 8 to lead the salah. In response,
Sayyiduna ‘Alf 45 said that in front of the khalifah of RasTlullah Asedie, 1

cannot go forward to perform the janazah. Only you have the right to perform

1 Usd al-Ghabah vol. 5 pg. 478 - Salma the wife of AbT Rafi' &zdis
Al-Bidayah wa al-Nihayah vol. 6 pg. 333 - The incidents in 11 A.H
Hilyah al-Awliya’ vol.2 pg. 43 - Sayyidah Fatimah Zahra’ edis
2 Al-Bidayah wa al-Nihayah vol. 6 pg. 333 - Regarding who passed away in the year 11 A.H

3 When something is narrated from only one person
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the janazah, hence step forward and perform it. Accordingly, Sayyiduna Aba Bakr
245 stepped forward and performed the janazah salah of Sayyidah Fatimah gtz

with four takbir’s while everyone followed.

This has been mentioned by scores of authors with reliable references. We will

reproduce some text for the benefit of the scholars:
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Hammad 45 narrates from Ibrahim @tz who says, “Abh Bakr al-Siddiq
performed janazah salah upon Fatimah - the daughter of Rastlullah is.zag-

- and read the takbir four times.!
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Jafar ibn Muhammad @i narrates from his father who explains,
“Sayyiduna Fatimah eais - the daughter of Nabl is<il - passed away.
Sayyiduna Abt Bakr and ‘Umar & came to perform salah. Sayyiduna Aba
Bakr a5 told Sayyiduna ‘Alf ibn Abt Talib s to lead the salah. He said,
“It is not appropriate for me to go forward whereas you are the khalifah
of Rasilullah A%«<&dfe” Accordingly, Sayyiduna Abil Bakr wass stepped

forward and performed her janazah salah.?

It is befitting to quote a third text which Muhibb al-Tabari has mentioned in his
book Riyad al-Nadirah:
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1 Tabagat Ibn Sa‘d vol. 8 pg. 19 sec. 2 - Sayyidah Fatimah &l

2 Kanz al-Ummal vol. 6 pg. 318 - A letter of the narrators of Malik; The virtues of Siddiq «&is; The

musnadat of ‘Al1 z&&s; The virtues of the Sahabah &
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Malik @iz narrates from Ja‘far ibn Muhammad %= who narrates from his
father who in turn narrates from his grandfather - ‘Alf ibn Husayn =&
- who explains, “Sayyiduna Fatimah e passed away between Maghrib
and ‘Isha’. Sayyiduna Abt Bakr, ‘Umar, ‘Uthman, Al-Zubayr and ‘Abd al-
Rahman ibn ‘Awf s:as attended. When her body was placed for salah
to be performed, Sayyiduna ‘All x& said, “Go forward, O Abu Bakr!”
Sayyiduna Abl Bakr zais responded, “While you are present, O Aba al-
Hasan?” Sayyiduna ‘All & stated, “Yes. Step forward. No one besides
you will perform her janazah salah.” Accordingly, Sayyiduna Aba Bakr
was performed her janazah salah. She was buried at night. Al-BasarT has

recorded this as well as Ibn al-Samman in Al-Muwafagah.!

It appears in Tabagqat Ibn Sa'd:
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Mujalid 45 narrates from Al-Sha'bi 45 who states, “Sayyiduna Aba Bakr

performed her janazah salah - May Allah be pleased with him and her.”?

The Burial of Sayyidah Fatimah

After the janazah salah was complete, Sayyidah Fatimah gzgis was taken to Jannah
al-BaqT and buried at night according to the general narrations. Sayyiduna ‘Al
Sayyiduna ‘Abbas and Sayyiduna Fadl ibn ‘Abbas #24ks descended into her grave
to bury her. Regarding the burial and grave, many diverse narrations are found.

We have recorded the above according to the generally accepted narrations.®

1 Riyad al-Nadirah vol. 1 pg. 156 - The demise of Sayyidah Fatimah &
2 Tabagqat Ibn Sa'd vol. 8 pg. 19 - Sayyidah Fatimah wdis

3 Al-Isabah vol. 4 pg. 398 - Sayyidah Fatimah &z
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We have mentioned these few narrations regarding the janazah of Sayyidah
Fatimah @&k, Prior to this, in the kitab Ruhama’u Baynahum hissah awwal Siddigt
under the heading The discussion regarding the janazah of Sayyidah Fatimah
il from page 170 to 176 we have mentioned this in detail including these
narrations. If you wish to know more, kindly refer to that kitab. We will briefly

mention some points regarding these narrations here.

a. The news of the death of Sayyidah Fatimah il must have reached all
the senior Sahabah #24is, especially Sayyiduna Aba Bakr 2 who via the
medium of his wife Sayyidah Asma’ bint ‘Umays el was informed of all
the happenings of Sayyidah Fatimah wadiz

b. Sayyiduna Abu Bakr, Sayyiduna ‘Umar and other Sahabah #:4ix attended

and participated in her janazah salah

c. Sayyiduna Aba Bakr Siddiq & performed her janazah salah with four
takbirs

d. Thebody of Sayyidah Fatimah &z&iss was buried at night to veil and conceal

her and the sharT ruling of hastening in burial was adhered to

e. There were no rifts between Sayyiduna Abui Bakr, Sayyiduna ‘Umar,
Sayyiduna ‘Ali and Sayyidah Fatimah #2&i. The above narrations are clear

and solid testimony to this

What appears in some narrations that Sayyidah Fatimah @&l was angry with
Sayyiduna Abu Bakr iz, hence he was not informed of her illness, death,
janazah and burial. These are false, and contrary to reality. These are the
conjectures of some narrators which they have inserted into authentic narrations

and propagated.
The Offspring of Sayyidah Fatimah

The first wife of Sayyiduna ‘Alf #dls was Sayyidah Fatimah &z, In her life, he

did not marry anyone else. This was done to please and honour the daughter of
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Rasalullah Az, Similarly, the other sons-in-law maintained this honour i.e.

Sayyiduna Abi al-‘As and Sayyiduna ‘Uthman &z,

The scholars have written regarding the children of Sayyiduna ‘All &k from
Sayyidah Fatimah wedis that their first son was Sayyiduna Hasan, the second was
Sayyiduna Husayn and the third son was Sayyiduna Muhsin #z4ks who passed
away in infancy. It is written in Nasab Quraysh that Sayyiduna Hasan edls was
born in the middle of Ramadan 3 A.H while Sayyiduna Husayn #ed was born in
Sha'ban 4 A.H.' Sayyidah Fatimah i has two daughters viz. Sayyidah Zaynab
bint ‘Alf and Umm Kulthiim bint ‘Al #2485, Some scholars have recorded another
daughter - Sayyidah Rugayyah. However, according to the accepted view, she only
had 2 daughters. Sayyidah Fatimah iz named her daughters after her sisters
so that their remembrance remains fresh in her home. Sayyidah Umm Kulthiim
bint ‘Alf eais was married to Sayyiduna ‘Umar 455 in 17 A.H whereas Sayyidah

Zaynab bint ‘All @@l married Sayyiduna ‘Abd Allah ibn Jafar Tayyar &egss.?

Important Discussions

We wish to briefly discuss few points regarding Sayyidah Fatimah &edls wish
will serve as a conclusion to her biography. Some points have been mentioned
before, but will be further clarified. Other new points will be discussed which will
remove the doubts of the readers and the true truth will be revealed regarding

some exaggerated beliefs.

Discussion 1: The Sorrow of Sayyidah Fatimah

Previously, under the heading A grievous incident it was mentioned that this

incident needs to be further clarified. We will present a short explanation.

Sayyiduna ‘All &l proposed to the family to marry the daughter of Aba Jahl.
This is called khitbah in Arabic. When Sayyidah Fatimah i learnt about it,

1 Nasab Quraysh pg. 24, 25 - The offspring of Sayyidah Fatimah czdis

2 Nasab Quraysh pg. 25 - The offspring of Sayyidah Fatimah wzdis
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she was extremely perturbed and out of natural self honour, she was enraged,
thus went to her father Rastlullah is<&ie to complain, Seeing the worry and
anxiety of her made him grieve. He delivered a sermon regarding this expressing

his anger and confirmed the anger of Sayyidah Fatimah ez to be his anger.

The objection raised here is that in Islam when a man has the right to marry
four women, then why the anger and tension over the intention of Sayyiduna

‘AlT 22l ?

Clarification

We wish to clarify few points which will answer this objection.

1. When did this incident take place? The muhaddithin have stated that this
took place after the Conquest of Makkah in 8 A.H. Sayyidah Fatimah’s
@il mother Sayyidah Khadijah #2dis had passed away long ago and her
sisters had all left this world. She was alone.! Fadil al-Zargant has noted
this in his kitab Sharh Mawahib al-Laduniyyah in the following words which

we reproduce in support of Fath al-Bari for the benefit of the scholars.

Al o 0l o 26 B S o) 3 88 e oy i (ol iy Lo it (51 ) a8
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This incident i.e. the proposal of Sayyiduna ‘Alf s to the daughter of
Abii Jahl was after the Conquest of Makkah. At that time, no daughter of
Rastlullah &s.esi- was alive besides her and she was devastated after the
loss of her mother by the loss of her sisters. Thus, igniting her self-honour

would increase her devastation.?

1 Fath al-Bari Sharh Bukharivol. 9 pg. 270, 271 - Kitab al-Nikah; The chapter concerning a man defending
his daughter out of self-honour and justice

Fath al-Bart Sharh Bukhari vol. 7 pg. 69 - Abwab al-Mandgqib; The chapter concerning the in-laws of
Rasitlullah 4540 among whom is Sayyiduna Abi al-‘As ibn Rabr &&is

2 Sharh Mawahib al-Laduniyyah vol. 3 pg. 205 -Sayyidah Fatimah cedis
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2. The daughter of Abti Jahl who Sayyiduna ‘Al 2 proposed to; her name
was Juwayriyyah, Jamilah, Al-Awrd’ or Al-Hayfa’ according to different

views. These four names are mentioned by the hadith commentators.!

3. The paternal uncles of the daughter of Abi Jahl - who are called Bani
Hisham ibn Mughirah - one of them is Harith ibn Hisham and the other
is Salamah ibn Hisham. Sayyiduna ‘Alf «&is extended his proposal via
them. Both these brothers approached Rasiilullah is«<&de and asked his

)

permission to marry their niece to Sayyiduna ‘Alf sz,

4. Rasilullah sdedfe, out of grief, repeatedly pronounced that he does not
allow it. He then delivered a sermon regarding it the gist of it which is that
“I'married my daughter to Sayyiduna Abii al-‘As ibn RabT who maintained a
healthy relation with me. He told me and was true to his word and promised
me and fulfilled his promise. (After praising his character, he said) Neither
do I prohibit a permissible action nor allow a forbidden action. However,
by Allah, the daughter of the Rasil of Allah and the daughter of the enemy
of Allah will not join in one man’s wedlock. Fatimah is part of me. What
hurts her, hurts me. I fear that out of self-honour, she will be trialled in
her din (i.e. out of honour and anger, she might do something contrary to
the shartah.)™

1 Fath al-Bari Sharh Bukhari vol. 7 pg. 69 - Abwab al-Mandqib; The chapter concerning the in-laws of
Rasilullah A

2 Fath al-Bari Sharh Bukhari vol. 9 pg. 269 - Kitab al-Nikah; The chapter concerning a man defending his
daughter out of self-honour and justice

3 Bukhari vol. 2 pg. 787 - Kitab al-Nikah; The chapter concerning a man defending his daughter out of
self-honour and justice
Bukhart vol. 1 pg. 438 - Kitab al-Jihad; The narrations concerning the armour, staff and sword of
Rasiilullah Fsedfe
Bukhari vol. 1 pg. 438 - Kitab al-Managib; The chapter concerning the in-laws of Rastlullah Fs«&ife
among whom is Sayyiduna Abii al-‘As ibn RabT x5
Fath al-Bari Sharh Bukhartvol. 9 pg. 270, 271 - Kitab al-Nikah; The chapter concerning a man defending
his daughter out of self-honour and justice
Fath al-Bart Sharh Bukhar vol. 7 pg. 69 - Abwab al-Manaqib; The chapter concerning the in-laws of
Rastlullah 4540 among whom is Sayyiduna Abii al-"As ibn Rabi s
Al-Bidayah vol. 6 pg. 333 - Regarding who passed away in the year 11 A.H
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From the sermon of Rasulullah 4s:&4=, the following is deduced:

ii.

iii.

The relationship of Sayyiduna Aba al-‘As &z with Rastlullah Ao
was a blissful one. Rasiilullah As.Eife was pleased with his character
and manners, hence praised and commended him. No word of complaint
against Sayyiduna Abi al-‘As %245 ever came to Rastlullah As&dfe and

Rastlullah Jsaedi was never displeased with him.

From the words part of me etc. it is evident that whatever hurts and
upsets Sayyidah Fatimah @&is, hurts and upsets Rastilullah #seife, Thus,
Rastlullah 4524 was hurt and upset at the intention of Sayyiduna ‘All

2455 (which was removed thereafter by him)

She will be trialed in her din - words of this nature indicate that Rastlullah
Asdedfle was worried about her din and was concerned about her peace of
heart. He wanted to protect her from agitation and tension. In those days,
there was no support for Sayyidah Fatimah zdis by her family besides
Rasilullah #s.&4e who she could confide in and who could console her.
Her mother and sisters, one after the other, left his transitory life for the
eternal life. It was very necessary for Ras@ilullah Fs.24i= to consider her

emotions at that time which he did.

There are some masa’il found in Islam which are exclusive to Rastlullah
Jzsdedle which the scholars refer to as the specialties of Rastlullah Az
e.g. his marrying more than four wives, the perpetual impermissibility
of anyone marrying his wives after his death is:&4e etc. Similarly, his
daughters’ husbands are not allowed to have co-wives; this is counted
among his specialties. Thus, senior ‘ulama’ have clearly stated this.

STt~

‘Allamah Ibn Hajar al-‘Asqalani & writes:

Sy e g5 e oo s e alll o atlias b any Y 6l el o015

It is apparent to me that it is not unlikely that one of the specialties of
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Rastlullah #z.24g is that no one can marry upon his daughters.!

5o

‘Allamah StyGti &4tz has with reference to Ibn Hajar written in his book
Al-Khasa’is al-Kubra:

It is not improbable that one of the specialties of Rastilullah &4 is that

no one can marry upon his daughters.?

a. The ruling of the daughters of Rastlullah ds«&4i is different to the

general principle of marrying up to 4 wives

b. In this ruling, the natural likes of the daughters of Rastlullah
Azl have been considered to save them from the demands of
self-honour with co-wives and they remain protected from falling
into fitnah with regards to their din. Owing to this wisdom and
betterment, the son-in-laws of Rastlullah As&dfe viz. Sayyiduna
Abi al-‘As 24k and Sayyiduna ‘Uthman &k did not get married
again, and in fact did not even desire to get married again (while
being married to his 454 daughters)

c. This is also a possibility that the prevention of co-wives for his
daughters is not only for the sake of his daughters but rather
for the sake of the protection of the iman of the upcoming co-
wives. When co-wives have rifts, they do not speak evil about one
another’s husband or in-laws but rather in a fit of rage, they attack
one another’s family. For example, if Sayyidah Fatimah gadis speaks

something bad about Abt Jahl and thereupon out of family honour,

1 Fath al-Bari Sharh Bukhari vol. 9 pg. 270 - Kitab al-Nikah; The chapter concerning a man defending his

daughter out of self-honour and justice

2 Al-Khasa’is al-Kubra vol. 2 pg. 255 - The speciality of Rastilullah #:£4{= that no one can marry upon

his daughters
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her co-wife thinks evil or harbours ill-feelings about the parents of
Sayyidah Fatimah @zéis, then won't her Tman be at jeopardy? Thus,
RasTlullah Jssdfle prevented co-wives upon his daughters to
save them from losing their Tman. The heart that holds ill-feelings

towards Rasiilullah 4s:&40 is not the heart of a Muslim.

Discussion 2: Superiority of Women

We wish to discuss as to which woman was the best of women, hence the title

superiority of women.

Concerning this, few important points will be noted here in the light of the
discussions of senior ‘ulama’. The scholars are well aware of this discussion,
however it will be appropriate to mention this for the benefit of the masses. We
have adopted the path of moderation - with the help of Allah d&#& - saving

ourselves from the other two extremes.
Different narrations of Rastlullah 5.4 are found in this regard.

1. Ibn ‘Abbas &z narrates that Rasiilullah 4s:&5{- stated, “The best women
of Jannah are Khadijah, Fatimah, Maryam (bint ‘Imran) and Asiyah bint

Muzahim.”

2. Another marfii? narration is related from Ibn ‘Abbas &zdiss that Rastlullah
il mentioned, “After Maryam bint ‘Tmran, the queens of the women
of Jannah are Fatimah, Khadijah and then Asiyah bint Muzahim.”

1 Fath al-BarT Sharh BukharT vol. 6 pg. 347 - Kitab Ahadith al-Ambiya’; The chapter concerning the
statement of Allah 355 And Allah presents an example of those who believed: the wife of Pharaoh
Fath al-Bari Sharh Bukhart vol. 7 pg. 106 - Kitab al-Managqib; The marriage of Rastilullah &s«&ide to
Sayyidah Khadjjah & and her virtue
Fath al-Bari Sharh Bukhar vol. 6 pg. 367 - Kitab Ahadith al-Ambiya’; under the ayah And [mention]
when the angels said, “O Mary, indeed Allah has chosen you

2 The words of Rastilullah A&

3 Majma’“ al-Zawd'id vol. 9 pg. 201 with reference to Tabarani in Al-Awsat and Al-Kabir - The chapter

concerning virtues; the virtues of Sayyidah Fatimah Zahra’ wgis
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3. Ibn ‘Abbas &gk explains, “Once, Rastlullah A& drew four lines on
the ground and then asked the people as to what it was. Those present said
that Allah and His Rasiil know best. Rasiilullah #z.&4(= then explained, ‘The
most superior women of Jannah are Khadijah bint Khuwaylid, Fatimah bint
Muhammad, Maryam bint ‘Imran and Asiyah bint Muzahim.” (Narrated

by Ahmad, Abii Ya'la and Al-Tabarani and their narrators are authentic.)!

This Discussion According to the Shi'ah

The renowned ShiT scholar Shaykh Sadiiq has related the above mentioned

narration from Ibn ‘Abbas &4 in his book Kitab al-Khisal. He writes:

1. Ibn ‘Abbas s explains, “Once, Rastlullah Ls&il drew 4 lines on the
ground and then asked the people as to what this was. Those present
said that Allah and His Rasil know best. Rastlullah is-&5i then said, ‘The
most superior women are four: Khadijah bint Khuwaylid, Fatimah bint
Muhammad, Maryam bint Tmran and Asiyah bint Muzdhim (the wife of

Fir'own).””

2. Another narration from Ibn ‘Abbas g “Rastlullah 4s-£4i- drew 4 lines
on the ground and then proclaimed, ‘The most superior women are four:
Maryam bint ‘Imran, Khadijah bint Khuwaylid, Fatimah bint Muhammad

113

and Asiyah bint Muzahim (the wife of Fir'awn).

3. Sayyiduna Aba Hurayrah & reports the saying of Rastlullah fs.eage,
“The best women of the world are four viz. Maryam, Asiyah, Khadijah and

Fatimah.*

1 Majma' al-Zawa’id vol. 9 pg. 223 - The chapter concerning the virtue of Khadijah bint Khuwaylid cedis
Al-Isabah vol. 4 pg. 366 - Sayyidah Fatimah Zahra’ s
Tahdhib al-Tahdhib vol. 12 pg. 441 - Sayyidah Fatimah Zahra’ s
Siyar A'lam al-Nubald’ vol. 2 pg. 92 - Sayyidah Fatimah bint Rasalillah wedis
2 Kitab al-Khisal pg. 187 - Chapter four
3 Kitab al-Khisal pg. 187 - Chapter four
4 Al-Isabah vol. 4 pg. 366 - Sayyidah Fatimah Zahra’ wdis
Tahdhib al-Tahdhib vol. 12 pg. 441 - Sayyidah Fatimah Zahra’ g
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4. Imam Sha'bi 4t narrates from Sayyiduna Jabir & that four women of
the women of the entire world are sufficient in virtue and then mentioned

the above four names.

Other narrations are:

1. Sayyiduna ‘Aliza@s narrates that Rastulullah is.sie stated, “The best woman

(of her era) is Maryam and the best woman of this ummah is Khadijah.”

This narration has been narrated previously under the virtues of Sayyidah
Khadijah s, Other muhaddithin like Muslim, Tirmidhi, etc. have also

recorded it.

2. Hafiz Ibn Hajar 4% has recorded in Fath al-Bari that Sayyiduna ‘Ammar
ibn Yasir «&s narrates from Rastlullah &, “Khadijah has been given
virtue over all the women of my ummabh just as Maryam has been given

superiority over the women of the entire world.”?

Similarly, some narrations appear regarding Umm al-Mu’'minin Sayyidah ‘A’ishah

Siddiqah edis:

1. Sayyiduna Anas ibn Malik #&is narrates that he heard Rastlullah f.esg-
stating, “The superiority of ‘A’ishah upon all other women is like the

superiority of tharid over other foods.”

(Tharid is an excellent dish of that era prepared by mixing pieces of bread

into meat gravy which was the best and most delicious dish of those days.)

1 Bukharivol. 1 pg. 538 - The marriage of Rastlullah &4 to Sayyidah Khadijah ¢ and her virtue
Al-Musannaf ‘Abd al-Razzaq vol. 7 pg. 492, 493 - The chapter concerning the wives of Rastlullah
Mishkat pg. 573 - The chapter concerning the virtues of the wives of Rastilullah As«&ide; section 1
Musnad Abt Ya'la al-Mowsalt vol. 1 pg. 301 - The musnadat of Sayyiduna ‘All ibn Abi Talib &k

2 Fath al-Bari Sharh Bukhart vol. 7 pg. 106 - Kitab al-Mandagib; The marriage of Rasflullah 4z to

Sayyidah Khadijah ¢&is and her virtue

3 Bukhari vol. 1 pg. 532 - Kitab al-Managib; The chapter concerning the virtues of Sayyidah ‘A’ishah
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2. Rasilullah Js<si- addressed Sayyidah ‘A’ishah s, “O ‘A’ishah! Jibril
szt has come and conveyed his salam to you.” Sayyidah ‘A’ishah replied,
“May peace and the mercy of Allah be upon him.” She explains further,

“Rastlullah Jzesie was seeing that which I could not see i.e. Jibril szie.!

3. Sayyiduna ‘Amr ibn al-‘As =4 says, “1 asked Rastlullah A& as to which
person was the most beloved to him. He replied, “A’ishah. I then asked as
to who was most beloved among the men to which he replied, ‘Her father

(i.e. Abii Bakr #edis;)

4. Sayyiduna Aba Burda narrates from his father Sayyiduna Aba Maisa s,
“When we the companions were faced with any complex figh ruling, we
would refer to Sayyidah ‘A’ishah s where we would find the answer and

solution.”

5. ‘Allamah al-Zuhrt @iz declares, “If the knowledge of all the Ummahat al-
Mu'minin and women were weighed against the knowledge of Sayyidah

‘A’ishah s, ‘A’ishah’s knowledge would supersede.™

There are other innumerable virtues and merits of Sayyidah ‘A’ishah @iz, but

here only few have been sufficed upon.

Similarly, there are scores of narrations extolling the great virtue and superiority
of Sayyidah Fatimah iz, some of which have been mentioned previously. A
famous virtue in favour of Sayyidah Fatimah @&l mentioned by Rastlullah
15448 in an authentic narration before is that at the time of leaving this world,
Rasalullah &4 informed her about something which made her cry out of

grief and worry. To console her, Rastlulldh #s.24 mentioned:

1 Bukharivol.1pg. 532 -Kitab al-Manaqib; The chapter concerning the virtues of Sayyidah ‘A’ishah wedi
Muslim vol. 2 pg. 287 - The virtues of Sayyidah ‘A’ishah &
Mishkat pg. 573 - The chapter concerning the virtues of the Ahl bayt; section 1

2 Tahdhib al-Tahdhib vol. 12 pg. 435 - Sayyidah ‘A’ishah Siddigah wdis

3 Al-Isabah vol. 4 pg. 349 - Harf al-‘Ayn; Sayyidah ‘A’ishah Siddiqah w&is

4 Tahdhib al-Tahdhib vol. 12 pg. 435 - Sayyidah ‘A’ishah Siddiqah &=
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Will it not please you that you will be the queen of the women of Jannah?!

We have sufficed on mentioning these few virtues of Sayyidah Fatimah s

because the object is not to enumerate all of her virtues.

We have not touched upon Qur’anic verses yet, but have just mentioned the
virtues found in ahadith mentioning the virtues of Sayyidah Maryam, Sayyidah
Asiyah, Umm al-Mu'minin Sayyidah Khadijah, Sayyidah ‘A’ishah and Sayyidah

Fatimah &zis,

A Principle

Now comes the very sensitive stage as to which of these women enjoy superiority
over the others. Firstly, the principle accepted by the ‘ulama’ of the ummabh is that
the rank of qatiyyat? holds precedence over zanniyyat®. The virtues categorically
extolled in scores of Qur’anic ayat about someone will hold precedence over the

virtues of another found in authentic zanni, mash-hiir or ahad narrations.

There are diverse ranks of superiority among the pure wives of Rastilullah Az,
Sayyidah Khadijah and Sayyidah ‘A’ishah Siddiqah &4 enjoy a superior and
higher rank to the rest of the wives. Similarly, there are diverse ranks of superiority
among the blessed daughters of Rastilullah i<, Sayyidah Fatimah ¢4 is the
most superior of them in rank and status while Sayyidah Zaynab enjoys the title
of being most superior with regards to bearing difficulties, undergoing hardships

and steadfastness on din.

1 Bukharivol. 1 pg. 512 - Kitab al-Mandgib; The last chapter concerning the signs of nubuwwah in Islam
Muslim vol. 2 pg. 290 -The virtues of Sayyidah Fatimah &t
Mishkat pg. 561 - The chapter concerning the virtues of the Ahl bayt

2 categorical evidences

3 speculative evidences
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Consideration of an Intellectual Exception

Sayyidah Fatimah eails is the queen of all the women with exception to her
biological mother and spiritual mothers and her superiority is general. This
exception is intellectual and traditional, which needs no elucidation. Just as
Sayyiduna Hasan and Sayyiduna Husayn &z&i are referred to as the leaders of
the youth of Jannah, which is totally correct, however all the Ambiya’ especially
Rasalullah 5.4z, Sayyiduna Aba Bakr, Sayyiduna ‘Umar, Sayyiduna ‘Uthman
and Sayyiduna ‘Alf #2455 are intellectually and traditionally an exception to this.
The commentators of hadith have unequivocally stated this exception. We will

reproduce the contextual evidence for the benefit of the scholars.
Read the text of the author of Mirgat - the commentary of Mishkat:
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Abt Sa‘ld al-Khudri a5 narrates that Rastlullah s stated, “Al-Hasan
and al-Husayn are the leaders of the youth of Jannah with an exception to

the cousins Tsa ibn Maryam and Yahya ibn Zakariyya.”
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They are the leaders of the people of Jannah except for the Ambiya’ and
rightly guided khulafz’. This is because all the inhabitants of Jannah will
be of same age which is youth. There will be no old aged nor middle aged

among them.?

1 Al-Ma'rifah wa al-Tarikh vol. 2 pg. 644
Hilyah al-Awliyd’ vol. 5 pg. 71 - ‘Abd al-Rahman ibn AbI Nu‘aym
2 Al-Mirgat Sharh Mishkat vol. 11 pg. 390 - The chapter concerning the virtues of the Ahl bayt of

Rastilullah &<&4e; section 2
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Consideration of Different Aspects

Due to the sensitivity of this discussion, some ‘ulama’ have opted to explain each
one’s superiority from a different angle and established the superiority of each
of them over the others in their respective ways. For example, Sayyidah Khadijah
Gl is superior in rank with regards to extending astounding service in the
most arduous days of Islam while the superiority of Sayyidah ‘A’ishah w&s lies in
her dini knowledge and commentary and benefit she gave to the ummah in this
regard. Sayyidah Fatimah @it holds superiority with having the best lineage,
ascendants and descendants - no one being partner to her in this besides her
sisters - and she also is most superior to them in rank. In this way, the virtue of

each one is accepted on its place.

Advice to Adopt Tawaqquf

Since there are diverse narrations regarding this matter which appear to conflict
one another, many ‘ulama’ have opted to adopt tawaqquf regarding this matter.
The meaning of this is that we cannot judge in this matter and hand it over to
Allah 3§52, We have respect and honour for all these honourable women.

Although considering the above principle there is definitely diversity in rank.

Discussion 3: The Claim for Wealth

Previously, this subject was touched upon, we now wish to clarify this further.
Under this heading, many aspects are included viz. the wealth of fay’, the
entitlement to a fifth of the booty (which is referred to as the share of the
relatives), the wealth of Banii Nadir, etc. In all of this wealth, the share of the
family members and relatives of Rastlullah A4 had being given to them
accordingly in the era of the three khulafa’. We will adequately discuss this matter
in the ensuing lines. If one wishes to read a detailed discussion he may refer to
my book Ruhama’ Baynahum; sec. 1 (Siddigi) under the heading the protection of
wealth entitlement from page 87 to 155.
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The Type of Entitlement to Wealth

In the era of Sayyiduna Abii Bakr 24, when Sayyidah Fatimah ez presented
her claim of entitlement to the wealth of Madinah, the wealth of Fadak, the fifth
of Khaybar, etc. as inheritance, Sayyiduna Abt Bakr &% replied that Rastlullah
Jssedie had said that the wealth of the ambiya’ are not distributed in inheritance
but rather it is charity and waqf (endowment) in the path of Allah d%%s:, He
then explained that they would continue to receive the share they received in
the lifetime of Rastlullah ds«&4le, which will not be altered or adulterated in
any way. He then assured them that he is obliged to deal the same way dealt
by Rastilullah fsiafe. Sayyiduna Abal Bakr 42l announced: “By Allah is whose
hand is my life! The family of Rastilullah is<&4fi= is dearer to me than my own
family and I will consider Rastlullah’s ds.&4e family more than I consider my
own.’1 In short, the entitlement to a share of the wealth is accepted and will be

fulfilled. However, inheritance will not apply here.

Corroboration from the Shi'ah

We wish to corroborate this matter from the Shi'ah. Senior ShiT scholars have
narrated this hadith from Imam Ja'far al-Sadiq &z in many books with many
chains of narration. He says: “The wealth of the ambiyd’ of Allah d§%=2 is not
inherited. They do not leave gold and silver coins behind as inheritance. Their

knowledge is inherited.”?

Here, this fact is established on the tongue of Imam Ja'far al-Sadiq &k that the

wealth of the ambiya’ is not inherited. This is exactly what Sayyiduna Aba Bakr

1 Bukhari vol. 1 pg. 526 - Kitab al-Managib; The chapter concerning the family of Rastlullah iz-&ife
Bukharivol. 2 pg. 576 - Kitab al-Maghazr; The chapter concerning the narration of Bant Nadir
2 Usul al-Kafi pg. 17 - The chapter of the quality of knowledge
Usil al-Kafi pg. 18 - The chapter of the reward of the scholar and the learner
Al-Amalt pg. 37 majlis: 14
Qurb al-Asnad pg. 44
Basd'ir al-Darajat pg. 3 - The chapter of the reward of the scholar and the learner
Basd'ir al-Dargjat pg. 10, 11
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24y stated in response. Thus, according to the Shiah, the answer of Sayyiduna

Abti Bakr #245 is correct and his stance is accurate.

Authority over the Entitlement of Khums

Regarding this, the statement of Sayyiduna ‘All «&is is sufficient. Sayyiduna
‘Al 228l explains: “As a representative of Sayyiduna ‘Abbas, Sayyidah Fatimah
and Sayyiduna Zayd ibn Harithah, I requested Rastlullah A<z, ‘If Rastlullah
Js«edfe gives me the authority to distribute the fifth to the relatives of Rastlullah
Asedfe in his lifetime, it will be better so that no one can argue with us after
Rasiilullah 4ss&se! Thus, Rastlullah Js&de made me the trustee. I would
distribute the fifth among the Banti Hashim in the lifetime of Rastlullah Fs.&ie,
Thereafter, Sayyiduna Abt Bakr 245 made me the trustee to distribute the fifth,
thus I would distribute it among the Band Hashim in his lifetime as well. Then,
Sayyiduna ‘Umar #&s made me the trustee over the distribution of the fifth. I
thus distributed it to the Bana Hashim in his lifetime as well until the last year

of his khilafah.”
Refer to the following books:

1. Kitab al-Khardj pg. 20 - The chapter regarding distribution of booty

2. Abu Dawad vol. 2 pg. 61 - The discussion of the recipients of khums

3. Musnad Ahmad vol. 1 pg. 84, 85 - The musnadat of ‘Alf &z

The Bant Hashim received their share from the fifth in the era of the three khulafa’
just as they would receive it in the lifetime of Rastlullah &.&4. Sayyiduna ‘All

4l would distribute their shares to them and this remained the case in his

khilafah as well.

Authority over the Wealth of Madinah, Banii Nadir, etc.

The share of the relatives of Rastilullah As«&die from the wealth of fay’ which was

acquired from the outskirts of Madinah i.e. Bant Nadir, etc. would be distributed
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to them accordingly, and Sayyiduna ‘Ali and his children #2455 were made trustees
thereof so that they may take possession of the wealth and distribute it to its

rightful recipients. Refer to the following references:

1. Bukharivol. 2 pg. 576 - The chapter under the hadith of Bant Nadir

2. Al-Sunan al-Kubra vol. 6 pg. 299 - The chapter regarding the recipients of
four fifth of fay’

From the above it is evidently clear that all the relatives of Rastlullah Azsuife
including Sayyidah Fatimah would receive their shares from the wealth of Fadak,

and the fifth, etc. without any deficiency.

Corroboration from the Shi'ah

The senior ShiTscholars and jurists have recorded the discussion of this wealth in
the same manner. They write that Sayyiduna Abt Bakr £2dis would take the wealth
of Fadak and distribute it among the relatives of Rastilullah #%.&4ile according to
their needs and he would distribute the rest to the needy and deserving Muslims.
Sayyiduna ‘Umar and Sayyiduna ‘Uthman @& would do the same as well as

Sayyiduna ‘Ali #4855, The following references may be referred to.

1. SharhNahjal-Balaghahvol. 5 pg. 107 - Maqsad 8 of 18; The letter of Sayyiduna

‘Al al-Murtada =&s to ‘Uthman ibn Hanif, the governor of Basrah.

2. Sharh Nahj al-Balaghah vol. 4 pg. 111 - The discussion regarding the

narrations and battles concerning Fadak; section 1.

3. Al-Durrah al-Najafiyyah pg. 232 - The letter of Sayyiduna ‘All al-Murtada
=g to ‘Uthman ibn Hanif, the governor of Basrah.

Fayd al-Islam ‘Alf al-Naq1 has mentioned this discussion in the following words:
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The gist of this is that Abti Bakr would distribute the wealth of Fadak i.e.
grain, etc. to the Ahl al-Bayt according to their needs. The khulafa’ after

him followed suit.!

The above Sunni and Shiah references make it clearly evident that Sayyidah
Fatimah @& and the other relatives of Rastlullah s.&die would receive
their respective share (including the income of Fadak) without any deficiency
whatsoever. Moreover, the distribution of the wealth had been entrusted to
Sayyiduna ‘Alf &5 and his children by the three khulafa’. A proper organised

system was implemented.

Fulfilling Promises in the Time of al-Siddiq

The first khalifah, Sayyiduna Abli Bakr &4, enjoyed a healthy relation with the
family members and relatives of Rastilullah As4E4e, maintained excellent social
ties with them and gave their rights priority. We will narrate few incidents of
that era which clearly depict his outstanding social ties with individuals and the

populace and his excellent conduct and character.

1. The Muhaddithin state that after Rastlullah isdedfe left this world,
Sayyiduna AbT Bakr 4y announced: “Whoever Rastlullah Assfife
owes or whoever Rastlullah is.de promised anything, should come
to me, I will settle his debt and fulfil the promise of Rastlullah Az eage.”
Accordingly, Sayyiduna Jabir ibn ‘Abd Allah &2dis came to Sayyiduna Aba
Bakr #24i (after wealth came from the collector of Bahrain) and informed
him of the promise of Rastlullah is<&dfe, Sayyiduna Abt Bakr 24k gave

him the promised wealth, thus fulfilling the promise of Rastilullah A= .2

1 Tarjamah wa Sharh Farst Nahj al-Balaghah vol. 5 pg. 960

2 Bukharivol. 1 pg. 443 - The chapter concerning he who says that a proof that a fifth is for the affairs
of the Muslims
Mishkat pg. 416 - Bab al-Wa'd
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2. Sayyiduna Abu Juhayfah iy says: “Rastlullah is.&de promised us
thirteen young camels. We did not receive the camels yet and Rastlullzh
Jsdedfie passed away. Abl Bakr then assumed the reigns of khilafah. He
made an announcement that whosoever Rastlullah sl promised
something and it has yet not been fulfilled should come to him. Therefore,

I went and mentioned the promise to Abh Bakr who fulfilled it.”*

3. AbiBashir al-Mazini &5 says: “Once Rastlullah #54£4 promised to give
me some money as soon as he received any. When Aba Bakr announced
after becoming khalifah that whoever wishes to collect something from
Rastlullah Az (according to a promise made by him) should come to
him, I went to AbT Bakr and informed him about the promise of Rastlullzh
Jsedfle, At that time, wealth from Bahrain had arrived. He gave me a few

handfuls of silver coins which were equivalent to 1400 silver coins.”

4. Senior ‘ulama’ write that Rastlulldh is<4f> had made a pact with the
Christians of Najran that they will give the Muslims 1000 suites of clothing
every Rajab and they will demolish interest; and their lives, wealth and
honour will be protected and their churches will be safeguarded, etc.
After the demise of Rastlullah As:&40z, the Christians of Najran came to
Sayyiduna Abu Bakr #8ks5 and made mention of the pact and requested its
approval. Sayyiduna Abl Bakr ks approved it and wrote a contract for

them which concurred with the contract of Rastlullah s fde.?

These few stories establish the fact that the undisputed khalifah, Sayyiduna
Abi Bakr 485, would fulfil the promises of Rastilullah s> and honour the
pacts made by him. This was his responsibility which he fulfilled to the letter.

Owing to this, we believe with certainty and declare with full conviction that the

1 Mishkat pg. 416 - Bab al-Wa'd; section 2

2 Kanz al-'Ummal vol. 3 pg. 134 with reference to Ibn Sa‘d narration 2291 - Kitab al-Khilafah; under the
khilafah of Sayyiduna Aba Bakr Siddiq

3 Kitab al-Amwal pg. 189

212



person who fulfils the promises made by Rastlulldh As«£4= to individuals and
laymen, who honours the pacts made with the People of the Book and who does
not withhold the right of any Jew or Christian, he will never ever withhold the
rights of the relatives and family members of Rastlullah 5.4z, he will never
discontinue the running practice of Rastlullah Js«&4= and will never severe the
social ties of Rasiilullah Js<edfe. How can it ever be possible that he respects
the rights of others and tramples upon the rights of the relatives of Rastlullah
Asedflz? This is impossible. The incidents of his khilafah belie this supposed
oppression, as you have seen. Therefore, it is proven without a doubt that the
relatives of Rastlullah As«&dfe — including Sayyidah Fatimah eegdts — would

receive their allocated shares.

A Synopsis of this Discussion

+ Fadak was part of the wealth of fay’ and was not the inheritance of
Rastlullah As<&dfie, Its income was distributed among the Ahl al-Bayt and

relatives of Rastilullah #5244 and the rightful recipients were given their

share. However, the income of Fadak was not distributed as inheritance.

+ Thestance and verdict of Sayyiduna Abt Bakr #2485 to the claim of Sayyidah
Fatimah &dls was correct, i.e. the wealth of the ambiya’ is not inherited
as was proven from Sunni and ShiT books. Thus, Sayyidah Fatimah wzéis
remained silent about this matter and did not claim thereafter. The
following proofs are sufficient for the veracity of the verdict of Sayyiduna

Abi Bakr «&i5. Have a careful look at them.

a. All the Sahabah #z&is accepted this verdict of Sayyiduna Abu
Bakr 4. That is why not even a single Sahabi raised his voice to

disagree with this verdict in that era.

b. The seniors of the Bant Hashim, more specifically Sayyiduna ‘Alj,
Sayyiduna ‘Abbas &z, etc. accepted it and did not object. If they

are any narrations mentioning claims and arguments then these
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are with regards to the distribution of the income, not against the

verdict of Sayyiduna Abt Bakr &z,

. The verdict of Sayyiduna Abai Bakr izl was not altered in the time
of Sayyiduna ‘All &&ks. This is a practical corroboration for the

verdict of Sayyiduna Abu Bakr zedis.

. Similarly, in the six month khilafah period of Sayyiduna Hasan
ibn ‘Al &4, no steps were taken to change or alter the verdict of

Sayyiduna Abt Bakr 245 regarding Fadak.

. All the Mufassirin, Muhaddithin, fuqaha’ of the Ahl al-Sunnah
wa al-Jama‘ah and reliable historians unanimously agree that the
verdict of Sayyiduna Abl Bakr &z was correct. ‘Allamah Fakhr

sE P -

al-Din al-Razi &z writes:
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There is consensus upon the verdict of AbT Bakr 5. Hence, this objection

is baseless. And Allah knows best.!

Another Angle of This Discussion

If the opposition’s objection is accepted that Sayyiduna Abu Bakr x4k rejected
the claim of Sayyidah Fatimah ez due to which she became angry and did not
speak to him till her death, then consideration of the following points will —

Allah willing — answer this objection.

Sayyidah Fatimah’s Silence upon Sayyiduna Aba Bakr’s Answer

Previously, we have mentioned the correctness of the stance of Sayyiduna Aba
Bakr 4% in detail together with furnishing incidents as proof. Here Sayyiduna
Abl Bakr #4s furnished the statement of Rasilullah is:Edfe in answer to

Sayyidah Fatimah’s wdis claim. Now to get angry after learning about the

1 Tafsir al-Kabir vol. 3 pg. 230 - Under the verse Allah instructs you concerning your children.
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prophetic statement is contrary to reported and rational evidences. The reality
is that when the truth of the matter became apparent to Sayyidah Fatimah i,
she was satisfied, hence she remained silent. However, the narrators termed her
silence as anger and incorrectly assumed that she was angry. Thus, this caused

the confusion whereas the reality is the total opposite.

If for arguments sake we accept that Sayyidah Fatimah i was grieved and
angry due to human nature and natural tendency, then this type of anger of
Sayyidah Fatimah cadis was displayed to Sayyiduna ‘Alf «&is on at least four
occasions which T have recorded in my book Ruhama’ Baynahum (Siddiqt section)
from page 139 to 145. And under discussion one, an incident of this nature was
related wherein Sayyidah Fatimah wdis was extremely angry with Sayyiduna ‘Alt
#24ks, The answer to this anger offered by the opposition will be the answer here
i.e. Sayyidah Fatimah i was later pleased. Therefore, this matter has been
resolved, that if she was sad and angry, it faded away thereafter and her heart

harboured no ill feelings to Sayyiduna Abt Bakr 28k,

Narrations Proving her Happiness

We will now briefly present narrations proving the happiness of Sayyidah Fatimah
Gedls with Sayyiduna Aba Bakr #2455, firstly from our books and then from Shi1

sources to clear the air on both sides.

Sunni Books

‘Amir Sha'bl &z says that when Sayyidah Fatimah e&is fell ill, Sayyiduna Aba
Bakr s entered after seeking her permission. He apologized to her, thus
Sayyidah Fatimah ezdis became pleased with him.

1. Tabagat Ibn Sa‘'d vol. 8 pg. 17 - Sayyidah Fatimah ez

2. Al-Sunan al-Kubra vol. 6 pg. 301

3. Al-Itigad ‘ala Madhhab al-Salaf pg. 181
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4. Al-I'tigad ‘ala Madhhab al-Salaf pg. 354

5. Siyar A'lam al-Nubald’ vol. 2 pg. 89, 94 - Sayyidah Fatimah bint Rasalillzh

6. Riyad al-Nadirah ft Mandagqib al-‘Asharah al-Mubasharah vol. 1 pg. 156 - The
chapter that Sayyidah Fatimah & passed away happy with Sayyiduna
Abu Bakr &gz,

7. Tafsiral-Kabirvol. 3 pg. 230 - Under the verse Allah instructs you concerning

your children.

8. Tafsir Rih al-Ma‘anivol. 4 pg. 220, 221 - Under the verse Allah instructs you

concerning your children.
9. Al-Bidayah vol. 5 pg. 289 and vol. 6 pg. 333

10. Fath al-BarT Sharh Bukhari vol. 6 pg. 151 - Kitab Fard al-Khums; second
hadith

11. ‘Umdat al-Qart Sharh al-Bukhart vol. 15 pg. 20 - Kitab Fard al-Khums; second
hadtth.

12. Wafa’ al-Wafa’ vol. 3 pg. 996 - Sayyidah Fatimah’s @&l demanding the

sadaqat of her father from Sayyiduna Abu Bakr izdis.

13. Ma'arij al-Nubuwwah vol. 2 pg. 573 - The grief and pain of the separation of
Rastlullah e,

14. Sirah al-Halabiyyah vol. 3 pg. 399 - The conditions around the demise of
Rastlullah tsaae,

15. Tuhfah Ithna ‘Ashariyyah Farsi pg. 277 - The answer to the 13th allegation;
The chapter of the allegations against Sayyiduna Aba Bakr s,

Narrations proving her happiness are found in many other books. We have,
however, sufficed on fifteen references proving that she was happy with Sayyiduna

Abi Bakr %285 and their relation was blissful.
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ShiiBooks

The senior ShiT scholars have stated the happiness of Sayyidah Fatimah eaiis

with Sayyiduna Abu Bakr s very emphatically and profoundly. Thus, Ibn

Mitham al-Bahrani writes in his commentary of Nahj al-Balaghah:

Ab Bakr said: “O Fatimah! For the sake of Allah, you have a right upon
me. 1 will discharge the income of Fadak just as Rasflullah is<esie had

discharged it.”
wale dgall wdatt 5 Uy s b

Thus, Sayyidah Fatimah & became pleased with this and made a

promise and acknowledgement thereof to Abti Bakr.!

We learn from the above that the disagreement between Sayyidah Fatimah ez
and Sayyiduna Abl Bakr &l dissolved, their hearts were clean and harboured

no ill feelings for one another and they were mutually happy.

Was Fadak a Gift?

When the opposition are unsuccessful in proving inheritance with regards to
Fadak, they adopt another route that Rastlullah #s.&4(e gifted Fadak to Sayyidah
Fatimah ez and according to other narrations, he wrote adocument and handed
it over to her as well. The khulafa’ then trampled on this gifted right of hers, tore

up the document and are hence oppressors and tyrants. (Allah forbid!)

Considering Principles

We firstly state as a principle that we are only responsible to answer those

narrations which are authentic and reliable according to the laws of this science,

1 Sharh Nahj al-Balaghah vol. 5 pg. 107 - Magsad 8 of 18; The letter of Sayyiduna ‘Alf al-Murtada =4z
to ‘Uthman ibn Hanf, the governor of Basrah, “Indeed, Fadak was in our hands.”
Durrat al-Najfiyyah Sharh Nahj al-Balaghah pg. 331, 332 - The letter of Sayyiduna ‘AlT al-Murtada & to

‘Uthman ibn Hanff, the governor of Basrah.
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whereas those narrations — which are unreliable according to the laws of this
science and which have been criticized by the scholars — do not stand as a proof
against us and we are not obliged to answer them. Every type of narration is
found in the books regarding these matters. But until a narration’s authenticity is
not established, we will not consider it and it will not serve as a proof against us.
Those narrations which are in theory correct will be accepted while those which

are criticised and disapproved will be rejected.

Evaluating the Narration of Sayyiduna Abu Sa‘id al-Khudri

After evaluating the chain of those narrations which are attributed to Sayyiduna
Abi Sa‘d al-Khudri 245 regarding the gift, it became clear that in reality these
are not his words. The reason being is that the student of Sayyiduna Aba Sa‘ld
225 is indicated to be ‘Atiyyah al-‘Awfi. The ‘ulama’ of rijal have investigated
him and declared that he makes profuse errors and is extremely weak. Hence,
it is impermissible to accept or to write his narrations. However, if they are
narrated just to show their shocking reality, then it is no problem. This man was
a ShiT — deviated from the straight path — who would take narrations from the
well-known fabricator Muhammad ibn S3’ib al-Kalbi and coined his agnomen as
Abii Sa‘Td. Thus, whenever he narrated from him, he would use this agnomen
referring to the fabricator al-Kalbi, and cause a misunderstanding and confusion
with the name of the Sahabi Sayyiduna Aba Sa‘ld al-Khudri #4685, so that people

may be duped and wholly accept his narration.!

Further explanation on ‘Atiyyah ibn Sa‘d can be studied in the second print of my

book Hadith Thaqalayn from page 49 to 52 under the isnad of Tabagat Ibn Sa‘d.

Originally, these narrations of Abti Sa‘id are quoted coupled with the verse And give
the relative his right and it is stated that when this verse was revealed, Rastlullah
Jsedfie called Sayyidah Fatimah dis and gifted her Fadak. It is interesting to

1 Tahdhib al-Tahdhib vol. 7 pg. 225, 226 - ‘Atiyyah ibn Sa‘'d al-‘AwfT al-kaft
Mizan al-I'tidal vol. 2 pg. 201 - ‘Atiyyah ibn Sa‘d al-‘Awfl
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note that this siirah (al-Isra’) is Makki as is this verse. At the time when this was
revealed hijrah to Madinah had not yet taken place nor was Khaybar conquered.
So how was Fadak then gifted to Sayyidah Fatimah &&is? This is contrary to

historic evidence, hence it is rejected.!

Similar to the narration of Abui Sa‘ld, some narrations are reported from other
Sahabah and Tabi‘n wherein it is mentioned that Rastilullah is.&4e gifted Fadak
to Sayyidah Fatimah s, Some narrations state that Sayyidah Fatimah iz
says that Rastlullah is.&4fe stipulated Fadak for her while other narrations
mention that after she claimed for it from Sayyiduna Abai Bakr #4is, he asked for
witnesses and accordingly Sayyidah Umm Ayman and Sayyiduna ‘Alf &4is, etc.
bore witness, yet Sayyiduna Ab Bakr 4245 rejected these testimonies. Regarding

all of these narrations, read the following:
Senior ‘ulama’ have studied these narrations and criticised them. For example:

a. HafizBadral-Din al-‘Aynial-HanafT has in ‘Umdat al-Qari— the commentary
of Bukhari — criticised these narrations and written that the narration
regarding Sayyiduna Abl Bakr 44 refusing the witness of Sayyiduna ‘All

4% on the claim of Sayyidah Fatimah ¢4 is baseless and fabricated.
et Y xie ol pa Ll o Jool Y L
This narration has no basis. It is a fabrication which is not proven.

b. Our seniors have emphatically stated that these types of narrations are
unauthentic and are the product of ShiT narrators who are extremely

weak. Many narrators are totally unreliable and have ShiTideologies.

1 Tuhfah Ithna ‘Ashariyyah Farst pg. 44 - 32nd Chapter

2 ‘Umdat al-Qari Sharh al-Bukhart vol. 15 pg. 20 - Kitab Fard al-Khums; second hadith
Tuhfah Ithna ‘Ashariyyah Farsi pg. 277 - The answer to the 13th allegation
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Shah ‘Abd al-‘Aziz &% says: “These narrations are not found in the
reliable authentic books of the Ahl al-Sunnah. They are nothing but ShiT
fabrications. To attack the Ahl al-Sunnah using these narrations and
demand an answer from them shows a lack of intellect.”

l—u

Furthermore, it is written in Fatawa ‘Azizi: “The narrations claiming that
Fadak was gifted are extremely weak and are the product of the alteration
and distortion of the Shi‘ah. Narrations of this nature have been reproduced

from Ma‘arij al-Nubuwwah.”!

A Ruling regarding Gifts

An accepted ruling by the Sunni and Shiah regarding gifts is that until the
mowhiib lahu (the recipient of the gift) has not taken possession of the item, the
deal is not complete and correct according to the sharTah. Since Fadak was not
given in the possession of Sayyidah Fatimah <dis during Rastlullah’s Fzsaie
lifetime but remained in the possession of Rastlullah is&dfe, thus the deal
was not complete.? If for arguments sake it is accepted that Sayyidah Fatimah
@il had possession over Fadak — as claimed by ShiT propaganda — then why
did she claim it from Sayyiduna Aba Bakr 2455 when she already had it in her

possession?*

The Story of Tearing of the Receipt

After the Shrah lose hopelessly in their above efforts, they bring forth yet
another claim that Sayyiduna Abt Bakr 4is wrote a receipt after the claim of
Sayyidah Fatimah @45 stating that “Fadak has been handed over to Fatimah
Gedls as her father’s inheritance” Thereafter, Sayyiduna ‘Umar ibn al-Khattab

2240z came, grabbed the receipt from Sayyidah Fatimah &&is and tore it up saying

1 Fatawa ‘Azizi Farst vol. 2 pg. 100

2 Minhgj al-Sunnah vol. 2 pg. 166 - The answer to gifting Fadak.
Tuhfah Ithna ‘Ashariyyah Farst pg. 278 - The answer to the 13th allegation.

3 Mizan al-I'tidal vol. 2 pg. 228 - ‘All ibn ‘Abbas al-Arzaq al-Asad1 al-Kaft
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to Sayyiduna Abii Bakr s28i=: “The Arabs have prepared to wage war against you.

From where will you get money to spend on the Muslims?”
Read the following points and this objection will be answered.

a. This narration is the fabrication of the Shi‘ah related from Aba al-Hasan
Miisa in the book Usal al-Kafi (vol. 1 pg. 355) under the chapter of fay’, spoils
of war and the interpretation of khums. The same has been included in our
books by some tagiyyah (dissimulation) experts such as Sibt ibn al-Jowz,
etc. Sibt ibn al-JowzI's name is Yasuf ibn Farghall or Faradghali regarding
whom I have written in detail in the book Hadith Thaqgalayn (pg. 190 - 192
of the first print and pg. 185 - 187 of the second print) that he would be
Sunni among the Sunni and ShiTamong the Shi'ah. Sometimes, he would
even author books on hanafi figh for the Sunni. He was a cunning man

who was bought out for money and a master of tagiyyah.

b. Wherever our ‘ulama’ have narrated this incident from Sibt ibn al-JowzI,

they have clarified that this is his fabrication, not our narration.

Thus is it clarified that if the receipt narration is found in our books, it has been
narrated from these taqiyyah experts. The ‘ulama’ should be vigilant regarding the

schemes and plots of such individuals who cunningly deceive and manipulate.

Waqf of Fadak

When the opposition cannot establish their claim by their above trickery, they
claim that Fadak was given as wagqf to Sayyidah Fatimah s and in order to
establish it from our books, they display a shocking manipulation; claiming that
the narration of the waqf of Fadak can be found on a certain page of Fatawa ‘Azizt
of Shah ‘Abd al-‘Aziz Dehlawi 7% and those who deny the Ahl al-Bayt cannot

erase it, etc. etc.
The readers should remember that:

1. Shah ‘Abd al-‘Aziz Dehlawi at that place in his Fatawa ‘Azizi is answering
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the narrations of the Shiah and this waqf narration comes third, which

the contemporary Shiah are using as a proof.
2. This narration has been reproduced for rebuttal, and has been criticized.

3. It has always been the practice to firstly quote the views and objections
of the opposition which is thereafter rebutted. Here the Shrah have
furnished verification for their compound ignorance and have adopted
a completely new deceptive style by presenting as a proof the very same
narration which the author has debunked after quotation. Like this they

wish to please their folks and be congratulated.

4. Shah ‘Abd al-‘Aziz Dehlaw 4%z has rejected this waqf narration by stating
that:

a. This narration has been taken from Ma‘arij al-Nubuwwah which is

unreliable and unauthentic (a package of every type of narration).

b. The wording of this narration does not conform to ancient Arabic
language i.e. texts of the era of Rastilullah Azs«&ifi=, It thus looks like

a fabrication.

c. And if for arguments sake, we accept that the narration of the
wagqf of Fadak is authentic, then it opposes the Shiah Imamiyyah
doctrine because it will mean that the village (Fadak) was neither
inheritance nor a gift, but in fact waqf. This is the exact thing the
Ahl al-Sunnah are saying from the beginning that all the wealth
Rastlullah A5 left behind is wagf (charity in the path of Allah).

Hence, their goal is not achieved thereby.

Finally, for the information of the scholars, the author of Ma‘arij al-Nubuwwah
claims Sayyiduna ‘Al &4 to be the executor of Rastlullah’s A& estate which
is the doctrine of the Shiah, not of the Sunni. A person with such convoluted
ideologies; his narrations cannot be proof against us and cannot be accepted.

Peruse the following text for the executor discussion.!

1 Ma‘arij al-Nubuwwah vol. 3 pg. 85, 86 rukn 4 ch. 14 sec. 5 - The incidents after the demise of Rastilullah

Asafedile
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Note

It is beneficial to mention here that Sayyiduna ‘Al 4485 being the executor of
Rastlullah’s &4z estate and his undisputed imamah being compulsory is a
significant ideology of the senior Shi'ah. We feel it appropriate to point this out
from their earliest books. Senior ShiT ‘ulama’ of the third and fourth era have
mentioned this ideology. Thus, the author of Rijal al-Kashshi in his book; and
‘Allamah Abt Muhammad al-Hasan ibn Miasa al-Nowbakhti in Firag al-Shi‘ah
have stated this in the following words. The later ShiT scholars like ‘Allamah al-

Mamaqani has also stated this in Tangth al-Magal:

L;&}AJJ‘}EJ_OLSJ(aw\WQ&JU}&MUQ:wds@dw\%&&\f\ﬂ‘dﬂ\;ij
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The ShiT scholars have stated that ‘Abd Allah ibn Saba’ was a Jew who
(outwardly) accepted Islam and befriended ‘Alf »zic, While being a Jew, he
would say that Yasha“ ibn Nn was the executor of Misa. After accepting
Islam, he claimed the same thing about ‘Al after the death of Rasalullah
sz, He is the first person to propagate the ideology of the compulsion
of the imamah of ‘Alf, to declare exemption from his enemies and to declare

them as infidels.!
The synopsis of this is that:

1. This ideology of Sayyiduna ‘Ali i being the executor is a fabrication of

the senior Shtah.
2. Sayyiduna ‘All’s £dls imamah being compulsory is also their fabrication.

3. The senior ShiTscholars have accepted both these fallacious ideologies.

1 Rijal Kashshi pg. 71 - ‘Abd Allah ibn Saba
Firaq al-Shi‘ah pg. 44 - The Sabaiyyah
Tangih al-Magqal vol. 2 pg. 184 - ‘Abd Allah ibn Saba
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The aim of mentioning all of this is to show that the belief and ideology of
Sayyiduna ‘All #&is being the executor and his undisputed imamah is not the
belief of the Ahl al-Sunnah wa I-Jama‘ah but rather an exclusive belief of the
Shi‘ah. Therefore, the statements of authors with such corrupt ideologies cannot

serve as proof against us.

Remember that the ShiT scholars have written to this extent that in that era
‘Abd Allah ibn Saba’ would call Sayyiduna ‘Ali #&iss a deity and would call himself
his Nabi. He also acknowledged this in the presence of Sayyiduna ‘Alf &k who
gave him three days respite to repent and seek forgiveness. However, he did not
abandon his belief and was thus thrown in the fire and burnt.1 Ibn Saba’ was
executed because of his belief in the divinity of Sayyiduna ‘Ali & and in his own
nubuwwah. Notwithstanding this, his two corrupt ideologies of executorship and

imamah are wholly accepted by the Shiah.

Fadak and Rastilullah’s 15240 Bequest

When all of the schemes, plots and manipulations of the Shiah do not work
regarding Fadak, they use yet another scheme that Rastilullah A%.&4( bequeathed
Fadak to Sayyidah Fatimah @i, but Sayyiduna Aba Bakr 88 did not fulfil this
bequest and thus disobeyed Rastilullah As.&4ik, To answer this criticism we say:

1. To establish this claim, it is necessary for them to furnish authentic
narrations from reliable books of the Ahl al-Sunnah. No attention will be
given to this claim if backed by weak and baseless narrations. Now, if any
narrations of this type are found, they do not meet the standards of this

science, and hence are not worthy of been given attention.

2. Secondly, Sunni and Shtah declare a bequest as the sister of inheritance.
Accordingly, the wealth which cannot be inherited cannot be bequeathed.
This is because after the demise of the person making the bequest,

1 Rijal al-Kashshi pg. 70 - ‘Abd Allah ibn Saba
Tangih al-Magqal vol. 2 pg. 184 - ‘Abd Allah ibn Saba
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ownership is transferred to the one whom the bequest was made for or the
heir. Whereas, after the passing away of the ambiya’, they do not remain
owners of their wealth, instead their wealth is Allah’s and is kept in the
bayt al-mal'. Thus, when the wealth of the ambiya’ cannot be inherited
then it cannot be bequeathed all the more since inheritance is stronger

than a bequest.?

3. If for arguments sake we accept that Rasalullah is<£4fe did make this
bequest and Sayyiduna Abi Bakr #2465 did not fulfil it and acted contrary,
then why did Sayyiduna ‘Ali &2 not fulfil it in his khilafah and distribute
it among the heirs of Sayyidah Fatimah wd@is? To establish this fact,
study the following references written by the senior Shi'ah (wherein it is
mentioned that Sayyiduna ‘All &k did not distribute Fadak among the

heirs of Sayyidah Fatimah wedis).

* Kitab al-Rowdah (in the last section of Furd' al-Kafi) vol. 3 pg. 29 - The

khutbah of Amir al-Mu'minin s2ik,

* Talkhis al-Shafi vol. 3 pg. 144 - Not returning Fadak.

4. Why did Sayyiduna Hasan ez not fulfil this bequest in his khilafah?

5. It is surprising that the Sahabah #2&is and the ummah of Rasalullah

Asedfie exhausted all their efforts to fulfil the other bequests of Rastilullah

Az, so why did they — including the Bant Hashim — adopt this lax
attitude with regards to fulfilling the bequest in favour of Sayyidah Fatimah
Gedls and why did they abandon the statement of Rastlullah zseaie?

Synopsis

In this discussion we wished to discuss the claim for wealth made by Sayyidah
Fatimah iy to Sayyiduna Abh Bakr 4k which we have sufficiently did. In

short, Sayyidah Fatimah’s Gdls claim was for inheritance. Sayyiduna Aba Bakr

1 Public treasury.

2 Tuhfah Ithna ‘Ashariyyah Farsi pg. 279- The answer to the 14th allegation
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245 pointed out to her that the wealth of the ambiya’ is not inherited, but rather
it is waqf and given in charity and the share she would get in the lifetime of
Rastlullah As.4ie will be given to her in full. After this, she was satisfied with the
answer and remained silent denoting her acknowledgment. Thereafter, neither
did she claim this again nor did Sayyiduna ‘Ali #&i and the other members of
Bant Hashim object. This is a practical verification and proof of the correctness
of the verdict of Sayyiduna Abai Bakr 24 who did not trample the right of any

relative of Rasiilullah ds«ksiie.

Discussion 4: Burning the House of Sayyidah Fatimah g

The objectors have brazenly alleged in the biography of Sayyidah Fatimah ez
that after the demise of Rastilullah Ass&idfie, Sayyiduna AblG Bakr #dls sent
Sayyiduna ‘Umar s accompanied by other Sahabah to Sayyiduna ‘Alf &eés to
summon him to pledge allegiance. When Sayyiduna ‘Umar &l got to the house,
he had a very violent and aggressive encounter with Sayyiduna ‘All 4§55 and
warned to burn the house if he did not comply. He also behaved insolently and
disrespectfully to Sayyidah Fatimah @i, Some of their narrations state that
he also became violent with her and caused her much pain (Allah forbid). This
slander is hurled at both Sayyiduna Abu Bakr and Sayyiduna ‘Umar &, Their
disrespect and aggressive attitude to the Ahl al-Bayt is a significant historic event
for the Shrah.

A few points will be discussed to discover the reality of this slander which — with
the help of Allah 4S5 — will totally debunk this slander. Firstly, the narration
will be discussed followed by the event.

Scrutinising the Narration

1. The narration which the slander is based upon is not found in authentic
hadith books. There is absolutely no trace of such an incident in authentic
books, and the books from which this narration has been taken hold no

weight in this science and are totally unreliable.
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2. Moreover, those narrations which mention this fabrication, according to
the terminology of the scholars and Muhaddithin is termed mungqati’ with
regards to sanad and munkar with regards to text. The scholars understand
this fully. However, for the benefit of the laymen we will briefly comment.
Those who relate this incident were not present at that time, and whoever
supposedly relate this to them is unknown; only Allah knows who the
narrator of this incident is. Whatever has been narrated here is in direct
conflict to authentic narrations of that era. Other incidents at that time do
not support this fairy-tale. Shortly, testimonies and evidences to this will
be presented. Furthermore, there are many narrators therein who are,

expert liars while others have been severely criticised.
3. Regarding these narrations, senior ‘ulama’ have emphatically declared:
315 25 Lol g sl 5138l 5 lg by mtd !
This story is only a fabrication, a lie and a slander. It is utterly baseless.!

Mowlana ‘Abd al-‘Aziz Parharwi s has written in Nabras, the commentary of
Sharh ‘Aqa’id:

We declare that it is a blatant lie.?

Some ShiT scholars have also declared this story to be unreliable and fallacious.

Thus, Ibn Abi al-Hadid al-Shi'T writes in his commentary of Nahj al-Balaghah:

1 Tuhfah Ithna ‘Ashariyyah Farst pg. 292 - The allegations against Fartiql; the answer to the 2nd
allegation.
2 Nabras pg. 529 - Under the text, It is not a condition for the imam to be fallible.

Sharh Nahj al-Balaghah vol. 4 pg. 631 - Under the text of the statement of him 32 to ‘Ammar ibn

Yasir where he heard him repeating the words, leave him O ‘Ammar!
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What has been narrated about the crowding outside the house of Fatimah
and gathering firewood to burn it is a single odd narration which is
unreliable and fallacious. It cannot be fathomed with regards to the

Sahababh, in fact not even with regards to any Muslim whose justice (and

righteousness) is apparent.

Scrutinising the Event

This story of causing harm and behaving indecently to Sayyidah Fatimah g
and Sayyiduna ‘Alf s is totally fallacious. There is not an atom of truth in it.

This narration has been fabricated in order to criticise the senior Sahabah #z&is,

a. If we accept this story to be true, then this is a tarnish to the self-honour
and valour of Sayyiduna ‘Al 455 and is also contrary to what actually
transpired. Itis anaccepted fact that Sayyiduna ‘Alizzdis pledged allegiance
to those khulafa’, would perform the five daily salah behind them and he
attended the consultations and presented his opinions and was seen many
times in the consultation. He would also take money and gifts from the

bayt al-mal and maintained a healthy relationship with those khulafa’.!

b. Why did the seniors of Bant Hashim remain silent upon that catastrophic
incident whereas this is contrary to their family honour and assisting

their family?

c. Similarly, why did the senior Sahabah #2485 not assist and display their
solidarity to Sayyidah Fatimah @&ks and Sayyiduna ‘Alf &&i5? Why did
they back off from aiding the truth against Sayyiduna Abu Bakr sedis
and Sayyiduna ‘Umar #8? Why did they remain silent? It is impossible
for the people of tawatur to unite on pure falsehood and oppression. In

reality, the truth is what Mowlana Haydar ‘Alf has written regarding this

1 Kitab Tanzih al-Ambiya’ pg. 132
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story in his book Muntaha al-Kalam:

All these allegations and slanders are from senior Jews and are the
fabrications of the fire-worshippers of Iran who were injured at the hands
of Sayyiduna ‘Umar s, for whom they harbour deep enmity in their
hearts. You are acquainted from reliable sources that when Sayyiduna Abti
Bakr zais decided to crackdown on those who denied zakah, Sayyiduna
‘Umar & stood at his side testifying to his truthfulness. So do you think
that such a personality will abandon helping the Ahl al-Bayt and speaking
the truth due to Sayyiduna Abai Bakr & holding the reigns of khilafah?

This can never be possible.!

In reality, the matter of allegiance to the khilafah of Sayyiduna Aba Bakr ez
was at hand. It was under discussion and deliberation which in fact was nothing
bad. No argumentation and squabbling took place. The Sahabah #24is including
the Bant Hashim quickly pledged allegiance at the hands of Sayyiduna Abt Bakr
#240% and this matter was brilliantly resolved within three days. If by chance, there
was difference of opinion at that juncture — which is no vice according to the
intelligent — then it was superbly settled in a short space of time. Manipulating

it and stretching it for six months is the product of the narrators.

Discussion 5: The Janazah of Sayyidah Fatimah

The Shi'ah boldly claim that when Sayyidah Fatimah ezl passed away, Sayyiduna
‘All 285 performed her Salat al-Janazah and buried her the very same night
because Sayyidah Fatimah €&l was angry with Sayyiduna Abt Bakr #dis. Thus,
Sayyiduna ‘All #dis neither informed him nor any of the other Sahabah #zdis
nor did he allow them to participate in her funeral. To remove this doubt, a few

points are mentioned hereunder.

1. Sayyidah Fatimah &z passed away approximately six months after the
demise of Rastlullah A& between Maghrib and ‘Isha’ on Monday night,
the 3rd of Ramadan 11 A.H. This happened in Madinah and the house of

1 Muntahd al-Kalam pg. 53
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Sayyiduna ‘All 22555 was adjacent to the Masjid on the east. The house of
Sayyiduna Abti Bakrizdfs was adjacent tothe Masjid onthe west. Only Masjid
NabawT separated their houses. Moreover, Sayyiduna ‘Ali ez would pray
the five daily salah in the Masjid with congregation. It is very obvious that
he would meet Sayyiduna Abu Bakr #:4i5.1 Furthermore, very important
to note is that the wife of Sayyiduna Aba Bakr s, Sayyidah Asma’ bint
‘Umays &4tz would go to Sayyidah Fatimah'’s €& house to care for her in
her sickness. All this points to the fact that Sayyiduna Abt Bakr 455 was
well aware of the happenings and was certainly well informed of her demise.

For him to be unaware of her demise is contrary to historical evidences.

From this explanation, we learn that definitely Sayyiduna Aba Bakr dis
and the other Sahabah were present at her burial and performed the Salat
al-Janazah of the beloved daughter of Rastilullah 4s:&4( as proven by the

following references:

+ Sayyiduna Abli Bakr iy performed the Salat al-Janazah on
Sayyidah Fatimah s with four takbirs.?

+ After the demise of Sayyidah Fatimah wedls, Sayyiduna ‘All «edis
held the shoulder of Sayyiduna Abti Bakr &4 and put him forward
to perform the Salat al-Janazah. He performed the salah after which

Sayyidah Fatimah eadis was buried at night.?

1 Kitab Sulaym ibn Qays al-ShiT pg. 224, 225
2 Tabagat Ibn Sa‘d vol. 8 pg. 19 - Sayyidah Fatimah &=
Al-Mabsiit vol. 2 pg. 63 - The chapter of washing the deceased
3 Al-Sunan al-Kubrd vol. 4 pg. 29 - Kitab al-Jana’iz
Kanz al-'Ummal vol. 7 pg. 114 - The virtues of Sayyidah Fatimah cedis
Kanzal-‘Ummalvol.7 pg.318-ThevirtuesofSiddiqzedis; themusnadatof Sayyiduna‘Altibn AbiTalibszdis
Riyad al-Nadirah fi Manaqib al-‘Asharah al-Mubasharah vol. 1 pg. 156 - The chapter of the demise of
Sayyidah Fatimah cedis
Hilyah al-Awliya vol. 4 pg. 96 - Maymiin ibn Mahran
Al-Bada@’i wa al-Sana’i* vol. 1 pg. 313
Tuhfah Ithna ‘Ashariyyah Farsi pg. 45 - The last answer to the 14th allegation against Siddiq &t
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From this we understand that Sayyiduna Aba Bakr iedls was present
and performed the Salat al-Janazah of Sayyidah Fatimah &k, Thus, the

objection of his non participation in the funeral is false.
2. AnlIslamic Principle

An Islamic Principle regarding this matter is that the khalifah has the
right of imamah in leading the five times daily salah, Salat al-Janazah and
any other congregational salah. If the khalifah is not present or cannot
be present in time, then the one appointed by him will have the right.

In accordance with this ruling, Sayyiduna Husayn #dis put Sayyiduna

Mu'‘awiyah'’s representative, Sayyiduna Sa‘ld zediss, forward to perform the

Salat al-Janazah of Sayyiduna Hasan &z,

This principle is widely accepted from the beginning of Islam and in every
era thereafter. Both Sunni and ShiT ‘ulama’ accept this ruling and mention
itinthe books under the chapter of imamah. Study the following references

and be rest assured. Only 2 Shi‘ah references will be given here:

Imam Ja‘far Sadiq 4%z says:
When the Amir of the time is present at a janazah, he has right over all the

people to lead the salah.!

On the date of the demise of Sayyidah Fatimah &gk, Sayyiduna Aba Bakr
il was present in Madinah Tayyibah and was not on a journey. He
certainly knew about her funeral and came for it.? According to the above

principle, the first khalifah Sayyiduna Aba Bakr «ediss had the first right to

1 Furd’ al-Kafi vol. 1 pg. 93 - Kitab al-Jand’iz; the chapter concerning the person most rightful to
perform salah upon the deceased.
Al-Ash‘athiyyat pg. 210 with Qurb al-Isnad - The chapter concerning the person most rightful to

perform salah upon the deceased

2 Kitab Sulaym ibn Qays al-Hilali al-Shi'i pg. 226
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perform her Salat al-Janazah. Hence, he performed it thereby maintaining
the ties of friendship he enjoyed with Rastlulldh &z, Further detail
can be found in my book Ruhama’ Baynahum (SiddiqT section pg. 179 to pg.
183).

3. Historical evidence

AccordingtothesharTrule,intheearly stages of Islam, the Amir or governor
of the time would perform all Salat al-Janazah, including those of the Banti
Hashim. I will furnish historical evidences hereunder to prove that the

khulafa’ of the time performed the Salat al-Janazah’s of the Bant Hashim.

passed away in Madinah in 15 A.H and the khalifah of the time,

Sayyiduna ‘Umar al-FarQiq &4 performed his Salat al-Janazah.!

+ Sayyiduna Nowfal ibn Harith ibn ‘Abd al-Muttalib ibn Hashim «eéis

+ Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib passed away in Madinah
in 32 A.H. Sayyiduna ‘Uthman #edls — the khalifah of that time —

performed his Salat al-Janazah and buried him in Jannat al-Baqt'.2

+ Sayyiduna Hasan ibn ‘All &4 passed away in Madinah in 50 A.H,
according to some narrations. The khalifah of the time — Sayyiduna

Mu‘awiyah #2455 — was in Sham, whose governor for Madinah was
Amir Sa‘id ibn al-‘As al-UmawT &5, Sayyiduna Husayn ibn ‘AlT &xgss
was present but when the Salat al-Janazah was ready, Sayyiduna

Husayn %885 put Sayyiduna Sa‘ld &5 forward saying:

If this was not a Sunnah practice, I would not put you forward. You are the

Amir of the time, so perform the Salat al-Janazah.

1 Tabaqat Ibn Sa‘d vol. 2 pg. 31, 32 - Nowfal ibn Harith ibn ‘Abd al-Muttalib
Mustadrak vol. 3 pg. 246 - The demise of Nowfal ibn Harith

2 Tabaqat Ibn Sa‘'d vol. 4 pg. 22 - ‘Abbas ibn ‘Abd al-Muttalib

Al-IstTab vol. 3 pg. 100, 101 with Al-Isabah - ‘Abbas ibn ‘Abd al-Muttalib
Tarikh al-Islam by Dhahabi vol. 2 pg. 99 - ‘Abbas ibn ‘Abd al-Muttalib
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Thus, Sayyiduna Sa‘Td ibn al-‘As performed the Salat al-Janazah of

Sayyiduna Hasan &l while Sayyiduna Husayn i followed him.

For the benefit of the scholars, the exact words of Sayyiduna Husayn

4% will be quoted which is accepted by both sects.

Gleas L 21 gl Y )
If this was not a Sunnah practice, I would not put you forward.!

The senior ShiTscholars have also recorded this statement of his in

the following places.
» Magqatil al-Talibin vol. 1 pg. 51 - Sayyiduna Hasan ibn ‘Al &zt

» Sharh Nahj al-Balaghah vol. 4 pg. 25 - The death of Sayyiduna

Vo st

Hasan’s 28 death and burial

+ Sayyiduna ‘Abd Allah ibn Ja'far al-Tayyar &&is passed away in
Madinah in 80 A.H. At that time, Sayyiduna Abban ibn ‘Uthman
&edls was appointed as governor over Madinah by ‘Abd al-Malik ibn

Marwaniiiz. Sayyiduna Abban:zidis performedhis Salatal-Janazah.?

The ShiT scholars have recorded the very same thing about the Salat
al-Janazah of Sayyiduna ‘Abd Allah ibn Jafar that it was performed by

For further detail, study my book Ruhama’ Baynahum (Siddiqt section from
pg. 183 to 190).

1 Al-Istiab vol. 1 pg. 373 - Imam Hasan &
Al-Sunan al-Kubra pg. 29 - Kitab al-Jana'iz
Al-Mabsiit vol. 2 pg. 62 - The chapter of washing the deceased
2 Al-Isttab vol. 2 pg. 267 - Sayyiduna ‘Abd Allah ibn Ja‘far Tayyar &z
Usd al-Ghabah vol. 3 pg. 135 - Sayyiduna ‘Abd Allah ibn Ja‘far Tayyar &=gs
3 ‘Umdatal-TalibfrAnsab AlAbi Talib pg. 38 - The discussion of the progeny of SayyidunaJa‘far Tayyar:&i=
Muntaha al-Amal vol. 1 pg. 205 sec. 7 - Sayyiduna ‘Abd Allah ibn Ja‘far Tayyar &=
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After studying these historical evidences it is quite evident that the
khalifah of the Muslims has the right to perform the Salat al-Janazah just
as he has the right to perform the five times daily salah. The statement and
practice of Sayyiduna Husayn 44 has authenticated this. According to
this rule which is practiced by all the Muslims especially the Bant Hashim,
Sayyiduna Abua Bakr 455 performed the Salat al-Janazah of Sayyidah
Fatimah ez while Sayyiduna ‘Alf z2s followed him.

Removing Doubts

Some narrations mention that Sayyiduna ‘All 455 performed the Salat
al-Janazah of Sayyidah Fatimah wéis and buried her at night and did not

inform Sayyiduna Abt Bakr i about it.

a. The readers should remember that these words have been added by
the narrator as a commentary on the narration. It is not the words
of the actual narration. All other narrations are sufficient testimony
to this. The narrator who added words to the original narration

is Ibn Shihab al-Zuhri who has thrown the masses into confusion.

b. The underlined words are not the words of a Sahabi. It is only the
product of the conjecture of Ibn Shihab al-ZuhrT. And the practice of
the Sahabah, the Bant Hashim and the ummah does not support it

or verify it whatsoever, but rather contradicts it as explained above.

c. Worthy to mention is that Ibn Shihab al-Zuhri is the only one to
add those words. No other narrator has backed him. Such odd
statements of narrators are not accepted and are considered as
the warped opinions of the narrator which are not proof against
anyone, Even if a narrator is reliable, his added words are not proof.
Thus, the opinion of al-ZuhrT is abandoned. The correct version is
what has been stated above that according to the sharT principle;
Sayyiduna Abli Bakr &is performed the Salat al-Janazah of

Sayyidah Fatimah cedis,
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Speculations and Assumptions

Some people have spread utter confusion among the masses by claiming that
Rastlullah ds.24e had only one daughter. I found a need to remove this
speculation and confusion under a separate heading. Answers will be provided

where needed. Firstly, the speculation will be mentioned followed by its answer.

Speculation 1: Da‘'wat al-‘Ashirah

Allah d&58s2 states in the Qur'an

EYVEp Y SGpes 505
And warn, [0 Muhammady], your closest kindred.!

This discussion is termed as the discussion of da‘wat al-‘Ashirah. When this verse
was revealed, Rastilullah i€ called his close relatives, invited them to towhid
and risalah, warned them about the punishment of the hereafter, kindled concern
in them about their actions and turned their attention towards accountability in
the hereafter, thereby fulfilling the responsibility given to him of having to warn
his closest kindred. On this occasion, Rasiilullah ds:Eée took the names of the
chief tribes of Quraysh individually and addressed them. For example, He said:
“0 Quraysh, O Bani Ka'b, O Bani Murrah, O Bani ‘Abd Manaf, O Bani ‘Abd Shams,
O Bani Hashim, O Bani ‘Abd al-Muttalib, etc. and invited them. Regarding this
incident, the narrations of the sihah? mention one thing while the narrations of

other books have something else.

In some narrations of BukharT and Muslim, from among these tribes, the names of

three individuals have been taken viz. Sayyiduna ‘Abbas (the uncle of Rastlullah

1 Sirah al-Shu‘ara: 214

2 The six authentic books of hadith viz. Bukhart, Muslim, Tirmidhi, Abii Dawiid, Sunan al-Nasa' and Ibn
Majah.
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Jouedfe), Sayyidah Safiyyah (bint ‘Abd al-Muttalib, his aunt) and Sayyidah
Fatimah bint Rasilillah €485, No other person’s name from the other tribes was

taken individually. Yes, the name of the tribe was mentioned.

The Proof of the Shi'ah

The contemporary Shiah create a doubt here that in this gathering of close
relatives, only Sayyidah Fatimah &l was invited. Had there been any other
biological daughters, they would have definitely been called, i.e. if Sayyidah
Zaynab, Sayyidah Ruqayyah and Sayyidah Umm Kulthiim &z&i were biological
daughters, they would be included in this special gathering. This is the proof for
Rastlullah &4 having only one biological daughter viz. Sayyidah Fatimah
@i, according to the Shiah.

Answer

Different narrations are found in this regard. The narrations recorded in
books besides the sihah are not worthy of consideration. With regards to those

narrations recorded in the sihdh, some of the following are found therein.

In some authentic narrations, only the tribes of Quraysh were called by name,
however, no individual’s name was taken. In other narrations, Sayyidah Fatimah’s
@il name has been taken individually, while in others the names of Sayyiduna

‘Abbas and Sayyidah Safiyyah and Sayyidah Fatimah #24is have been taken.

An accepted principle is: the non-mention of something does not necessitate its
non-existence. Only Sayyiduna ‘Abbas’s #4is name was taken from all the paternal
uncles of Rastlullah sz, This does not necessitate that the other paternal
uncles of RasTlullah A5z viz. Sayyiduna Hamzah, Aba Talib, Zubayr, Harith,
etc. were not present or are not the biological uncles of Rastlullah A4, No
one has the right to claim that since Rastlullah &4z only took Sayyiduna
‘Abbas’s el name in this gathering, it is established that he was the only

biological uncle of Rastilullah izs.dfle while the other uncles are not biological.
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Similarly, only the name of one aunt of Rastlullah &4 has been taken viz.
Safiyyah Gz, This is not a proof that the other aunts viz. ‘Atikah, Barrah, Umm
Hakim, Bayda’, etc. were not present and are not the biological aunts of Rastilullah

In the narrations of books besides the sihah, only the name of Sayyiduna ‘Al 8
is mentioned. This is not proof that the other brothers viz. Ja'far, ‘Aqil, etc. were

not present and are not biological cousins of Rastlullah Az,

Likewise, the sole mention of Sayyidah Fatimah e does not prove the non-
existence of her sisters and is not evidence to show that Sayyidah Zaynab,
Rugayyah and Umm Kulthiim &2455 are not the biological daughters of Rastilullah
Asedfle, How can such a proof be correct?

A Reasonable Reason

The Shi'ah have demanded an answer as to why the other sisters of Sayyidah
Fatimah @&k were not present at the gathering of da‘'wat al-‘Ashirah whereas

they were all alive, sane, mature and residents of Makkah at that time.
To answer this, the following points should be studied.

In this gathering, it appears that only Sayyiduna ‘Abbas &5 and Abt Lahab were
present from the men of Banti Hashim and Band ‘Abd al-Muttalib. Others have
not been mentioned. The reason given for their non-mention by you will be the

same answer given for the non-mention of the three daughters by us.

The Bant Hashim and Banii Muttalib consisted of many women. However, only
one of their senior women seems to be present at da‘'wat al-‘Ashirah viz. Sayyidah
Safiyyah ez, All the others were absent. The answer you give to this is the very

same answer to your question.

Among the lads of the family, it seems that only Sayyiduna ‘Alf 24 was present.

All of his brothers were not. Kindly present a reasonable reason for their non-
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mention and non-participation. Were there no youngsters of the family living
that time?

Only one girl’s name of the family i.e. Sayyidah Fatimah &5 has been mentioned.
So if the other daughters’ or other girls’ names are not mentioned, then the

reason for this will be found in the answers to our questions.

Firstly, we have to find out the reason for the non-presence and non-mention of
the other uncles, aunts, cousins who were alive and present in Makkah at that
time since the invitation of Rastlullah As.&4= was general. So why did Rasalullah
Asedfe not invite them and if he did, why did he not address them individually?

Your answer is our answer.

The Proof of the Shi‘ah for the Undisputed Khilafah

The early ShiTscholars and Mujtahidin under the verse “And warn, [0 Muhammad],
your closest kindred” with support from a narration found in the non-sihah prove
the immediate khilafah of Sayyiduna ‘Alf «dis. They say that after the revelation
of this verse, Rastulullah is:&4{e invited all his close relatives for a meal. His
idea was to call them towards Islam but unfortunately did not get the chance
because everyone dispersed after eating. Thereafter, on several occasion was this
feast prepared. Sayyiduna ‘Alf z4fs arranged the gathering. On the last occasion,
Rasalullah is.&dfe said: “I have brought to you the goodness of this world and
the next. Allah 3%%52 has instructed me to invite you to it.” He then said:

GRS 5 eos 5 A OS5GS0l oSl

Who of you will help me in my endeavour and be by brother, my executor

and my successor?
Everyone was silent at this plea. Sayyiduna ‘All #&is allegedly the said: “I was

the youngest of them. I spoke out that I will be your assistant in this matter.”

Rastlullah sz held my neck and announced:
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This is my brother, executor and successor among you. Thus, listen to and

obey him.

From the words executor and successor, the Shi‘ah prove the immediate khilafah

of Sayyiduna ‘Al zedis.

Removing this Speculation

a. Letusfirst examine the verse regarding which this narration is related. The
issue of khilafah is not established from this verse nor is there any evidence
of khilafah in it. The only thing mentioned in the verse is the command

to warn his relatives. It has no connection whatsoever with khilafah.

b. With regards to the narration, the name of Sayyiduna ‘Alf &l does not

feature in the narrations of sihah as mentioned previously.

c. Regarding the non-sihah narration concerning the verse which mentions
about the invitation and wherein the words executor and successor do
appear, such narrations do not meet the standards of this science. Narrators
likes ‘Abd al-Ghaffar ibn Qasim, Minhal ibn ‘Amr, etc. are criticised and
unreliable and have been accepted to be Shiah by the ShiT scholars. Our
‘ulama@’ have labelled them as matriik!, great liars, ShiT, and Rafidi. To
establish the immediate khilafah from such flimsy narrations with such
weak narrators is not correct, whereas according to us, these narrations
— on account of severe criticism — are matrik and non-acceptable. Only
those narrations can be furnished as proof against the opposition which

are reliable and accepted.

Note:-

Countless ‘ulama’ have rejected this narration labelling it as matrik. There is a

1 Discarded
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long list of such ‘ulama’. Only a few will be mentioned here which can be checked

to gain satisfaction.

1. Al-Layali al-Masnii‘ah pg. 197, 198 - Under this narration

2. Al-Strah al-Halabiyyah vol. 3 pg. 309 - The narration of ghadir khum
3. Al-Mowdd at al-Kabir pg. 79 - Under this narration

4. Mowda at Qadi Showkant pg. 125 - Under this narration

5. Qurrat al-‘Aynayn fi Tafdil al-Shaykhayn pg. 279 - Under this discussion

Synopsis

In the verse under discussion, neither Rastlullah 40 having only one
daughter can be established nor can the issue of the undisputed khilafah of
Sayyiduna ‘AlT 2485 be proven. Thus, the flimsy fallacious proof cannot establish
the claim. Moreover, it is a different matter that Sayyiduna ‘Alf z&s never cited
this verse to prove his immediate khilafah. The narrations presented by the Shiah

are matrik, hence unacceptable.

Speculation 2: The Verse of Mawaddah
b A s BN 1wl Sy

1 do not ask you for this message any payment [but] only good will through
kinship.!

Meaning that I do not ask any reward for conveying the Qur’an but consideration

for ties of kinship (maintain family ties with me) and do not harm me.

The Proof of the Shi'ah

Regarding this verse, some narrations are found in the books attributed to

1 Stirah al-Shara: 23
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Sayyiduna Ibn ‘Abbas &z&is stating: “When this verse was revealed, people asked:
‘0 Rastlullah ﬁﬂjﬂé@&gl

Loalul 5 bl 5 e JB oginge lde oy cp ¥ 3 o0

Who are these people we have to love?” “Ali, Fatimah and their two sons,

was his reply.”

In the light of this, the Shi‘ah deduce the following rulings, presenting this verse
as proof,

The word kinship in the verse refers to four persons viz. Sayyiduna ‘Ali, Sayyidah
Fatimah, Sayyidund Hasan and Sayyiduna Husayn #:dks and loving them is
compulsory. And whoever’s love is compulsory, his obedience is compulsory. And

whoever’s obedience is compulsory; he is the rightful imam and deserving of
khilafah.

Secondly, in the above narration, only Sayyidah Fatimah'’s @iz name appears
which shows that she is the only biological daughter of Rastlullah A&z, Had
there been other daughters, their names would have appeared here as well as

their husbands’ names who would all be included in kinship.

Removing this Doubt

There is no inference whatsoever in the verse to khilafah, forget about an
undisputed khilafah. Moreover, no mention is made of one or four daughters
of Rastlullah 5.4z in this verse. Yes, the issue regarding love to the family

members of Rastlullah Js«Ed{e is discussed.

Firstly, we will mention the correct meaning and purport of this verse and then

the answer to their narration followed by related issues.
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The Correct Purport of the Verse

The correct meaning and purport of this verse will be mentioned according to

the consensus of the Mufassirin, Muhaddithin and senior ‘ulama’.

The verse instructs Ras@lullah 4 to inform the kuffar of Quraysh: I do not
ask you for anything for conveying this message and advising you. However, I
only desire this from you that you consider our family ties and stop harassing
me and allow me to convey my message. If you cannot assist me, then at least

consider our family relation and do not harm me.!

Hafiz ibn Hajar in Fath al-Bari has commentated on this verse in the following

manner:
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The meaning is: except that you love and befriend me due to my family
relation, hence safeguard me (from your evil). The address is to the Quraysh
specifically. And kinship is the kinship of close and distant family. As if he
is saying that if you cannot follow my nubuwwah, then at least protect me
(from your evil) due to family ties. He has emphatically mentioned that the

istithna’ is munqati®.*

For further detail, we reproduce the commentary of this verse from Tuhfah Ithna
‘Ashariyyah. Shah ‘Abd al-‘Aziz writes:

gl Gioyd ook 5 S s &S sl j555e Juadty 5 ol 39290 (5)Bw 55 alyy el 6 sbs ol 8
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1 Tafsir Ibn Kathir vol. 4 pg. 111, 112 - Under the verse, I do not ask you for this message any payment
[but] only good will through kinship

2 Exception
3 Unrelated

4 Fath al-Barivol. 8 pg. 458 - Under the verse, I do not ask you for this message any payment [but] only
good will through kinship.
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The narration narrated from Sayyiduna ‘Abd Allah Ibn ‘Abbas & in
Bukharf; therein it is mentioned with detail that Rastlullah is«zae had
family ties with all the tribes of Quraysh. Reminding them of this family
relation, it was said to them to consider the rights of this relationship and
at least abandoning causing harm which is the lowest form of maintaining
family ties. Thus the istithna’ here is mungati‘. Imam Fakhr al-Din al-Razi

and the latter Mufassirin have preferred this meaning.!

The narration of Sayyiduna ‘Abd Allah Ibn ‘Abbas &z@iz which Shah ‘Abd al-‘Aziz
has quoted from Bukhari in Tuhfah Ithna ‘Ashariyyah is also recorded in Musnad

Ahmad. Peruse the following references.

1. Bukharivol. 2 pg. 713 - Kitab al-Tafsir; under the verse, I do not ask you for
this message any payment [but] only good will through kinship.

2. Musnad Imam Ahmad vol. 1 pg. 229 - The musnadat of ‘Abd Allah ibn ‘Abbas

The gist of this is that by the word ‘kinship’ not only four specific members are
meant. Instead, the Quraysh is meant in general as explained above. Sayyiduna

o ks

‘AlT’s #2480 ‘immediate khilafah’ has no relation with this verse. The verse has a

different purport.

The Answer to their Narration

The readers should remember that the narrations from Sayyiduna ‘Abd Allah Ibn
‘Abbas dls which are authentic and by which the purport of the verse becomes
manifest have been quoted above under the commentary of the verse. This is

reliable and is to be found in Bukhart, Musnad Ahmad, etc.

1 Tuhfah Ithna ‘Ashariyyah pg. 205 - Under the commentary of the verse, I do not ask you for this
message any payment [but] only good will through kinship.
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The narration attributed to Sayyiduna Ibn ‘Abbas &ziis which is quoted by
the opposition from our books, wherein mention is made of those whose love
is necessary, the following points are presented regarding it by which the
baselessness and invalidity of their proof will be manifest. Senior ‘ulama’ have

criticised this narration.

5o~

1. Hafiz Ibn Hajar &= has written at one place in Fath al-Bari regarding this

narration:
el ool Lin wxilind Tl g2 5 G o3l

Its isnad is weak and it is invalid due to it contradicting this authentic

narration.!

5o~

Further on, Hafiz Ibn Hajar 425 states:
Bl 5 s adelsoslial
Its isnad is fallacious for it has a weak narrator and a Rafidi.
2. ‘Allamah Hafiz Ibn Kathir &= writes regarding it:

‘MJOP&L_YJ}JY\M}A}&W@:&G&J&JJQYW@W.}MHM

Joodl

This is a weak isnad. It has an unclear unknown narrator narrating from
his burnt ShiT Shaykh Husayn al-Ashqar. His narrations are not accepted

here.?

1 Fath al-Bari Sharh al-Bukhart vol. 8 pg. 458 - Kitab al-Tafstr; under the verse, I do not ask you for this
message any payment [but] only good will through kinship.

2 Tafsir Ibn Kathir vol. 4 pg. 112 - Under the verse, I do not ask you for this message any payment [but]
only good will through kinship.
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3. The Shiah have specifically quoted this narration from al-Sawa’ig al-
Muhrigah by Ibn Hajar al-Haythami and have committed treachery by
not mentioning the criticism of Ibn Hajar al-Haythami adjacent to this

narration. He writes:
JL&‘» @.:..: olew @ 9
There is an extremist ShiTin its isnad.!

‘Allamah al-Haythami has pointed out its flaw after narrating it, but the
Shi‘ah have left out this portion.

The narrator is an extremist ShiT. Thus, this narration cannot be a proof

against us because it is unaccepted.

4. The criticism made by Shah ‘Abd al-‘Aziz & on this narration in Tuhfah

Ithna ‘Ashariyyah will be quoted verbatim:
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Tabarani and Ahmad have related a narration from Ibn ‘Abbas &g of this
nature. However, all the Muhaddithin have deemed it as weak because
the entire Stirah al-Shiira is Makki and at that time neither Imam Hasan
nor Imam Husayn were born as yet, nor was Sayyidah Fatimah married to

Sayyiduna ‘All sz, Moreover, there is an extremist ShiTin its isnad.?

Due to these reasons, the narration presented by the Shi‘ah is unacceptable.

1 Al-Sawa’iq al-Muhrigah by Ibn Hajar al-Haythami pg. 101 - under the 14th verse, I do not ask you for
this message any payment [but] only good will through kinship.

2 Tuhfah Ithna ‘Ashariyyah pg. 204 - Under the commentary of the verse, I do not ask you for this
message any payment [but] only good will through kinship.

245



In short, this narration opposes reality as stated by Ibn Kathir and Shah ‘Abd al-
‘Aziz &5 for the verse is Makki and at that time neither was Sayyidah Fatimah
married, nor did Sayyiduna ‘Al @25 have any offspring. So it is neither correct
for people to ask about them nor is it correct to answer in their favour. Even if
we overlook this, this narration is still a fabrication of ShiT narrators and has
no authentic isnad, as mentioned by the senior scholars. Countless ‘ulama’ have

criticised this narration. We have sufficed on reproducing only four.

The Issue of Only One Daughter

It is have been clarified above that there is absolutely no mention of khilafah in
the verse. Similarly, there is absolutely no trace of there being only one daughter

of Rastlullah &z, Love for the relatives is the only thing mentioned.

And the narration presented by the Shiah to prove that there was only one
daughter does not meet the standards of acceptance as explained above, i.e. its

isnad has a disparaged narrator and an extremist ShiTRafidr.

If for arguments sake we accept the narration, then the mention of only Sayyidah
Fatimah @il does not necessitate the rejection and denial of the other sisters.
And if we accede to this proof, then the mention of only Sayyiduna ‘Alf & will
necessitate the denial of his other brothers viz. Sayyiduna Ja‘far, Sayyiduna ‘Aqil,
etc. which even the Shi'ah will not accept, as this contradicts reality. Therefore,

this method of substantiation is totally flawed.

Speculation 3: The Purport of Verse of Tathir

Allah d&%52 has revealed a special rukil’ in Strah al-Ahzab regarding the pure
wives of Rastlullah 45:&40 i.e. his Ahl al-Bayt. Therein, Allah d%%=2 has clearly

explained the etiquette, honour, virtue, merit and status of these noble women,

When the Muslims became affluent due to the innumerable conquests made

by them, the pure wives of Rastlullah Zs«&die requested for an increase in
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their spending in order to terminate their lives of wont and poverty. The Most
Beneficent Allah was not pleased with their slight inclination to this transitory
world thus revealed an entire rukil’ in their favour. The verse of tathir being
one of these verses. These verses were revealed in 5 A.H considering incidents
surrounding them. We will firstly present a brief synopsis of these verses so that

the purport and meaning of the said verse can be understood in context.

Synopsis

1. The pure blessed wives of Rastilullah F%.&4f= were not desirous of the
glitter and glimmer of this world, but were desirous of the pleasure of
Allah &%= and His Rastl and aspired for the high stages in the hereafter.
If this were not the case then Rastlullah Zs<&di> would have separated
from them as per the command of Allah &%=, However, he did not
divorce them; hence confirming that these women had pure intentions
and performed good deeds and Allah 4% has prepared a grand reward

for them.

2. For every good deed they do, the pure wives receive a double reward and
will obtain generous sustenance in the hereafter. If per chance, they have
to commit any act of immorality or disobedience, their punishment will

be doubled. This illustrates their lofty status and great rank.

3. No woman of this ummah can compare to them in status if they adopt
taqwa. And when they speak to men in case of necessity, they should not

adopt a soft tone, so that no evil thought may creep into the hearts of man.

4. They have been commanded to remain in their houses and have been
prohibited from exhibiting their beauty outdoors as was the custom of the

era of ignorance.

5. They have been ordered to establish five times daily salah, pay zakah and
be obedient to Allah d&%<2 and Rastlullah As.ae.

6. Allah d%%<z wishes to remove the filth of evil character, love for this

world, etc. from them and intensely purify them and keep them pure.
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7.

10.

After having a look at this entire ruka® it becomes vividly clear that here the
address is to the beloved wives of Rastlullah i, With explaining their

etiquette and conduct, their virtues and merits have been extolled portraying

The honour of being the spouse of Rastlullah i%.&4= is perpetual, and
taqwa and purity are their intrinsic qualities. Owing to this, they have

always been referred to as the azwaj mutahharat (pure wives).

They have been commanded to continue revising the verses and wisdom
of Allah d%%8 recited in their homes, for the house of Rastilullah Az«

is the treasury of wisdom and the fountain of guidance.

The enormous bounty of divine revelation would only take place in their
blessed homes, not in the homes of others. No one else besides them enjoys
this privilege. Moreover, Sayyidah ‘A’ishah @&k has the unique speciality

of divine revelation descending on her bed. (Tafsir Ibn Kathir)

Together with their etiquette and virtues, a special aspect of their honour
and respect has been revealed in the beginning of this stirah which the

entire Muslim ummah has to religiously adhere to. Allah 3&%<:2 has stated:

L . %a £s
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The Nabi is more worthy of the believers than themselves, and his wives

are [in the position of] their mothers.!

Coupled with their other virtues is the command to revere the renowned
lofty status of them being the mothers of all the Muslims.

their lofty status.

The Proof of the Opponent

The Shiah have used only half of the verse of tathir as proof for the deductions

which will be expounded upon shortly.

1 Stirah al-Ahzab: 6
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Allah intends only to remove from you the impurity [of sin], O people of

the [Rasil’s] household, and to purify you with [extensive] purification.!

Manner of Substantiating

Narrations state that when this verse was revealed, Rastlullah is:&4fe called
Sayyidah Fatimah, Sayyiduna Hasan, Sayyiduna Husayn and Sayyiduna ‘Alf #24ks,

placed his shawl over them and declared:

O Allah, this is my Ahl al-Bayt (household). Remove dirt from them and
purify them.

The Shtah claim that the following is established from the above:

1. Rastlullah &5 only covered these four persons with his shawl, so the
Ahl al-Bayt mentioned in this verse of the Qur’an refer to only these four
personalities (i.e. the wives of Rasiilullah Az« are not included in the

Ahl al-Bayt and are not the purport thereof).

2. Wealso learn that if Rastilullah is«&de had any other daughter; he would
have covered them with his shawl as well, thus including them in the Ahl

al-Bayt. This is proof that Sayyidah Fatimah ¢z is his only daughter.

3. It is clear as daylight that these personalities are free from sin and their

purification has been established from nass (categorical evidence).

Removing this Speculation

We present a few points which will disclose the shallowness and weakness of the

proof of the opponent.

1 Stirah al-Ahzab: 33
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To outline our claim, it is essential to clarify that the purport of Ahl al-Bayt in
this verse of the Qur’an is primarily the pure wives of Rastlullah A&z, The
children, etc. of Rastlullah 45+&4{= have been included in Ahl al-Bayt secondarily
by a khabar wahid'. We will present evidences to prove that the primary purport

of Ahl al-Bayt is the wives of Rastlullah Jsedfe.

a. At another juncture in the Noble Qur’an, the word Ahl al-Bayt has been
used to refer to a wife. An angel appointed by Allah i5%=:. addressed
Sarah, the wife of Sayyiduna Ibrahim sik:
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Are you amazed at the decree of Allah? May the mercy of Allah and His
blessings be upon you, Ahl al-Bayt (people of the house).

Here the term Ahl al-Bayt has been used for the wife of Sayyiduna Ibrahim
SELE, Similarly, the term Ahl al-Bayt has been used to refer to a wife in

other verses as well. However, we suffice on one verse due to brevity.

b. Rastlullah Fs.&4e used the term Ahl al-Bayt to refer to his wives in the
authentic hadith. The incident is that Rastlullah 45.&4 married Sayyidah
Zaynab bint Jahsh s, There was a walimah feast on this occasion. After
the completion of the walimah, Rasilullah is«&if= went to Sayyidah
Zaynab @i, He then exited her house and went to the room of Sayyidah

‘N’ishah ¢4 and said:
Gl a1 ) Sl o s S el Aoy 5 Shile 5 B o Jal (Sle 2301

“Peace be upon you, Ahl al-Bayt.” She replied: “And upon you and the mercy
of Allah. How did you find your spouse to be? May Allah bless you!”?

1 A lone narration - which does not reach the level of mashir or mutawatir.

2 Bukhari vol. 2 pg. 707 - The chapter concerning the statement of Allah &%=z, O you who have

believed, do not enter the houses of the Prophet except when you are permitted for a meal.
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Here, Rastilullah As4&4f= used the term Ahl al-Bayt to refer to his wife.!

From these references we learn that it is correct to use the term Ahl al-Bayt to

refer to one’s wife.

The words u;vﬁ 2 (in your houses) before the verse of tathir and

P KOs
(And remember what is recited in your houses) after this verse refer to the houses
of the wives of Rasiilullah zs:&4fte. Their houses have been referred to as Bayt
and they have been referred to as Ahl al-Bayt. Here, no one else besides them
is being referred to as Ahl al-Bayt. The relation of =32 (houses) to s (your) (in

plural feminine form) is verifying this restriction whether this is in relation to

ownership or residence. The ‘ulama’ fully appreciate this subtlety.

Now, the wives of Rastlullah #5<&4fe cannot be excluded from Ahl al-Bayt by
a khabar wahid. Nevertheless, the children can be secondarily included in the
purport of Ahl al-Bayt by this narration on condition that this narration meets
the standards of authenticity of the Muhaddithin.

Furthermore, the “al” prefix in the word al-bayt is termed alif lam ‘ahd khariji
according to rules of syntax which according to usage refers to the houses of the
wives of Rastlullah 4.4, These are the same houses mentioned before this

verse (in your houses) and thereafter mentioned again (in your houses).

Removing a Doubt

2
o

It is appropriate to mention here that in the words ;< (from you) and ‘.5},@,12’
(purify you) of the verse of tathir, the plural masculine pronoun (._% (you) has
been used. Using this, the Shi‘ah create this doubt that had the addressees been

1 Bukhari vol. 2 pg. 707 - The chapter concerning the statement of Allah &%=z, O you who have

believed, do not enter the houses of the Prophet except when you are permitted for a meal.

2 Common noun referring to an external entity
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the wives of Rasfilullah A&z, a plural feminine pronoun should have been
used instead of a plural masculine pronoun, which has not been done and this is

contrary to the rules of grammar.

To answer this we say that:

a. In another verse of the Noble Qur’an, the plural masculine pronoun has

been used with reference to Sarah.
el Jal sl & das;
May the mercy of Allah and His blessings be upon you, people of the house.

b. Similarly, in the Noble Qur’an, Musa ¥k addresses his wife:
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[Mention] when Misa said to his family: “Indeed, I have perceived a fire.
I will bring you from there information or will bring you a burning torch

that you may warm yourselves.”*

Here also a woman is addressed with a plural masculine pronoun instead

of a feminine one.

c. Previously, under this discussion, a narration of Bukhdri was quoted with

the words:
ol ol oSks el
Peace be upon you, O Ahl al-Bayt.?

Rasilullah is.&ie used the plural masculine pronoun to refer to his wife.

1 Sirah al-Naml: 7

2 Bukhari vol. 2 pg. 707 - The chapter concerning the statement of Allah d&%=2, O you who have

believed, do not enter the houses of the Prophet except when you are permitted for a meal.
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d. Similarly, there is a narration in Muslim where Rastlullah Fs.&4i= uses a

plural masculine pronoun to refer to his wives:

Aﬂﬁ&Mrﬁjqu@—;&ﬁd@

Hesaid: “Itis charity for her (Barirah) and a gift for you, thus you may eat it.”*
e. Once, Rastlullah e came to Sayyidah ‘A’ishah @&k and asked:
Ul g T 01 V1Y 0 S 3 (S o
“Do you have anything to eat?” She replied: “No, except that which
Nusaybah sent.”

Here, Rastilullah #s424{e used the plural masculine pronoun for his wife.

In the above verse and ahadith, the plural masculine pronoun has been used to
refer to their wives whereas it ought to be feminine. The answer given by the

Shi‘ah here will be the answer to their objection.

Corroboration from the Shi‘ah

The ShiT scholars have written regarding using a plural masculine pronoun to
address a woman. In Amali of Shaykh al-TisT, on the occasion of the marriage
of Sayyidah Fatimah and Sayyiduna ‘Alf &zgis, Rastlullah F5.&4( addressed his
wives:

s pls Y e

Make preparations for my daughter and cousin.?

A plural masculine pronoun has been used here as well for women.

1 Muslim vol. 1 pg. 345 - Kitab al-Zakah; the chapter concerning the permissibility of gifts

2 Amalt by Shaykh al-TsT pg. 40 - The incident of Sayyidah Fatimah ¢ going to her marital home
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The Term Ahl al-Bayt

+ According to language, the term Ahl al-Bayt is masculine. Although,
it refers to females i.e. the wives of Rastlullah s, Nonetheless,

considering the term, plural masculine pronouns may be used to refer to it.

+ Rastlullah #%.£4="s honoured person is also included in the term Ahl al-
Bayt since he lived therein. Hence, a plural masculine pronoun may be

used taghltban.!

+ Moreover, it is found in Arab practice that although the context demands a

feminine pronoun, a masculine pronoun is used to show love and honour.

Thus, due to the above usages, it is evident that the usage of a plural masculine
pronoun in the verse of tathir is absolutely grammatically correct and non-

objectionable. Thus, the objection or doubt has been removed successfully.

Our Stance Regarding the Verse of Tathir and Hadith of the Shawl

Our ‘ulama’ of the Ahl al-Sunnah emphatically declare that the verse of tathir
(with regards to its context) is regarding the wives of Rastlullah 5«4 who are
the primary addressees. After this verse was revealed and the wives gained this
honour, Rastlullah 5.2 included the four personalities viz. Sayyidah Fatimah,
Sayyiduna Hasan, Sayyiduna Husayn and Sayyiduna ‘All %245 in this honour by
supplicating for them. Accordingly, ‘Allamah al-Qurtubi &z has mentioned this

in the following text of his tafsir:
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This is a supplication of Rastlullah i<z for them after the revelation
of the verse. He desired to include them in the verse which addresses the

wives.?

1 Giving priority to masculine over feminine.

2 Tafsir al-Qurtubi (Al-Jami‘ al-Ahkam al-Qur’an) vol. 14 pg. 183, 184 - Under the verse, And remember

what is recited in your houses of the verses of Allah.
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‘Allamah al-Dhahabi &z has mentioned the very same thing in al-Muntaga.' In a

similar way, Shah ‘Abd al-‘Aziz &4z writes in Tuhfah Ithna ‘Ashariyyah:
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Sayyidah Umm Salamah @& requested: “Include me also.” Rasalullah
Jsaeife said: “You are on goodness and you are on your place.” This is a
clear-cut proof that the verse is regarding the wives of Rastilullah sz,
Rastlullah &5 included the four in this promise through the medium of
his supplication. If the verse was revealed regarding the four personalities,
then what was the need for the supplication and why would Rastlullah
Izl attempt to obtain that already obtained (termed Tahsil al-Hasil)?
This is the reason why Rastlullah &<t did not include Sayyidah Umm
Salamah s in the supplication, since it would be attempting to obtain

that which was already obtained.?

Elimination of Doubt 2

The second point which the Shiah deduce from here is that Rastlullah Fs.&ie
had only one daughter, namely Sayyidah Fatimah wzdis. If he had another
daughter, then he would have covered them with the shawl and included them
in the Ahl al-Bayt.

Ponder over the following points:

a. Theverse of tathir has no mention of the number of daughters of Rastilullah
Jsedfie whatsoever. This verse has no connection with mentioning their
number, Mention here is only about the wives of Rastlullah izs&die as

explained before.

1 Al-Muntaqa pg. 428 - The discussion of the verse of tathir.

2 Tuhfah Ithna ‘Ashariyyah Farsi pg. 203 - Under the commentary of the verse of tathir.
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b. Similarly, the hadith of the shawl mentions only one daughter. However,
this does not necessitate the denial of the other daughters of Rastlullah
Jsedfie nor is this narration’s purport to mention the number of daughters

of Rastilullah 4s«&4fi. This narration is reported to depict superiority only.

c. In the same vein, this narration by mentioning only one son-in-law of
Rasilullah &4 does not negate his other son-in-laws. This relation
is a widely accepted historical fact. If by this narration, someone enjoys

virtue over another, this still does not negate other family links.

d. This narration does not exclude the other children of Sayyiduna ‘Alf from
Sayyidah Fatimah viz. Zaynab bint ‘Alf, Umm Kulthtm bint ‘Al #28 etc.
by mentioning only Sayyiduna Hasan and Sayyiduna Husayn &z, If
someone claims that Sayyidah Zaynab bint ‘Alf €& is not from the Ahl
al-Bayt since she was not under the shawl and is not the biological sister of

Sayyiduna Husayn #2dis; what a flimsy argument this will be,

In short, non-participation does not necessitate rejection of the other daughters,
nor has it been said to do this. Besides Hasan and Husayn &4, no other children
were included. Likewise, no other relatives of Rastlullah &<, such as Sayyidah
Safiyyah bint ‘Abd al-Muttalib and Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib, etc.
were invited or covered with the shawl whereas they are all the relatives and

close kindred of Rastlullah Az,

In short, to include those four personalities in the virtue does not change the
honour and merit of the other relatives of Rastilullah &s<&4fi= and has no effect on
the honour and virtue enjoyed by the three sisters in Islam who are the biological

children of Rastilullah iz«E5fe. Each one of them has her own status and rank.

Elimination of Doubt 3

The third point the Shi'ah wishe to establish from here is that since the verse of
tathir refers to these four personalities, their infallibility is established by this

verse i.e. they are flawless and cannot err.
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Study the following which will answer this doubt:

First of all, this verse has nothing to do with these four persons and they feature
nowhere in the context. Instead, all the verses of this rukid® were revealed

regarding the pure wives of Rastilullah #5244 as mentioned above.

To understand flawlessness from the words of the verse: to remove from you the
impurity [of sin], O people of the [Prophet’s] household and to purify you with [extensive]
purification is not correct since these words have been used for others as well e.g.
the Sahabah of Badr:
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He sent down upon you from the sky, rain by which to purify you and

remove from you the evil [suggestion] of Shaytan.
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But He intends to purify you and complete His favour upon you that you

may be grateful.

If these words show flawlessness, then those Sahabah #2455 who are addressed in
these verses ought to be infallible whereas notwithstanding their lofty rank, no
Sunni or Shtah believes them to be infallible. This has been documented by Shah
‘Abd al-‘Aziz &&= in Tuhfah Ithna ‘Ashariyyah at the end of the discussion of the

verse of tathir in the following words:
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If these words show flawlessness, then all the Sahabah #zai5 especially the
participants of the Battle of Badr ought to be infallible then due to the

following:
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But He intends to purify you and complete His favour upon you that you

may be grateful.
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He sent down upon you from the sky, rain by which to purify you and

remove from you the evil [suggestion] of Shaytan.!

In brief, in the verse of tathir, it is mentioned regarding the family of Rastlullah
Assedfe: Allah intends only to remove from you the impurity of sin and to purify you with
[extensive] purification. Thus and Allah knows best, the meaning implied here is
that the intention or implication of this verse is that which conforms to SharT'ah

just as in other rulings this is implied. For example:

S 0 3G S i A
Allah intends for you ease and does not intend for you hardship.?

The linguistic or literal meaning is not implied here, as is the case with all verses
of ahkam. Thus, in the following verse, difficulty does not mean that which we
find difficult, we may abandon; but what is deemed difficult by SharTah, Allah has

created ease in it.

Anyways, to deduce infallibility from this verse is incorrect. This belief is neither

correct in the right of the wives of Rastlullah iz«&4i= and nor his children.

Finally, it is another matter that Sayyidah Fatimah @zdis never claimed to be
the only daughter of Rastlulldh &4 and did not use the verse of tathir to

substantiate her claim. Make a mental note of this.

1 Tuhfah Ithna ‘Ashariyyah pg. 204 - Under the commentary of the verse of tathir.

2 Stirah al-Bagarah: 185
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Speculation 4: The Verse of Hijab
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O Nabi iz, tell your wives and your daughters and the women of the
believers to bring down over themselves [part] of their outer garments.
That is more suitable that they will be known and not be abused. And ever

is Allah Forgiving and Merciful.

The Shiah have used the words “your daughters” to prove that Sayyidah Fatimah
Gedls was the only daughter of Rastlullah ds:£4(e and to disprove the others
being his daughters. In direct conflict to this categorical evidence, they attempt to
prove their fallacious claim. To remove their fallacy, a few points are mentioned.

Pay attention.

Removing the Doubt

This verse is categorically stating that the ruling of veiling oneself is for all the
wives and daughters of Rastlullah is.&4de and all the believing women who had
accepted Islam. These are the primary addressees while all the women of the

upcoming ummabh are included in this ruling secondarily.

The text of this verse clearly points to the fact that Rastlullah 1s:£40z had many
wives and daughters and there were many women who were all commanded to
veil themselves. The words of the verse viz. wives, daughters and women are all
plural. Hence, this ruling is for them all. Moreover, all the words being in plural
form is conceivable, and there is no reason to consider the plural as a form of

honour and respect, thus deeming the subject to be singular.
The Mufassirin have spoken highly of the daughters of Rastlullah &40z in

the commentary of this verse. Accordingly, ‘Allamah al-Qurtubi &&= has spoken

highly about all the four daughters and included their biographies too which
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is a clear sign that according to the Mufassirin, the word daughters refers to a
number of daughters of Rastilullah #%:£4 and not only one daughter is meant.
We have also written about the three of them with reference to Tafsir al-Qurtubt

in their biographies.!

At the revelation of this verse, it is verified that three daughters of Rastlullah
Js«eidfie were alive as documented in their biographies coupled with bringing
the statements of the ShiT leaders, scholars and mujtahidin for corroboration.
Therefore, usage of the word “daughters” is grammatically correct. To interpret
this plural as singular is without valid reason and unnecessary, and this adulterates
the correct meaning of this verse. Real life historical facts also belie this. And to
belie, in fact deny your seniors, is an abhorred practice. To interpret the word
“daughters” to be plural to accord more respect is incorrect because wherever
this happens, it generally appears in a masculine form whereas here the feminine

form is used which indicates to the falseness of this interpretation.

Another misconception created by interpreting daughters as plural to accord
respect is that someone might think that just as the word “daughters” is actually
singular, so is “wives” thus duping one into believing that Rastlullah Js.&ie
had only one wife. This interpretation will not be accepted by the opposition, so
in the same way, the interpretation of “daughters” as being singular is incorrect.
The reason for this is clear that this is contrary to the prophetic Sunnah and

Islamic history.

The rule is that the original meaning of a word will be understood, not diverting
to any other meaning unless there is a reason which necessitates the inability
to realise the original meaning, then only will its second meaning be taken; and

there is no such reason in the above verse.

This ruling will apply to the words daughters and wives mentioned in this verse,

1 Tafsir Ahkam al-Qur'an vol. 14 pg. 242, 243 - Under the verse, O Nabi 4.4z, tell your wives and your
daughters (Strah al-Ahzab) .
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as then the correct meaning and purport of the verse will not be understood. It
is not permissible to improperly prove something from the Noble Qur’an. This

shows the crookedness and warped proof of the Shiah.

Speculation 5: Not Receiving from the Khums

The Shiah claim that these three daughters would not be given from the share
of the relatives of Rastlullah is:&4fe, nor were their husbands included in the
khums, whereas Sayyidah Fatimah @& and her husband would always be given
a share from the shares of the relatives of Rastlullah &4z, This proves that
Rastlullah e had only one daughter viz. Sayyidah Fatimah @&ks and only
one son-in-law viz. Sayyiduna ‘All 448, Had there been any other daughters
or son-in-laws, they would have been given this share. This is their proof and

method of substantiation.

Eliminating this Speculation

The relatives of Rastlullah A& would be given from a fifth of the booty and
this practice remained even after the demise of Rasiilullah A%z, However,
the basis for being deserving of this share was poverty and wont. Thus, those
relatives who were poor were rightfully deserving of the fifth. We learn from this
that Sayyidah Fatimah and Sayyiduna ‘All &2&&s would receive shares from the
fifth due to their poverty. Owing to the affluence of the other three daughters
and their husbands, they would not receive a share. The ahnaf ‘ulama’ have

mentioned two forms of proof for this.

One is the practice of the rightly guided khulafa’ who would only give a share of
khums to the poor relatives of Rastilullah As«&5{= and not to the affluent ones.
‘Allamah Badr al-Din al-‘Ayni 4425 in Sharh Hidayah has mentioned the following

text in this regard:
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Thereafter, Abli Bakr, ‘Umar, ‘Uthman and ‘All #=g= divided it into three
shares viz. one third for the orphans, one third for the needy and one
third for the wayfarers. This was unanimously decided by the gathering
of Sahabah and no one objected. Thus consensus was reached and they are
sufficient as leaders.!
Abt Bakr al-Jasas al-Razi &2z has written in his book Ahkam al-Qur’an that a

person asked Imam Muhammad al-Bagjr:
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“What did ‘Al do with the share of the relatives of Rastlullah &ssi= when
he was appointed as khalifah?” Imam Muhammad al-Bagir replied: “He
treaded the path of AbT Bakr and ‘Umar.” AbT Bakr al-Jasas says: “Had this
not been his opinion, he would have not judged according to it. Thus it
is evident that his opinion and their opinion was the same that only the
poor among the relatives deserve this share. When the four khulafa’ have
reached consensus upon it, it serves as a proof, on account of the saying
of Rastlullah s “Hold firmly to my sunnah and the sunnah of the

rightful guided khulafz’ after me.”

Ibn Humam has in Fath al-Qadir narrated an incident that a man asked Imam
Muhammad al-Bagir as to the practice of Sayyiduna ‘Ali #4885 regarding the share

of the relatives of Rastlullah 140> when he was the judge and khalifah to

which Imam Muhammad al-Baqir replied:

1 ‘Ayni Sharh Hidayah vol. 2 pg. 835 - Kitab al-Siyar

2 Ahkam al-Qur’an by Jasas vol. 3 pg. 78 - The chapter concerning the distribution of khums.
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By Allah! He followed the path of Abt Bakr and ‘Umar.!

He did not make up his own way, and would give a portion of khums to the needy

and poor of his family and not to the rich.

Secondly, the statement of Sayyiduna ‘Ali 4485 is an authentic narration. In the

time of Sayyiduna ‘Umar %45, when a fifth was taken out from the booty and it

sa it - &

was told to Sayyiduna ‘Alf s, “Here is the right of the relatives of Rastlullah

dssdedie)” Sayyiduna ‘All 4edis replied:

bb@‘Mb)ﬁ&;rw\bu\
We are not in need of it this year. Other Muslims are in need of it.?

These clear narrations make it evident that the relatives who were poor and
needy were given a share from khums. Due to this, the only daughter of Rastilullah
dssadeifie to be given was Sayyidah Fatimah dis and her husband Sayyiduna ‘All
24k because of their poverty. The other daughters and their husbands were not

in need and were rather affluent; hence they were not given from the khums.

Now to use this to establish that Rastlullah #=.£4= had only one daughter and to
substantiate it by the distribution of khums is totally erroneous. The Shi'ah have
given a wrong shade to this and used it as a proof which is not correct from any
angle. The readers should also be aware that the issue of the share of the relatives
has been discussed in Ruhama’ Baynahum (Siddiq section) which may be studied
for further details.

1 Fath al-Qadir vol. 4 pg. 329 - Kitab al-Siyar

2 Musnad Imam Ahmad vol. 1 pg. 84, 85 - The musnadat of ‘All &4l
Aba Dawid vol. 2 pg. 61 - The discussion of the recipients of the distribution of khums.
Kitab al-Khardj by Imam Aba Yasuf pg. 20 - The chapter regarding distribution of booty.
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Speculation 6: The Call to Mubahalah

The Noble Qur’an states:
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Say, “Come, let us call our sons and your sons, our women and your women,
ourselves and yourselves. Then supplicate earnestly [together] and invoke
the curse of Allah upon the liars [among us].”

This verse is known as the verse of mubahalah. This incident took place between
the Muslims and the Christians of Najran in 9 A.H who began debating with the
Muslims regarding few matters especially regarding Nabi Tsa 3@k, They were
not satisfied with what the Noble Qur’an and Rastilullah iss&4e had to say. Thus,
this verse was revealed. Rastilullah As«&4f asked them if they would participate
in this mubahalah as directed in the Qur’an wherein it is the command for both
the Muslims and Christians to bring their sons, daughters and themselves and
all will supplicate fervently to Allah 3&%=2 to curse those who are the liars. The
Christians after deliberating the matter were not ready for mubahalah; hence it
did not take place. The Christians accepted to pay the jizyah and returned. The
details of this event may be found in the books of tafsir under this verse, Narrations
suggest that when Rastlullah is<edfie got ready for mubahalah, he called
Sayyidah Fatimah, Sayyiduna ‘Alf, Sayyiduna Hasan and Sayyiduna Husayn #24is,

The Proof of the Shi'ah

The Shiah establish from the incident of mubahalah that Rastlullah Js.&4{ had
only one daughter by claiming that Rastlullah 5«4 only brought Sayyidah
Fatimah, Sayyiduna ‘Alf, Sayyiduna Hasan and Sayyiduna Husayn #2is for the
mubahalah. If other daughters did truly exist then he would have brought them
as well. And if they all had passed away, he would at least called their husbands.
By only calling Sayyidah Fatimah and Sayyiduna ‘All &k it is proven that

Rasalullah 45:&40e had only one biological daughter and son-in-law.
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Elimination of the Speculation

To understand this matter, some points will be noted briefly which after
considering will reveal the reality to the fallaciousness of the proof of the Shi'ah

and the essence of this matter will be learnt.

Firstly, they attempt to use this verse as a proof for their ridiculous claim. The
word daughters do not even feature in this verse. The words “women” and “sons”
are used but there is no mention of the word daughters. So the Qur’an does not
make mention of calling your daughters at all. So how can their substantiation of

one daughter from this verse be correct?

Secondly, mention is only made in the narration of Sayyidah Fatimah e&is being

called forth; this is using the narration as proof and not the verse.

Thirdly, there are many narrations in this regard. To keep all of them in mind
is the demand of truthfulness. To rely on some narrations while deeming other
narrations as unreliable is contrary to justice. One narration mentions that
Rastlullah #s.&4e only called Sayyidah Fatimah, Sayyiduna ‘Ali, Sayyiduna
Hasan and Sayyiduna Husayn #2455 for the occasion of mubahalah. This narration
is correct and authentic, and from it the ShTah deduce that Rastlullah iz.&sfe
had only one biological daughter and his true son-in-law was only Sayyiduna ‘Alt
24z, had there been any other biological daughter or sons-in-law, they would

have been called as well.

An important aspect to note is that according to the Shiah, this incident took
place in 9 A.H and according to another view in 10 A.H. This appears in Talkhis al-
Shaft — pg. 383 (old print) and vol. 3 pg. 7 (new print) — in the chapter that amir
al-mu’minin $ELE is the most superior of the Sahabah. Before this incident, all
the other three daughters of Rastlullah As<&ifi= had left this temporary world.
This is accepted by both sects. Sayyidah Ruqayyah @&l passed away in 2 A.H
(at the time of the Battle of Badr), Sayyidah Zaynab ks passed away in 8 A.H
and Sayyidah Umm Kulthiim <zdis passed away in 9 A.H before the incident of
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mub3halah. Hence, the non-participation of these daughters is evident. For this
reason, only Sayyidah Fatimah ceils was taken with. Moreover, it should be noted
that only mention of Sayyidah Fatimah &4 from the women and Sayyiduna ‘Alt
245 from the men and Sayyiduna Hasan and Sayyiduna Husayn does not exclude
everyone else from participation in this event. The non-mention of something

does not necessitate its non-existence.
Other narrations of this incident state:
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Ja'far (al-Sadiq) ibn Muhammad %5 narrates from his father (al-Bagir) iz
regarding the verse, “Come, let us call our sons...” that Rastlullah Jsesie
came with Abt Bakr and his son, ‘Umar and his son, ‘Uthman and his son
and ‘Alf and his son (for the mubahalah).!

The ‘ulama’ have recorded yet another narration from Sayyiduna ‘Umar &is:
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‘Umar @@ narrates that he told Rastlullah izeesie: “O Rastlullah! Had
you done mub3halah with them, who would you take with?” “I would take
the hand of ‘Ali, Fatimah, Hasan, Husayn, ‘A’ishah and Hafsah,” replied
Rastlullah fseeag.?

We learn from the above that besides ‘All #&i; Abt Bakr, ‘Umar and ‘Uthman

ST

accompanied by their children #24i were called on this occasion and had the

1 Tafsir al-Durr al-Manthir vol. 2 pg. 40 - Under the verse, Say, “Come ...”
Tafsir Rith al-Ma‘ant vol. 3 pg. 190 - Under the verse, Say, “Come ...”
Tafsir al-Showkani vol. 3 pg. 48 - Under the verse of mubahalah
2 Strah Halabiyyah vol. 3 pg. 240 - The chapter concerning what has been narrated regarding the

delegations that came to Rastlullah Js-£ife.
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mub3halah actually taken place then these three personalities with their children

would have participated.

Similarly, Sayyidah ‘A’ishah and Sayyidah Hafsah &:&is were included with
Sayyidah Fatimah ez, and had the mubahalah taken place then they too would
have participated.

We learn from this that the specialties deduced by the Shi'ah by only looking at a
few narrations is useless and their deduction of Rastlullah As:&4= only having
one biological daughter and son-in-law is not correct from any angle. This is only

the production of exaggerated faith and nothing else.

The Proof of the Shi‘ah for the Immediate Khilafah

The early ShiT scholars have deduced the immediate khilafah of Sayyiduna ‘All
24 from this incident whereas this is also futile and flawed, and has no weight
whatsoever since the verse of mubahalah does not mention a word of khilafah
and nor does the narration speak about it. Furthermore, Sayyiduna ‘Alf «dis

never ever used this verse and narration to prove his khilafah nor did he claim it.

No doubt, Rastilullah #s&4d> honoured Sayyiduna ‘Alf, his children and Sayyidah
Fatimah #2485 by inviting them for this event. This is an honour we also recognise
and in the light of other narrations, the three khulafa’, Sayyidah ‘A’ishah and
Sayyidah Hafsah #2455 were also honoured with this noble invitation. Therefore,

all of these personalities should be honoured and appreciated.

If from the word “ourselves” of the verse of mubahalah, it is claimed that
Sayyiduna ‘Ali & is implied — as the Shi'ah claim — and then it is established to
actually refer to Rasiilullah is<&4fie, and equality is accepted between Rastilullah
il and Sayyiduna ‘All &8 in some of the qualities of nubuwwah, then it
will have to be accepted that Sayyiduna ‘Alf #4&5 possesses all the qualities of
nubuwwah such as being the seal of nubuwwah, being sent to the entire creation,

etc.; which is absolutely false and conflicts with reality. In other words, to accept
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Sayyiduna ‘Alf £ds as being equal to Rastlullah 45:£4{= in a few qualities is not

beneficial and does not establish the original object.

Similarly, if for arguments sake we accept that this verse is a proof for the khilafah
and Imamah of Sayyiduna ‘Alf &8s, then it is imperative that he be the khalifah
of Rastilullah #s.£4e during Rastilullah’s As.&4iie lifetime. This is also incorrect

and in conflict with reality.

Thus, the word “ourselves” in this verse refers to your own people, your own
brotherhood and your own religious nation just as in other verses of the glorious
Qur’an:
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Then, you are those [same ones who are] killing one another.
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And do not insult one another.

In short, this verse has nothing to do with khilafah, leave alone it being proof
for it. Therefore, it is incorrect to cite it as a proof for the immediate khilafah of

Sayyiduna ‘All #:48. In academic terms, this proof does not establish the claim.

Speculation 7: Scarcity of Virtuous Narrations

In this belated age, due to their base inner-self overpowering their intellect,
people have begun to reject realities and certainties and do not feel the slightest

apprehension to contradict the Qur’an, Sunnah and Islamic history. Accordingly,
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this ideology is being brazenly and boldly propagated that Rastlullah Asife
had only one daughter, i.e. Sayyidah Fatimah i, while her other three sisters’

lineage to Rasulullah Js:&4{e is rejected.

Their Proof

Since the virtues and merits of Sayyidah Fatimah ezds are found in many different
books while the books are empty of virtues for the others, it becomes a ‘proof” that
she wasthe only daughter and that Sayyidah Zaynab, Rugayyah and Umm Kulthiim

&gl are not biological daughters, but are traditional customary daughters.

Eliminating this Speculation

To remove this doubt, peruse the following and you will realise the fallaciousness
of their proof:

1. The readers are well aware that we have previously written detailed
biographies of all the daughters mentioning every aspect of their lives
wherein their virtues and merits were extolled. Have another look at
their biographies for satisfaction and you will realise the falsehood and
deception of these Shi'ah. We have recorded their biographies from birth
till death from both Sunni and ShiT books. This is sufficient to prove the

fallaciousness of their claim.

2. The abundance of virtue of one individual is not a basis to reject the lineage
of another. For example, Sayyiduna ‘Ali’s 248 virtues have been mentioned
quite extensively whereas the virtues of his brothers, Sayyiduna Ja‘far
and Sayyiduna ‘Aqil &z&is, are relatively less. Now can someone reject
the lineage of his brothers on this basis? This is an erroneous method
of proving something. Similarly, Nabi Dawid ik had many sons but
virtues are only found for Sayyiduna Sulayman &, In the same way,
Nabi Ya'qub 3@k had twelve sons, but there are scores of virtues of Nabi
Yasuf $EE, It is not correct to reject the lineage of the other sons on

this basis. Similarly, the virtues of Sayyidah Fatimah iz are found in
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abundance whereas the virtues of the other three daughters are relatively
less; to make this the basis to reject their lineage is fallacious, deceptive
and false. This self-styled rule that absence of many virtues necessitates

rejection of lineage is theoretically and practically erroneous.

Another point to consider is that in the last days of Rastlullah isage’s
life, Sayyidah Fatimah i was the only living daughter. Even her
mother, Sayyidah Khadjjah @i, and her aunts all had left this world.
Hence, the special attention of Rastilulldh iss&ifie was directed to only
Sayyidah Fatimah @&is. Generally in this space of time, Rastlullah
Azl enumerated many of her virtues which are correct and authentic.
However, to use this to reject the lineage of her sisters is wicked and
dishonourable, and is humiliates and disgraces them (Allah forbid!), which
no Muslim will ever do. This also causes pain to Rastilulldh #s.&4fe and
Sayyidah Fatimah €&, This is an extremely wicked path which is not in

the interest of Rastlullah #zs<&4e and nor of Sayyidah Fatimah egis.

Speculation 8: Narration of Durr al-Manthar

The Shi'ah have reproduced a narration from Tafsir al-Durr al-Manthir to prove the

one daughter fallacy and have termed it as an open heavenly proof. The narrator

of this narration is Farqad al-Subkhi and Ibn AbT Hatim &%z has recorded it.

Fargad al-Subkhi says: “It was revealed to Nabi Tsa 32 in the Injil that the final

messenger’s lineage will be from one blessed wife who will bear one daughter

and that daughter will bear two sons.”

This narration mentions the final messenger only having one daughter. This is an

open heavenly proof.

Removing this Speculation

1.

The scholars are fully aware that Tafsir al-Durr al-Manthiir has every sort of
narration, and generally the author does not comment on the authenticity

of the narrations. ‘Allamah al-SuyGti &%= mentions the Muhaddith who
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has recorded it and the name of the narrator only and allows the readers to
investigate the authenticity of the narration from the specific Muhaddith

and narrator.

2. The narrator here is Farqad al-Subkhi al-Basr (ibn Ya'qb). The ‘ulama’
have written the following about him, which depicts his unreliability and

untrustworthiness.

¢« Ibn AbT Hatim Razi & says that Farqad al-Subkhi is not a
Muhaddith i.e. he has no status among the Muhaddithin. He
narrates munkar! narrations which conflict well known narrations.
He is weak in hadith.?

« It is written in Tabagat Ibn Sa'd that this person is weak, narrates

munkar narrations and is not a Muhaddith.?

+ Ibn Hajar al-‘Asqalani 4%z writes in Taqrib that Farqad is a weak

narrator and makes many blunders.*

* Tahdhib records that Farqad has no standing in hadith. He narrates
munkar ahadith. He is not a proof in ahkam and sunan. He would
deem mursal® narrations as marfi® and mowqif narrations as
musnad® and would not be aware thereof. Therefore, it is erroneous

to use him as a proof.’

1 Rejected

2 Kitab al-Jarh wa al-Ta'dil vol. 3 pg. 81, 82 sec. 2 - Farqad al-Subkhi

3 Tabagat Ibn Sa‘d vol. 7 pg. 11 sec. 2 - Farqad ibn Ya'qab al-Subkhi

4 Taqrib pg. 414 - Farqad ibn Ya'qb

5 A narration wherein a TabiT omits the link between himself and Rastlullah 4«24 and narrates it
directly from Rastilullah #s.&die, without mentioning who related it to him.

6 The words of Rastlullah iz,

7 The words of a Sahabi and not of Rastilullah Az,

8 The chain of narrators goes directly to Rastlullah =& without a break in between.

9 Tahdhib al-Tahdhib vol. 8 pg. 263, 264 - Farqad ibn Ya‘qiib
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According to the senior ‘ulama’ of this science including Ibn Abi Hatim,
this narrator is weak, makes plenty mistakes, narrates munkar narrations
and is totally unreliable. Thus, his narration cannot be used as a proof. It
is imperative to furnish authentic narrations to prove something. Thus an

authentic narration according to the Muhaddithin should be presented.

3. Iffor argument’s sake, we accept this narration to be authentic. The Arabic

text of this narration is:
o) 3 el ing Ol isd Ol L Ll _my Bl g . Bt iy 3ol 0 s Ll

His lineage will be from a blessed woman i.e. Khadijah who will have a
daughter i.e. Fatimah who will bear two sons who will be martyred i.e.

Hasan and Husayn.

After studying this text, it becomes apparent that the commentaries on the
words “blessed woman, daughter and sons” are the words of a narrator. It

is not part of the original narration.

Glad tidings are being given in this narration that the progeny of the final Rastl
Jss«keidfe will be from a blessed woman, who will have one such daughter that will
bear two sons who will be martyred. The object here is only to mention the future
lineage of Rastilullah As«&i= not to reject his other wives nor the other children

of Sayyidah Khadijah @iz and not to prove the one daughter fallacy.

Speculation 9: No Mention in Friday Sermon

The Shi‘ah raise this doubt to prove their one daughter fallacy that only one
daughter’s name of Rasiilullah zs<&dfte appears in the sermons of Jumu‘ah and
Td, i.e. the name of Sayyidah Fatimah s, This proves that Rastlullah Asedie
had only one daughter because if there had been other daughters, their names

would have appeared in the sermons.
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Eradicating this Speculation

The general mention of one daughter in the sermons does not reject the other
daughters. The rule is that the non-mention of something does not necessitate
its non-existence. Secondly, some sects, such as the Khawarij, Nasibiyyah, etc.,
had incorrect beliefs regarding Sayyidah Fatimah @i and would not revere and
respect her. Thus, the ‘ulama’ mentioned her virtues in the sermons to counter
the evil ideologies they possessed. Before our era, no one had anything against
the other three daughters. Hence, it was assumed that their mention was not

necessary in the sermons.

Now things have changed and new corrupt ideologies are being formed to the
extent that the lineage of three daughters of Rastilullah As:&4= is being rejected
and they are being mentioned with base and ignoble titles like traditional and
customary, adopted and step; it has become imperative that all four daughters of
Rastlullah #2434 be mentioned in the sermons to remove the corrupt ideologies
of the people and so that the correct belief regarding the family of Rastlullah

Aokl is maintained.

Changes of times bring change to rulings and verdicts. For example, the names of
the righteous khulafa’” were included in the sermons due to the need in that era.

Due to conditions prevalent in our times, the names of all four daughters should
be included.

Speculation 10: The Reference of Wahid al-Zaman Hyderabadi

Some Shi‘ah have used the text of Wahid al-Zaman Hyderabadi to prove this one
daughter ideology where it is mentioned that Sayyidah Fatimah @& is the only
daughter of Rastlullah As.ae,

Originally, the one daughter ideology was fabricated by some Shi'ah. Hence, those
affected by ShiT ideologies also mention such absurd things. We will now briefly
present the ideologies of Wahid al-Zaman Hyderabadi (the translator of the sihah)

from his own writings. It is important to note that Wahid al-Zaman was at one
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stage a Sunni Hanaf. In this time he wrote Nar al-Hidayah, the translation of Sharh

al-Wigayah.

His biographer writes that he had a mixed personality. He lived as a mugqallid
(following the hanafi madh-hab) for some time after which he became a ghayr
mugqallid (not conforming to any madh-hab). In this time he wrote the translations
of the sihah. After a long period, he was affected by the writing of Mulla Mu‘in
Sindht Tahtahwi, Dirasat al-Labib, and developed ShiT ideologies. In this era, he
wrote Anwar al-Lughah, also known as Wahid al-Lughdt. In many places of this
book, he revealed his ShiT ideologies. Some texts will be reproduced which will

reveal his erroneous beliefs.
Wahid al-Zaman writes concerning the khilafah:

Sayyiduna ‘Alf =& considered himself most worthy of khilafah, and he
was. Due to his close relationship, virtue and valour he was most befitting
of taking the place of Rastlullah &, Nonetheless, because Rastilullah
Iz did not issue any emphatic statement regarding the khilafah at
the time of his death and the Sahabah chose Sayyiduna Aba Bakr =z as
khalifah based on their opinions and considering the need of the time,
Sayyiduna ‘AlT adopted patience and kept silent. Had he unsheathed his

sword and fought, Islam would have been obliterated.!
He writes elsewhere:

There is difference of opinion regarding this matter from the early days as
to who is more virtuous between Sayyiduna ‘Uthman and Sayyiduna ‘Ali
&z, The majority of the Ahl al-Sunnah regards Shaykhayn (Sayyiduna
Abl Bakr and Sayyiduna ‘Umar) to be superior to Sayyiduna ‘All szais
whereas I do not find any categorical proof for this. This matter does not
form the basis or pillars of din, yet the mutakallimin (theologists) forcefully

included it into ‘aqa’id.?

1 Anwadr al-Lughat regarding the quality of weakness

2 Anwar al-Lughat regarding the quality of sin
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Wahid al-Zaman exposes his beliefs regarding Sayyiduna Mu‘awiyah ediss:

Amazing! How can Mu‘awiyah’s analogy be on those pure souls whereas
he was neither from the Muhajirin nor from the Ansar? He did not serve
Rastlullah s« nor sacrifice his life for him but instead continued
opposing him. He accepted Islam on the day of the Conquest of Makkah
out of fear. After the demise of Rastilullah is<esie, he advised Sayyiduna
‘Uthman =& to assassinate ‘Alf, Talhah and Zubayr sz, Thereafter, he
oppressively and tyrannically trampled the right of the rightful one and
without consultation appointed himself as the khalifah and ruler. He killed
thousands of Sahabah, tabiTn and friends of Allah. He remained obstinate
on his deviation and became an enemy to the Ahl al-Bayt from whom he
got this honour. He would brazenly revile and curse Sayyiduna ‘Ali on the
pulpit and issued orders to all the orators to revile and curse Sayyiduna

‘Ali (Allah forbid!).!

He writes further on the same page:

Can the heart of any true Muslim who has a spark of love for Rastlullah
isddie ever tolerate to praise Mu‘awiyah? Nevertheless, the method of
us Ahl al-Sunnah is that we observe silence with regard to the Sahabah.
Accordingly, to observe silence regarding Mu‘awiyah is our way which is
the safest and most cautious path. However, to praise and compliment him
and to celebrate words of honour for him like Sayyiduna or “May Allah be

pleased with him” is brazen audacity and nerve. May Allah protect!?

Moreover, Wahid al-Zaman exposing his hidden beliefs has used words like
oppressor and transgressor for Sayyiduna Muawiyah and Sayyiduna ‘Amr ibn

al-‘As &=, He writes:

We — the Ahl al-Sunnah wa l-Jama‘ah — do not declare Mu‘awiyah, ‘Amr

ibn al-‘As and Hajjaj, etc. to be infidels nor do we feel it better to curse

1 Anwar al-Lughat mulagqab sec. 18 regarding the quality of honour

2 Anwar al-Lughat mulagqab sec. 18 regarding the quality of honour
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them. Nonetheless, we consider them as oppressors and transgressors and
hand their affair over to Allah. If He wishes, He may pardon them for He
is the Most Merciful of those who show mercy. Those who have deemed
Mu'‘awiyah and ‘Amr ibn al-‘As to be worthy of honour and praise because

of being companions are in manifest error.!

He writes at another juncture exposing his hatred for Sayyiduna Mu‘awiyah

Some shallow minded scholars present this fallacious proof that Sayyidah
‘A’ishah, Sayyiduna Talhah and Zubayr sz also fought Sayyiduna ‘All
g, So whatever is their ruling is the ruling regarding Mu‘awiyah. The
answer to this is that those three personalities made an ijtihadi mistake
which they retracted from, repented and regretted not like Muawiyah
who remained the enemy and rival to the Ahl al-Bayt »zi& until death and

who issued orders to all the orators to curse Sayyiduna ‘Alf x5 2

We will present one text at the end which depicts the strong belief of Wahid al-

Zaman regarding mourning. He writes:

Most people have reckoned Muharram as the beginning of the hijri
year. However, after the martyrdom of Imam Husayn & took place in
Muharram, it no longer remained a month of happiness. If all the Muslims
together begin the year from Shawwal, it will be more appropriate. The
first of Shawwal will be the first day of the year. On that day, people can be
happy and eat and drink. The month of Muharram has become a month of
grief due to the martyrdom. Other nations celebrate on the first day of the

year while Muslims cry and grieve on this day.

To answer all these allegations, studying my book Mas’alah Aqriba’ Nawazi, the

chapter of Sayyiduna Amir Mu‘awiyah 285 will prove beneficial. These allegations

1 Anwar al-Lughah regarding the quality of patience
2 Anwar al-Lughah regarding the quality of patience

3 Anwadr al-Lughah regarding the quality of reversion
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have been taken from unfounded and baseless narrations and the ‘ulama’ have
replied to them. Here, we wish not to answer them. Our object of reproducing the
above texts was to reveal the concealed ideologies and beliefs of Wahid al-Zaman,
who in his final stages had ShiTbeliefs. The Shr'ah believe Sayyidah Fatimah ez

was the only daughter, which is his preferred view also.

Who can prevent him from acting in direct opposition to the Qur’an, Sunnah
and Islamic history? A man, who was first a Sunni Hanafi, then became a ghayr
mugqallid and then went into further deviation by becoming a Shiah; what
credibility is there in the words of such a chameleon? May Allah d%%=2 grant the

Muslims steadfastness on the basic essentials of din.

Final Word

The book Banat Arba‘ah, i.e. The Four Daughters, has come to its culmination; all
Praise belongs to Allah, wherein effort was made to document the biographies
of all four daughters #24i in sequence. After the introduction, details regarding
Umm al-Mu’minin Sayyidah Khadijah €&z was documented followed by details of
her children. For corroboration, a number of references from senior Shitscholars
were taken from reliable books. Thereafter, the biography of each daughter was
mentioned in sequence coupled with removing doubts regarding each one. After
the biography of Sayyidah Fatimah ez, a few important matters were discussed,
followed by eliminating some speculations and assumptions of the contemporary
Shrah, with the help of Allah &%z,

This was a small effort to explain the status and rank of the children of Rasailullah
Josedfie. May Allah 36582 accept it and make it beneficial for all the Muslims
and make it a means of attaining those personalities’ intercession on the Day of

Qiyamah.

Muhammad Nafi‘ (May Allah forgive him)
Sha‘ban al-Mu‘azzam 1404 A.H

May 1984
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